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CHRISTIAN Freed =} 


HE Wiſdom of Mankind has, for ſeveral Ages, 
been enquiring into the Nature of Man, and 


the Nature of the World in which he is placed. 


The Wants and Miſeries of Human Nature, and the . 
Vanity of Worldly Enjoyments, have made it diffcult 
for the wiſeſt Men to tell, what e Was, 


or wherein it conſiſted. | 

It has pleaſed the infinite Goodneſs of Gop to w 
Sur Enquiries, by a Revelation made to the Weld by 
his Son Jesvs Cunisr. 

This Revelation has laid open che great Secrets of Pro- 


videnee from the Creationof the World. It has explain d 


the preſent State of Things, and given Man all the Infor. | 


mation that is neceſſary, 
to lead him ſafely to Ye: laſting 
It is now only neceſſary that the poor Wiſdom of Man 
do not exalt itſelf againſt Gon, that we ſuffer our Eyes: 
to be open'd by him that made them, and bur Lives to 
be * ucted by him, in whom we live, move and have 
our Being. 
II. As Ha tar als El of all our Lia. 
fo this Revelation aims at nothing elſe. 

It gives us right Notions of ourſelves, of our true Good. 
and real Evil; it ſhews us our true Condition, both our 
Greatneſs and Meanneſ, our Happineſs and Miſery. 

Before this, Man was a mere Riddle to himfelf, and” 
his Condition full of Darkneſs and Perplexity ; a reſtleſs 
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Wn 


Inhabitant of a miſerable diforder'd orld, walking in 5 


2 vain Shadow and diſquicting himſelf inwain.' 


But this Ti has difperked the Romer of Mii vain. . 


Cn.” "Ie has N us acquainted with Gov, | 
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and by adding Heaven to Earth, and Eternity to Times 
has opened ſuch a glorious View of Things, as leads 
Men, even in this World, to a Peace of Gop which paſ- 
ſeth all Underſtanding. - 
III. This Revelation acquaints us, that we have a Spirit 
within us, which was created after the Divine Image; that 
this Spirit is now in a fallen Condition; that the Body in 
which it 1s placed is its Sepulchre, where it is enſlaved to 
Aeſhly Thoughts, blinded with falſe Notions of Good and 
Evil, and dead to all Taſte of its true Happineſs, 
»* It teaches us, that the World in which we live; is alſo 
in a diſorder'd, irregular State, and curſed for the Sake 
of Man; that it is no longer the Paradiſe that Gop made ; 
it, but the Remains of a-drown'd World, full of Marks 
of God's Diſpleaſure, and the Sin of its Inhabitants. 
That it is a mere Wilderneſs, a State of Darkneſs, a a 
Vale of Miſery, where Vice and Madneſs, Dreams and 0 
Shadows, variofy pleaſe and torment the ſhort, miſer - t 
able Lives of Met. SEED | oe Hol 
Devik alſo, and Evil 4.0 have here their Reſidence, 1 
promoting the Works of Darkneſs, and wandering up 
and down, ſeeking whom they may devour. e t 
So that Man, in his natural State, is like a Perſon ſick || zx 
of Variety of Diſeaſes, knowing. neither his Diſtem- C 
_ pers nor his Cure, and. incloſed in a Place where he can i 
hear or ſee, or feel, or taſte of nothing but what tends I 
_ to enflame his Diſorders. + 5 5 a 
IV. But Chriſtianity puts an End to this State of 
Things, blots ont all the Ideas of worldly Wiſdom, brings | < 
1 the World itſelf to Aſhes, and creates all anew. It calls | p 
Man from an animal Life and earthly Societies, to be C 
born again of 5 Ghoſt, and be made a Member 8 
_ of the Kingdom of Gop. | | r 


It cruſhes into Nothing the Concerns of this Life, con- 
demns it as a State of Vanity and Darkneſs, and leads 
Man to a Happineſs with Gop in the Realms of Light. 

It propoſes the purifymg of our Souls, enliven'd with 
the Divine Spirit: It ſets before us new Goods and Evils, 
and forms us to a glorious Participation of the Divine 
Nature. | f „ e 


— 


- 'This.is the one End of Chriſtianity. Tt does not leave 
As to grovel on in the Deſires of the Fleſh, to caſt oo 
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ppineſs, and wand 


ein Darkneſs and 


Exile from Gop: But the ſole Deſign of it is, to lead 
us from all Thoughts or Reſt here, to ſeparate us from 
worldly Tempers, to deliver us from the Folly of our 
Paſſions, the Slavery of our own Natures, the Power of 
evil Spirits, and unite us to Gop, the true Fountain of 
real Good. This is the mighty Change which Chriſti- 
anity aims at, to reform our whole Natures, renew our 


Souls in the Image of Gon, and make them the Inha- 


bitants of Heavenly and Immortal Bodies. 


V. The Manner by which it changes our whole 8 


is equally great and wonderful. 


is the 


Thought that ſo high a Meth 


Means ſhould be taken to reſtore 
and Favour with Gop ! 


VI. This is the true Point of Vi 
Chriſtian is to behold himſelf. © He is to overlook the 


- 


tate 


ew, in which every 


poor Projects of this Life, and conſider himſelf as a 
Creature, thro' his natural Corruption, falling into a- 


State of endleſs Miſery 


All the Precepts and Doctrines of the Go 
Truths, the deplorable Corruption 


ed on theſe two g 
of human Natur, 


The one includes all the M 


Happineſs of Man. 


built, forbidding only ſuch 


So that if we think 
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; but, by the Mercy of Gon, + 
redeem'd to a Condition of everlaſting Happineſs. 
ſpel are found- 


and its new Birth in ChAIS r Igsus. 


; * | N 
It is on theſe that the whole Frame of Chriſtianity is 
Things as faſten us to the 
Diſorders of Sin, and commanding only thoſe Duties 
which lead us into the Liberty of the Sons of Goo. 
and act as Chriſtians, 3 5 


* 


* 


| | ( 4 ) 
ably to theſe Terms of our Condition, fearing and 8 
ing all the Motions of our Corrupted Nature, cheriſhing 
the Secret Inſpirations of the Holy Spirit, opening our 
Minds for the Reception of the Divine Light, and pref- 
nung after all the Perfections of our New Birth. 
All - Chriſtians are continually, to: behave themſelves 
conformably to this double Capacity. We are to Fear 
and Watch and Pray, like Men that are always on the 
Brink of Eternal Death; and to believe and hope, labour 
and zaſpire, like Chriſtians that are called to fight the 
good Fight of Faith, and lay hold on eternal Life. 
VII. This Knowledge of ourſelves makes Human Life 
a State of infinite Importance, placed upon 0 dreadful 
a Point betwixt two ſuch Eternities. 
Well might our Saviour ſay to one that beg d firſt to 
go and bury his Father, Follow me, and fer the Dead 
— their Dead. 
| For what is all the Buſtle and Hurry of Wh World but 
dead Shew, and its greateſt Actors but dead Men, when 
compared with that real Life to. which the F ollowers of 
Carr are redeem' d? 
Had we been made only for this World, worldly Wiſ- 
dom had been our hi ”_ Wiſdom ; but ſeeing we are 
redeemed to an intirely contrary State, worldly ifdonr 
is now our greateſt F ooliſtineſs. 
It is now our only Wiſdom, to underſtand our neve 
State, and conduct ourſelves by che Principles of our Re: 
N 5 
VIII. The Nature of our Chriſtian Calling is of that 
Concern, as to deſerve all our Thoughts, and is indeed 
only to be perceived by Wer Seriouſneſs and Attention 
of Mind. 
The Chriſtian State is an inviſible Life in the Spirit 
of Gov, ſupported, not by ſenſible Goods, but the Spi- 
ritual Graces of Faith and Hope: So that a Man buſied 
in Earthly Cares and Enjoyments, perceives nothing of 
this great and Heavenly Calling. 

_ - The Changes wich Chriſtianity maketh in the preſent 
State of Things, are all inviſible : Its Goods and Evils, 
which are the only true Standards of our Attionn, are 
; * 2 to _ * of or Senſes.” 1 


3 T 3 | 

In God we live and move and have aur Being.; FE bar 
hows unſeen, how unfelt is all this ! 

Enkisr 7s the Lamb flain from the Fadens * 
World, the true 2 * that lighteth every Man that cometh 
into the World. is the Alpha and Omega, the Be- 


gi and the End of all hing. The whole-Crea- 


tion fubfiſts in him and by him, No Perſon is in any 
Fayour with Goo, but by this great Mediator. But 
how inviſible, how unknown to all our Senſes is this 
State of Things! | 
Chriſtians are Temples of the Holy Ghoſt, conſecrated 
to Go, Members of Cunisr's myſtical Body, of his 
Fleſh and his Bones; receiving Life, Spirit and Mo- 
tion, from Him their Head. | 
But our Senſes ſee no farther than ce Pas a 


| Kindred according to the Fleſh, and fix our Hearts to 


earthly Friendſhips and Relations. Well then may this 
Life be — a State of Darkneſs, ſince it thus clouds 
and covers all the. true Appearances of Thin , and 
keeps our Minds inſenſible and unaffected with 1 tters 
of ſuch infinite Moment. | 
IX. Wou'd we therefore know our true Condition, we 
muſt ſearch after a, Life that is hid with CHRIST in 
GOD. We muſt conſider ourſelves as Parts of Cyz15T's ' 
myſtical Body, and as Members of the Kingdom of Hea- 
ven. In vain do we conſider the Beauty and Strength 
of our Bodies, our Alliances with Men, andthe Diſtincti- 
ons of this World; for theſe Things no more conſtitute 
the State of Haman Life, than rich Cofins or beautiful 
Monuments conſtitute the State of the Dead. | 5 
We juſtly pity the laſt poor Efforts of human Greatneſs, 
when we ſee a breathleſs Carcaſe lying in State. It ap- 


I pears fo far from any real Honour, that it rather looks. 


like ridiculing the Miſery of our Nature. But were 
Religion to form our Judgments, the. Life of a proud, 
voluptuous, ſenſual Man, tho ſhining i in all the 5 len- 
dour of the World, would give us no higher an ies of 
human Dignity, than a poor Corpſe laid in State. 
For a Sinner, when glorying in the Luſt of the Fleſh, 


the Luft” of the Eye, and the Pride of Life, is.a more. © 


ſhocking Sight of Miſery ridicul 80 chan wy r : 
that can expoſe the Dead. : 
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X. We have an Apoſtle s Authority to * that he 
ewho liveth in Pleaſure is dead whilſt he livetb. 7 
This ſhews us, that when we enquire what our Life is 15, 
we muſt think of pepe higher than the Vigour of 
our Blood, the Gaiety of our Spirits, or the Enjoyment of 
| fenfual Pleaſures : Shace theſe; tho' the allowed Signs of 
living Men, are oſten undeniable Proofs of dead C — 
Er eee 
or Happineſs i is, we muſt look at nothing that is ſenſible 
or temporal. We may as well dig in the Earth for Wiſ- 
dom as look at Fleſh and Blood to ſee what we are, or at 
worldly Enjoyments to find what we want, or at tempo; 
ral Evils to ſee what we have to fear. 

Our Bleſſed Saviour put an abſolute End to all Enqui- 
xies of this Kind when he ſaid, Be not afraid of them that 
| till the Body, and after that Lowe ae mere that they cau ab. 
Here our Bodies and all bodily Enjoyments are at one 

Dafh ſtruck ont af the Account of Happineſs, and the 
preſent State of Things made ſo very low and inſignifi- 
cant, that he who can only deprive us of them „has not. 
Power enough to deſerve our Fear. | 

We muſt therefore, if we would conceive our true State, 

our real Good and Evil, look farther than theſe dim. 
Eyes of Fleſh can carry our Views. We muſt, with the. 
Eyes of Faith, penetrate into the inviſible World, the 
World of Spirits, and conſider our Order and Condition. 
among them; a World which, as St Jahn ſpeaks, bath. 
no need of the Sun, neither of the Moon, to ſhine in it; for 
the Glory God doth ligbten it, and the Lamb is the 
Light thereof. For it is there, among eternal Beings, 
that we myſt take an eternal Fellowſhip, or fall into a 
Kingdom of Darkneſs and everlaſting Miſery. 

XI. Chriſtianity i is ſo noble in its Ends, ſo extenſive in 
its Views, that it has no leſs Subjects chan theſe to enter- 
tain, our Thoughts. 

I buries our Zodies,. burns the: preſent World, tri- 
| umpks over Death by a general Reſurrection, and opens. 
all into- an eternal State. 

It never conſiders us in any othet Wan fallen 
Spirits, it diſregards worldly Diſtinctions, and propoſes. 
nothing to our Fears but eternal Miſery,, nothing to our. 
—S OT DNS _ 1 
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This i is the great, the important Condition, i in which 
Chriſtianity has placed us, above our Bodies, above the 
World, above Death, to be preſent at the Diſſolution of all 
Things, to ſee the Earth in Flames, and the Heavens 
wrapt up like a Scroll, to ſtand at the general Reſurrection, 


to appear at the univerſal Judgment, and to live for ever, 


when all that our Eyes have ſeen . is paſſed. away and gone. 
XII. Take therefore upon thee a Temper ſuitable to 
this Greatneſs of thy Condition. Remember that thou 


art an eternal Spirit; that thou art but for a few Months 


or Years in a State of Fleſh and Blood, only to try whe- 
ther thou ſhalt be for ever happy with Gop,. or for ever 
miſerable with the Devil. 

Thou wilt hear of other Concerns and other Greatneſs | 
in this World. Thou wilt ſee every Order of Men, every 


Family, every Perſon parting. ſome fancied Happineſs, 
as if the World had not only 


appineſs, but a particular 
Kind of Happineſs for all its Inhabitants. 


But when thou ſeeſt this, fancy thou ſaweſt all the 
World aſleep ; the Prince no longer a Prince; the Beg, 
gar no longer begging, but every Man ſleeping out of 
his proper State; ſome happy, others tormented, and all 


changing their Condition, as faſt as-one fooliſh Dream 
could ſucceed another. 


When thou haſt ſeen this, if thou wilt, chou mayſt ga 
to ſleep too, thou mayſt lie down and dream. And this is 
all; for be as happy as the World can make thee, all is 


but ſleeping and dreaming: And what is ſtill worſe, it is 
like ſleeping in a Ship, when thou ſhouldſt be pumping 
for Life, or dreaming thou art a Prince, when thou 
mouldſt be redeeming thyſelf from Slavery: 


XIII. This is no imaginary Flight of a melancholy 
Fancy, but the real Nature of Things. 


For if thou art that immortal Nature, that fallen Spirit 


which Religion teaches us; if thou art to meet Death, 


Reſurrection, and Judgment, as the Forerunners of an? 
eternal State, What are all the little Flaſhes of Pleaſure, 
the changing Appearances of worldly Happineſs, but 1 


many Sorts of Dreams? 
How canſt thou talk of the Advantages of F ortiine, the 
Pleaſures of Food or Apparel, without being in a Dream 
8 wy B Bean * when he fancies ke i is . 


3 2 8 


* 


I | 


— 


* a 


— 


n — — 


— 26 
22 „%„ „%. —ũ — 


— R—_— — 
<< waa . 
, \ - 


. 


r 


n 


2 y va 4 

y 1, WC SS 

ge Ne 
— 8 


5 - 
_— — ee eee e eee e — rr“ e, 
* if * Mag bY K : * > — « : — 
* * des g p , . i * 5 — 


ä —ů — 
- f 3 , Ls 


aſt, — — OxPn as oaks ain — A 


0 8 2 
- himſelf fine Houſes ? Is the Priſoner - in, a Dream, when 
he imagines himſelf in open Fieldsand fine Groves ? And 
canſt thou” think thy immortal Spint is awake, while it 
is delighting itſelf in the Shadows and Bubbles of worldly 
Happineſs ? 

For if it be true, that Man is upon his Trial, if the 
Trial is for Eternity, if Life is but a Vapour, What is 
there that deſerves a ferious Thought, but how to get 


well out of the World, and make it a right Paſſage to 


our eternal State? 
XIV. It is the ICEM» of fome Countrive, in the 
Burial of their Dead, to put a Staff and Shoes and Money 


in the Sepulchre along with the Corpſe. 


We fee the Folly and Ignorance of ſuch a poor Con- 
trivanee to aſſiſt the Dead: But if we did but underſtand 
what is Life, we ſhould ſee as much Folly in the poor 
Contrivances to aſſiſt the Living. 


For how many Things do People labour after, break 


their Reſt and Peace to get, which yet when gotten are 


of juſt as much real Uſe to thems as a Staff and Shoes 


to a Corpſe under Ground? They are always adding 
ſomething to their Life, which is only like adding ano- 


| ther Pair of Shoes to a Body i in the Grave. 


Thou mayſt hire more Servants, new paint thy Rooms, 
and put on richer Apparel : And theſe will hel A thee to 


be happy, as golden Staffs or painted Shoes w * a 
dead Man to walk. 


XV. If thou remembereſt, that the ILY 2 of 


Mankind are a Race of fallen Spirits, that paſs thro' this 
World, as an Arrow paſſeth thro' the Air, thou wilt ſoon 
perceive, that there is no Wiſdom or Happineß, but in 
getting away to the beſt Advantage. 

If thou remembereſt, that this Life is but a Vapour, 


that thou art in the Body, only to be holy, humble, and 
heavenly-· minded; that thou ſtandeſt upon the Brink 6 


Death. Reſurrettion, ang Judgment, and that theſe 
Things will ſuddenly come upon thee like a Thief in hs 


Night, thou wilt ſee a Vanity in the Things of this 
World, greater than any Words can expreſs. 


Do but therefore know thyſelf as Religion hath mais 


by thee known; do but ſee thyſelf in the Light which 


| Cn REST has . into the * and then * 
wut 
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wilt fee that * concerns thee, but what eoneerns 
everlaſting Spirit moo is going to God; and that there 

are no Enjoyments here that are worth a Thought, but 

uch as may adorn thee with that Holineſs, without which 

o Man ſhall ſee the Lozoy. „ i 

XVI. This is the End of Chriſtianity. It is not a 


School for the teaching of moral Virtue. It is deeper 


and more divine in its Deſigns: It implies an entire 
hange ef. Heart, a full Dedication of ourkelves, our 


Souls and Bodies unto Gop. 


Our Bleſſed Saviour came into the World, not to make 
any Compoſition with it, but to put an End to the De- 
igns of Fleſh and Blood, and to ſhew us, we muſt either 
enounce this World to become Sons of Gop, or by 
njoyin it, take our Portion among damned Spirits. 
Chriſtianity is a State of Things that wholly regards 


Eternity : It knows of no other Goods us Evil but 


ſuch as relate to another Life. 
It is a Kingdom of Heaven that kas no "ther: Iaterefis | 


in this World, than as it takes its Members out of it: 


ind when the Number of the Ele& is compleat, this 
World will be conſumed with Fire, as having no other 


Reaſon for its Exiſtence, than the furniſhing Members 


for that bleſſed Society, which is to laſt for ever. | 
I cannot here omit obſerving the Folly of human Wiſe 
Jam, which, full of imagin ary- Projects, pleaſes itſelf, 
ith its laſting Eſtabliſhments in a World doomed. ta. 
Deſtruction, and which is to laſt no longer than til * 
lufficient Number is redeem'd out of it. 
Did we. ſee a. Number of Animals haſtening, to take 
> their Apartments, and contending for the beſt Places. 
in a Building that was to be beat down as ſoon as its old 
Inhabitants were got ſafe out, we ſhould ſee a Contention 
| as wiſe as the Wiſdom of worldly Ambition. 
XVII. That Chriſtianity implies a Change of N ature, 
plain from the whole Tenor of the Goſpel. 
The Saviour of the World faith, That except a Man be 
horn again of Water and of che Spirit, he cannot enter into > 
be Kingdom of Gop, We are told, that 70 as many as 
eceived him, to them he gave, Power to become the Sons. 
FP Gov ;. which were born not of Blood, nor of the Will 
the Flip, nor of the Will of Man, Put Y Gov.. "7 2 5 
eie 
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Life in CRIS T implies, let us conſider what it is to be 


del one toucheth him not. 1. Johm iii. 10, v. 18. 


5 ( x Id: "I N 
Theſe Words plainly teach us, that Chriffi anity ccoplies 
an entire Change of Nature; that as our Birth was to us 
Beginning of a new Life, and brought us into a So- 
0h of earthly Enjoy ments, ſo Chriſtianity is another 
Birth, that brings us into a Condition as new as when 
. we firſt faw the Light. : 
WWe begin again to be, we enter upon freſh Terms of Wh: 
Life, have new Tempers, new Hopes and Fears, and 
an entire Change -of every Thing that can be called It! 
- Good or Evil. 

This new Birth is the very Eſſence and Soul of Chri- 
ſtianity ; it is the Seal of the Promiſes, the Mark of our 
' Sonfhip, the Earneſt of our Inheritance, and the ſure 

Proof of our Acceptance with Gop. 

XVIII. If we would know what a Change our New 


_ of Gon. 

Whofoever is born of Gov, faith the Apoſtle, arb not 
commit Sin. For his Seed remaineth in bim: and he cannot 
fin, becauſe he is born of Gov. In this the Children of Gov 
tre manifeft, and the Children of the Devil. And again, . 
We know, that whoſoever is burn of Go» finneth not, but Pr 
be that is begotten of Gov kapeth himſelf, and the nut 


The ſame Apoſtle tells us, M hoſorver is born of Goa 
evercometh the World. He overcometh all worldly De- e 
fires and worldly Fears. He is crucified unto the World 
and the World "crucified unto him. He is dead to the 1 
Luft of the Fleſh, the Luft of the Eye, and the Pride of If 
Life. And he feareth not them that can kill the Body, In 

and after that have nothing more that they can do. þ 

We muſt therefore examine into the State of our Minds, Nu 
400 ſee whether we are thus changed in our Natures, thus In 
born again: Whether we are ſo ſpiritual, as to have o. | 
vercome the World; ſo holy, as that we cannot commit Þ,, 
Sin; face it is the undeniable Doctrine of Scripture, that 


tis New Birth is as neceflary to Salvation, as the be- þa 


Heving in Jesvs CARIST. oi 
XIX. We have ſeen two Marks of thaſe that are born 8 
of Gop. A third is given us by CHRIS T Himſelf. þ, 
Lowe your Enemies, bleſs them that curſe you, do good to |. 
the thay hate you, and gray for them which dſp 92 ly 


C36 3 
+ you and perſecute you 5 that ye may be the Children of - 
our Father awhich is in Heaven, Matthew iv. v. 8 


lies 


0 us Well may a Chriſtian be ſaid to be a new Creature, lince . 

So- N without ſuch a Diſpoſition. as this, we cannot be Chriſti - 
* ans, or Children of our Father N is in Heaven. 
nen 


It is not therefore enough to love our Friends, Bene - 
factors, and Relations, but if we are born of Go, we 


is of Nove like Gop: We have an univerſal Love, a Tender- 

and Nneſs for all Mankind, imitating that Love which would | 
led hat all Men ſoula * ſaved. l | 
. God 7s Lowe : And as he aubo dwelleth in Long: hk _ 
-hri- eth in Gop, ſo he that dwelleth not in Lore dwelleth by —_—_ 
Our ot in Gop. : | f 
fare ¶ It is impoſlible to be a true Chriſtian, and an Enemy " 

Ns che fame Time. | 


New i Mankind hath no Enemy but the Devil; and thoſe. = 
to be ho are of the ſame Spirit. | -T 
- XX. There is perhaps no Duty morecontrary to Fleih 5 1 
b not and Blood than this. But it is eaſy to thoſe that are 

net porn of Gop. 3 
Goo For take but away Neude Goods and Evils, and my 7 
ike away all Hatred jay Malice. For they are the 
Fry Cauſes of thoſe baſe Tempers. 

He therefore that hath overcome the World, h ath over- = 
ome all the Occaſions of Envy and ill Nature, and can .— 
pity, pray for and forgive all his Enemies, who want leſs 1 

*orgiveneſs from Him than He hath received from his 1 
Jeavenly Father. : mn 
Let us here a while 8 the Heig th and Depth | 
f Chriſtian Holineſs, and that Godlike Spirit which it 7 
mplies! And this alone might convince us, that to be. = 
hriſtians, we muſt be born again: We muſt ſo change 1 2 
ur very Natures, as to have no Peſire in our Souls, bunt . en 
at of being like Gop. | .. 

And till we rejoice and, delight only in Gov; we can | 
ot have-this Love to our Fellow Creatures. . 
We may therefore learn from this, as well as from iat 
as obſerved before, that Chriſtianity does not conſiſt in 
ving no Harm, nor in doing Good, (as it is called) nor = 
e born f et in any particular moral Virtues, as ſome idly ſuppoſe: ST 
imſelf. But in an entire Change of our Hearts, of all our nat. 
good ie l Tempers, and a Liſe bal devoted P 
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XXI. The ſame Doctrine is farther taught by om 
bleſſed Saviour, when ſpeaking of little Children, he 
faith, Suffer them to come-unto me; for of Juch is th 

Kingdom of Gon. Luke xviii. 16. 
If we are not refolved to deceive ourſelves, if we have 
not Eyes that ſee not, and Ears that hear not, we muſt 
ive that theſe Words imply ſome mighty” Change 
in our Nature. 

Now the peculiar Condition of Infants is ſuch, that 
they have every Thing to learn; they are to be taught 
by others what they are to hope and fear, and where. 

in theit proper Happineſs conſiſts. 

And in this Senſe firſt are we to become as little Chil. 
dren, to be as tho we had every Thing to learn, and 

ſuffer ourſelves to be taught, what we are to chuſe, and 
what we are to avoid; to pretend to no Wiſdom of our 
own, but be ready to be tau ght of Gop, the only Way 
of purſuing that only Happineſs, which Gop in CRISr 
" Propoſes to us ; and to accept it with ſuch Simplicity « 
Mind as little Children, who have nothing of their own 
to oppoſe to it. 
_ - XXII, But now is this infant Temper thus eſſential to 
| Chriſtianity ? Does the Kingdom of God conſiſt only o 
_ rhoſe that have it? This then is another undemable Proof 
that Chriſtianity implies a new Nature ; ſuch as having 
. renounced the Prejudices of Life, the Maxims of human 
Wiſdom, gives itſelf with a Child-like Sabmiffion and 
Simplicity, to be entirely govern'd by the Dodrines and 
| Spirit of CHRIST. 

Craft and Policy, ſelfiſh Cunning, proud Abilities and 
vain Endowments, have no Admittance into this hol 
State of Society with CirisT in Gop. 1 

The Wiſdom of this World, the Intrigues of Life, the 
Deligns of Greatneſs and Ambition, lead to anothe 
Kingdom. He that follows CnRISFH muft be emptiec 

of this vain Furniture, and put on the meek Ornament | 
of infant and 3 Sumplicity. - 
N bere is the Wiſe? Whyreis the 8 cribe? Whereis th 

Diſputer of this World? Hath not Go made fool! fo th 

H7 2 of this World? 
If we will partake of the Wiſdom of Gov, we-muft 

Judge of * * — its moſt boaſted Git as the 40 
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dom of Gop judgeth of them; we muſt deem them Fool 
iſhneſs, and with undividec Hearts labour after one Wiſ- 


dom; one Happineſs, in being entirely devoted to Gop, - 
XXIII. This Compariſon of Chriſtians to little Chil- _ . * 


dren, may alſo remind us of a certain Simplicity of Be- 
haviour, which is always the Effect of a * wy and 
entirely devoted to Gop. 


As worldly Men are therefore reſerv'd, artful 0 de- 
ceitful, becauſe they have many and ſecret Ends to bring 


about; ſo they whoſe Heart is wholly devoted fo Goo, 
being wholly taken up with one great Deſign, and hav- 


ing no little Succeſſes that they labour after, have no 
Need of Artifice or Diſguiſe ; and ſo are naturally open, 


fimple and undeſigning in all the Affairs of Life. 
XXIV. From all theſe Conſiderations it appears, that 
Chriſtianity implies a New TR and a Lite entirely 
devoted to Gop. i 
Now if this be Chriſtianity, it may ſerve to inſtruct 


two Sorts of People: 


Firſt, Thoſe who are content with an Own! Reli 
gion; thoſe whoſe Chriſtianity lies only in an Outward 
Decency and Regularity of Life. 

I don't mean thoſe that are Inſincere or Hypocri 


Inward Holineſs, that Newneſs of Heart and —_ which 
the Goſpel deſcribes. _ 

They ſhould conſider chat Charity, Chaſtity, Sobriety 
and Juſtice. may be practiſed without Chriſtianity. A 
Jew, a Heathen may be (what you call) Charitable and 
Temperate : But to. make thoſe Parts of Chriſtianity, 


they muſt proceed from a Heart truly turned to Gob, 
that is full of an infant Simplicity, that is crugified with 


CHRIsT, that is born again of the Spirit, that has over 
come the World. Temperance or Juſtice without this 
Turn of Heart, may be the Temperance of a Jew or a 
Heathen : but it is not Chriſtian 1 3 or Juſtice, 
till it proceeds from-a Chriſtian Spirit. Could we do and 


ſuffer all that CRISTH himſelf did or ſuffered, yet if it 


was not all done in the ſame Temper, in che Iu of 


Cnxisr, it would profit us nothing. 


XXV. A Chriſtian is - charitable and jul won 


F ay 


| riti- 
cal : But all thoſe who are content with Outward Religi- 
on: All who are content with any Thing ſhort of that 


% 


CS. 
he ſame Principles and with the fame Spirit that he re- 
Keives the Holy Communion ; as Acts of Obedience to 

ovp, and as lo many Inſtances of a Heart truly devo- 
» ted to Gon. 

A Chriftian is ſober, not only fo far as faits with a 
regular Life, but ſo as becomes one who is born of the 
Holy Spirit, that is one with ChxIST, who dwelleth in 
God and God in him. 

He is charitable, not only ſo far as ſuits with his na- 
tural Temper, and with good Eſteem among Men ; but 
in fuch a Meaſure as is ſuitable to the DoQrines and 
Spirit of the Goſpel, 

For indeed, neither Charity, nor Temperance, nor 

Rue nor any other Virtues (as they are called) are 
arts of Chriſtian Holineſs, till they ſpring from Holineſs 
of Heart, from the Mind that was in CHRIST. 

Tkis is what cannot be too much conſidered by thoſe 

| whoſe Religion has made no Change in their Hearts; 
who fancy themſelves Chriſtians, only becauſe of the 
Regularity of their Lives, altho* they have never expe- 
rienced a Renewal in the Spirit of their Minds, after the 
Image of Him that created them; who pray without 
Devotion, give Alms without Charity, and are Chri- 
ſtians without the Spirit ef Chriftianity. | 
> £4 47 Secondly This Poctrine may ſerve to inſtru 
thoſe who are convinced, they have been hitherto Stran- 
Ser to Religion. 
Some People who are aſhamed of their paſt Lives, and 
begin to look toward Religion, think they have done 
enough, when they have reformed the Outward Courſe 
of their Lives; when they have left off their groſs Vices 
and Follies, or "> grown careful of ſome F 
Duties or Virtues. 
Thus a Man who has been a Drunkard many Vears, 
thinks he has made a ſufficient Change by becoming tem- 
rate: Another imagines, he is in a very good and ſafe 
| State, becauſe he does not negle& the Publick Worſhip, 
As he uſed todo: A Lady fancies ſhe lives enough to Goo 
checauſe ſhe has left off Plays, and lives more at home 
than formerly. 
But ſuch People ſhould conſider, that Chriſtianity does tc 


nat conſiſt in the Fewnels of our Vies; no nor in any oz 
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c 11 * | 
one particular Virtue, nor yet in the Outward Auen 1 
ment of our Lives: But in ſuch a thorough Change f 
Heart, as makes the Love of God the Spring and Mea- 
ſure and Rule of all our Tempers and Actions. 

XXVII. It is a miſerable Error, to think we are 
Chriſtians, becauſe we are leſs vain or covetous, more 
ſober and decent in our Behaviour than we uſed to be. 
Yet this is the Caſe with many, who think they are well, 
becauſe they are not ſo bad as they were, becauſe they 
art reformed from Outward Wiskedneſs; not conſidering 
how thorough a Change, how entire a Reformation of 
Heart, as well as Life, Chriſtianity implies. _ 

But let ſuch people remember, that they who thus 
meaſure themſelais by them. kues are not wiſe.” Let them 
remember that they are not Diſciples of CirtsrT,. tab * 
they have, like him, red their whole Soul aud Boay 
es a rea ſonæble living Sacrifice to Gor ; that they are not 
Members of CuRIST'Ss Myſtical Body, till they are uni- 
ted unto him by a now Spirit; that they have not enter d 
into the Kingdom of God, till they have enter'd into 
an infant Simplicity of Heart, till they are ſo-bern-of 
Go as not 70 commit Sin, ſo full of an heavenly Wait 
as to have overcome the World. a 

Let them remember, He that is in Cunfer is'a new! | 
Coeature, and that nothing ſhoxt of this will avail before 
Gon, nothing leſs than the entire Renewal of the Soul 
irs Righteouſneſs anck all true Holineſs, Let them re- 
member, that there is no Religion that will ſtand us ir- 
any Stead, but that which is the Converſion of the Heart 
to God, when all our Tempers are holy, heavenly, di- 
vine, ſpringing from a Soul that is barz again of the 
Spirit that is full ef divine Love, and tends. with one 
full Lee to a Perfection and Harpen in the ee 
of Goo. 

XXVIII. Let us therefore look carefully to ourſelves, . 
and conſider what manner of Spirit we are of: Let us not 
think our Condition ſafe, becauſe we are of this or that 
Church or Perſuaſion, or becauſe we are ſtrict Obſervers 


of the Outward Offices of Religion. For we can't but 


ſee, theſe are Marks that belong to more than belong 
to-Cnntsr. All are not his that prophecy, or even caſt 


out "_— and work Miracles in his e Moch leſs” 
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thoſe who, with corrupt Minds and worldly Hearts, are 
only baptized in his Name. 

If Religion has raiſed us into a nero World; if it TH 
filled us with zcav Ends of Life; if it has taken Poſſeſſion 
of our Hearts, altered the whole Turn of our Minds, and 
changed the whole Stream of our Aﬀections ; if it has 
given us zew Joys and Grief, new Hopes and Fears; if 
all Things in us are become new; if the Love of God 7s 
fred abroad in our Hearts, by the Holy Ghoſt given unto us, 

and this Spirit bearcth Witneſs with our Spirit that we 


are the Chilaren of Gop : Then are we Chriſtians, not 


in Name only, but in Truth; then we do believe in the 


Holy Jzsvs, and we ſhall rejoice in the Day of CHRIS'T, 


that we bawe not run in warn, neither laboured iu Vain. 
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rifianity requires a renouncing of the N . and | 


all worldly 4 Tempers. 
I. The Chriſtian Religion being to-raiſe a new, ſpiri- 

tual, and, as yet, inx iſible World, and to place Man 

among Thrones, Principalities and ſpiritual Beings, is 

at entire Enmity wich this N. corrupt State of Fleſh | 

and Blood. | 
It. ranks the World, with the Fleſh and the Devil, 


as an equal W to thoſe glorious Ends which it pode 


ſes. 

Accordingly the Goſpel lays its Foundation, in utter- 
ly renouncing thoſe falſe Goods. and Enjoyments, which 
feed the Vanity and Corruption of our Nature, fill our 
Hearts with fooliſh and wicked Paſſions, and keep us ſe- 


Parate from Goo, the only Happineſs of all Spirits. 


II. For not only the Vices, the Wickedneſs, and 
Vanity of this World, but even its moſt lawful Concerns, 
if unduly purſued, make Men unable to enter into the 
true State of Chriſtianity. 

He who is buſied in an hone/t Calling, may, on chat 
' Account, be finally rejected of Gon. 

For it is no more * to be leſs affeRed to the 
Things 


Gov than the Wiſdom of an Epicure. 


which hinders our labouring after everlaſting Life. 4 : 


Defigns of Religion, to raiſe Mankind to a Fartieipati- 
on and · Enjoyment of the Divine Nature. 


ted to. the n and Buſincſs of the Worzd, conider?x 


1 
Things of Gon, for the Sake of any Worldly Buſineſs,- 
than for the Indulgence of our Pride, or any other fin- - 
ful Paſſion: Every Buſineſs of Life being ly trifling,, 
when compared with the one Thing needful . 

III. Men of ſerious Buſineſs indeed generally cenſure 
thoſe, who trifle away their Time i in vain and imperti- 
nent Pleaſures. - 

But they.don't conkidler that their 0 own nals: 
alfa are as vain as Vanity-itſelf: They don't conſider * 
that any Buſineſs or Employment, if it has got hold of 
the Heart, renders Men as vain and odious in the Sight © 
of Gop, as any ſenſual Gratification. - 

They may call it an honeft Care, a wiſe bnduftry, or 
by any other plauſible Name. But it is a Wiſdom 
which can no more recommend itſelf to the Eyes of 


For it ſhews as wrong a Turn of Mind, and as great 
a - Contempt of the true Goods, to neglect any Degrees 
of Piety for the.Sake of Buſineks, as for any the moſt 
trifling Pleaſures of Life. | 
IV. The Wiſdom of this World indeed gives an Ay 9 
portance and Air of Greatneſs to ſeveral Ways of Life, 
and ridicules others as vain and: contemptible, which 
differ only in their Kind of Vanity. But the Wiſdom. | 
from above condemns all Labour as equally fruitleſs, 25 


For what can it fignify whether a Man forgets Goo 
in his Farm, or in a Shop, or at a Gaming Table? The 
World is full as important in its Pleaſures as in its Cares; 
there is no more Wiſdom in the one than in the other. Y 
And the Man who, by the Cares and Bufine/5 of te = 
World is made leſs affected to-the Things of Goo, is _ 
no wiſer than he who takes his Delight in running. _— 
F. xes and. Hares out of Breath. 

For there is no Wiſdom in any Thing but Religion. 
Nor is any Way of Life leſs vain than another, but as 

it is made ſerviceable to Piety, and conſpires with the 


V. Let thoſe who are not at all aſhamed to bi- dero- e 5 | 
10 mats ITS thoſe”... 


- 
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1H thoſe States of I ife, which they own to be vain and 7 
4 if fooliſh, and contrary: to Religion. 0 
1 Some People have no other Care, than how to give 
ns | their Palate freſh Pleaſure, and enlarge the Happineſs 
4 of. Taſting. © gu 
— Others live to no other Purpoſe, than to breed Des, 
im and attend the Sports of the Field. 
ll | Men of ſober Buſineſs, who. ſeem to a& the grave 
| 0 Part of Life, generally*condemn theſe Ways of Life. 
187 But why are they to be condemned? Produce but the 
nn true Reaſon why any of theſe are vain and ſinful, and 
Wit the ſame Reaſon will conclude againſt every Way of 
_ Life which is not wholly devoted to Gov. | 
18 VI. Let the Man who is deep in worldly Buſineſs, but 
4 ſhew the Vanity and Shame of a Life devoted to Plea- 
1 ſures, and the ſame Reaſons will ſhew the Vanity and 
=_' Shame of a Life filled with worldly Cares. So that 
_ whoſoever can condemn Senſuality, Ambition, or any 
_ Way of Life upon the Principles of Reafon and Reli- 
A gion, carries his own Condemnation within his -a 
fl | Breaft, unleſs his Life be entirely devoted to Gop. © | 
. VII. It is granted that ſome Cares are made neceſ- i 
1 ſary by the Neceſſities of Nature. And the ſame alſo 
may i obſerved of ſome Pleaſures, as the Pleaſures of 
+} Eating, Drinking and Reſt. But if Reaſon and Religion . 
1 do not limit theſe Pleaſures by the Neceſſities of Nature, I 
_ we fall from rational Creatures into Drones, Sots, oe: | 
tons, and Epicures. 0 
—_— In like manner our Care after ſome worldly Thing 
I —@& is neceflary. But if this Care is not bounded by the P. 
_— Juſt Wants of Nature, if it wanders into unneceflary Pe 
_ - Perſuits, and fills the Mind with falſe Defires and cra- Þ'\ 
_ _  vings; if it wants to add an imaginary Splendour to the 
| Bb | 5 Plain Demands of Nature, it is vain and irregular; it 
rh! | = is the Care of an Fee, a longing for Sauces and 
ego, and _—_ the Soul like any other ſenſual i 
_ . Indulgence. . | as 
2% | A For this Reaſon our Lord points ſo many of bl Dig! | 
Fi = trines at the common allowed Employments of Life, to . 
1 | tteach us, that they may employ our Minds as fallely e 
g | and dangerouſly as any Trifles whatever. Lk 
3H i V AR - us, that even | the Neceſlaries 4 3 l 
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MEE Wn ) . 
ould. be ſought with a Kind of Indifference, has” ſo 
T Souls may be truly ſenſible of greater Wants, and 
poſed to hunger and thirſt after Enjoy ments that will 
ake us happy for ever. _ 

VIII. But how unlike are Chriſtians to Chriſtianity ! 

commands us to take na Theught, ſaying, what ſpall 

e eat, or what ſhall aue drink? Vet Chriſtians are 
ſtleſs and laborious, till they can eat in Plate. 

It commands us to be indifferent about Rayment. 
ut Chriſtians are full of Care and Concern, to be 
** in Purple and fine Linen. It enjoins us to take 

Thought fer the Mvrreav. Yet Chriſtians think 
by have lived in vain, if they don't /eave Eftates at 
heir Death. And theſe call themſelves Diſci ples of that 
ord, who ſaith, He that forfaketh not 40 7 — he hath 
arnot be my Diſcifle. 

IX. It muſt not be ſaid that theſe DoRrines, are not 
lainly enough taught in Scripture, becauſe the Lives 
nd Behaviour of Chriſtians are fo contrary to them. 
or if the Lives of Chriſtians might be alledged againſt 


he Docçirines of Scripture, none of them would have 
aſted to this Day. 


It is one of the Ten Commandments, 7 1 halt not 


ake the Name of the Lord thy God in vain, And our 
Saviour has forbid ſwearing, yea, in th: moſt ſolemn 
Tanner. Yet where more {wearing than among Chri- 
ians, and among ſuch Chriſtians as would think it hard 
o be reckon'd a Reproach to the Chriſtian Name? 

The Scripture ſays of Chriſtians, that they are born 
f Gob, and have evenceme the Wo ald. Can they then 


Pe reckoned of that Number, who have not ſo much: as 


brercome this flagrant Sin, to which they have no 
emptation in Nature? 

Well therefore may the Doctrines of heavenly Mind- 
<dnefs, and Contempt of the World be diſregarded, 
ince they run counter to all the Corruptions of Fleth 

and Blood, to all the Pride and Vanity of our Nature. 

X. But let thoſe who are ſtartled at theſe Doctrines, 
deal faithfully with their own Hearts, and ask chem- 
elves whether they ſhould not have had the fame Diſ. 
like to them, had they lived in our Saviour's Days? or 
hether they can find any one Realty wy they ſhould - -. 


e 


7 


| | „ b 
=_ have been ſo ſpiritual and heavenly then, which 1s not tri 
A as good and as ſtrong a Reaſon for their being as ſpiri- | 
=_— tual and heavenly now? | | W. 
HFath Heaven or Earth ſuffered any Change ſince that 
© Time? Is the World become now more worth our No- ca. 
tice, or heavenly Treaſure of leſs Value than it was the 
then? Or have we had another Saviour ſince, that has 3 
compounded Things with this World, and helped us to in 
an eaſier Way to the net?? ae 
Vet, if an Apoſtle was to riſe from the dead, calling 12 
rich and great Men to theſe Doctrines, they would ma: 
drive their Coaches from ſuch a Preacher, rather than gro 


be ſaved at ſuch a Price. | hun 
XI. To ſet this great Truth in a ſtill clearer Light, T. 8 
will appeal a "bee even to the Imagination of the this 
Reader. | | Pas 


Let it be ſuppoſed, that rich Men are now enjoying. * 
their Riches, and taking alt the uſual Delights of. Plen- ſhan 
ty; that they are labouring for the Meat that periſh- WW ic: i 
ech, contriving Scenes of Pleaſure, and fpending their. Pra) 
Eſtates in p Expences. | = - * 
Alfter this Suppoſition let it be imagined, that we. ſean 
ſaw the Holy Jeſus, who had not where to lay. his Head,. Vd 
with his Twelve Apoſtles, that had left all to follow him. Wi, b 

Let us imagine, that we heard him call all the World, ¶ neu 
to take up the Croſs and follow him, promiſing a I rea- ¶ enou 
ſure in Heaven to ſuch as would quit all for his Sake, Nei 
and rejecting all that would net comply therewith: 14 
Denouncing Woe and eternal Death to all that lived in. profa 
Fulneſs, Pomp and worldly Delights. Let. it be imagi- Hand 
ned, that we heard him commanding his Diſciples, to W more 
tale no Thongbt, ſaying, What ſhall. aue eat, or what Ba 
ſhall we di int, or wherewithall ſhall aue be claathed? Thin | 
And giving this Reaſon for it, After all theſe Things do Munch; 
the Gentiles ſeek. * : 3 3 
Let it be imagined, chat we. ſaw the ſirſt Chriſtians In a p 
taking up the Croſs, renouncing the World, and counting of Re 

ail Things but Dung that they might wwin Chriſt. ne 55 

Il do not now ſo immediately appeal to the Judgment At! 

er Reaſon of the Reader. I leave it even with his Ima- able, + 
gination, that wild Faculty, to determine, Es: Prover 
JJV 


6 


be poſlible for theſe two different Sorts of Men, to be 


true Diſciples of the ſame Lord ? 


XII. To proceed ; Let us ſuppoſe that a rich Man. 


was to put up ſuch a Prayer as this to Gon: 

« O Lord, I thy ſinful Creature, whom Thou haſt 
called to a lively Hope of Glory in Chriſt Jeſus, beg of 
thee to grant me a thouſand times more Riches than I 
need, that I may be able to gratify myſelf and Family 


in the Delights of eating and drinking, State and Gran 


deur. Grant that as the little Span of Life wears out, 
I may abound more and more in Wealth; and that I 
may fee and perceive all the beſt and ſureſt „ 
growing richer than any of my Neighbours, This 1 
humbly and fervently beg, in the Name, Sc.“ 

| Such a Prayer as this ſhould have had no Place in 
chis Treatiſe ; but in hope that proportionably as it W- 
fends the Ear, it may amend the Heart. 

XIII. There is no one, I believe, but would be a- 
ſhamed to put up ſuch a Prayer as this to Go. Yet 
let it be well obſerved, that all are of the Jemper of this 
Prayer, but thoſe Who have renounced the World. 

We need not go among Villains, and People of 
ſcandalous CharaQers, to find thoſe who deſire a thou- 
ſand times more than they want, who have an Eagerneſs 
to be every Day richer and richer, who catch at fl] 
new Ways of Gain; and ſcarce think any Thing 
enough,. except it equals or exceeds the Eſtate of their 
Neighbours. | 

I beg of ſuch. that they would heartily 8 the 
- profane and unchriſtian Spirit of the foregoing Prayer, 
and that they would ſatisfy themſelves, nothing can be 
o more odious and contrary to Religion. 

1 Bat let them be aſſured alſo. of this, that the as. 
Things which make an unchriſtian Prayer, make * 
% unchriſtian Life. | 

For the Reaſon why theſe Things appear ſo dion. 


in a Prayer, is becauſe they are ſo contrary to the Spirit 


$ 

If Religion. But is it not as bad to lie contrary to 
Ide Spirit of Religion, as to pray contrary to it? 

At leaſt, muſt not that Way of Life be highly blame- 


Ms which is ſo ſhocking when put into. the F orm of a 
rayer! P a 


ner 


XIV. N eed we any other Convition, chat this Man- - 
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ner {if Life is contrary to- the Spirit of Chriſtianity, : 
than this, that the praying according to it in Chriſt's ˖ 
e, comes near to Blaſphemy. a 

Let it be conſidered how we ſhould ee a 
Perſon, whom we knew to uſe fuch a Prayer: And let 4 
that teach us, how abominable ſuch a Life muſt appear p 
in the Eyes of Gop ! And with this Addition of F olly, f 

| that we call the Prayer profane, but think the Life that 


anſwers to it tobe  Chriflian. | if 
3 all this it is plain, chat the preſent F nne £ 
of Jeſus Chriſt, have no more to do with worldly En- 1 
joyments, than thoſe he choſe while he himſelf was on 


Earth; and that we are to have the fame Devotion to 
Gop, the ſame heavenly Affection, as any of thoſe he 


he convers'd with in the Days of his Fleſh. T1 

XV. Yet notwithſtanding the Scriptures are ſo expreſs, MW ©" 

Men will nor give up their pre: conceived Opinions. ed 
= A will ſtill be asked, Where can be the Harm of get- 

ting or enjoying an Eftate ? i an 

Whether it be not a commendable Thing, to provide © 

an Effate for one's Family? "9 


And what People of Birth and Fortune are to do with MW 
themſelves, if they are not to /ive up to their Eſtates and BW 
ities ? . 
"To the firſt Queſtion let it be anſwered, Tale no fine 
Thought, ſaying, what Pall we eat, or ada Fall we e 
drink, or auheregavitball hall wwe be cloathed ? For after wh 
all theſe Things d the Gentiles ſeek. foo! 
Now, if to be careful and th oughtful, even about the he 
3 Neceſſaries of Life, be a Caie © that is here forbidden, Vir 
and that becauſe it is ſuch a Care as only becomes Hea- 1 
thens ; ſurely to be careful and thoughtful how to raiſe I hin 
an Eftate, and enrich one's Family, is a Care that is I Pra 
ſufficiently forbidden in Chriſtians, And he that can Ne 
yet think it lawful, to make this the Care and — 4 
of his Life, is too blind to be convinced by Arguments. I *PP« 
Our. Saviour ſaith, Labour not for the Meat that perifo- mu 
eth, but for that Meat which endureth unto everlaſting deſu 
Life. He commands us not to lay 15 for "ourſelves Sa: 
Treaſures on Earth; he aſſures us that we cannot. /rr-t 
_ and 3 0 8 
No theſe eas have no Mexing, if it % = 
| awt: 


1 . 


lawful for Chriſtians to heap ba Treaſures, to > labour 


for Eftates, and purſue Deſigns of enriching their Fa- 
milies. 


XVI. I know it is eaſy to evade the Force of theſe 


nocency of labouring to be rich, and the Conſiſtency of 
ſerving Gop and Mammon. 

I don't queſtion but the rich young Man in the Go- 
ſpel could have made a very good Apology for him- 
{elf, and have ſhewn how reaſonable and innocent a 


joy an Eſtate. 

The rich Man in Torments could have alledged, 
how much Good he did with his Fortune; how many 
Trades he encouraged with his Purple and fine Linen, 
and faring ſumptuauſſy every Day; and how he conform- 
ed to the Ends of Society, by ſo ſpending his Eſtate. 

. XVII. But ſtill the Word of God ſhall not paſs 


away. Having Food and Rai ment, let us be chere ui 


1 content. For they who will be rich fall into a Tempta- 


tion and a Snare, and into many fooliſh and hurtful Lufts, 


h % drown Men in Deſtruction and Perdition. 1. Tim. 
3 

2 We may, 1 by ſome Acuteneſs of Reaſoning, 

10 find out, that this ftill leaves us at our Liberty, whether 

„we will labour to be rich or not: Vet notwithſtanding 

"W what the Apoſtle ſays, of a Snare, a Temptation, and 


fooliſh Lufts, yet we can purſue the Means and defire 


the Happineſs of Riches, without any Danger to our 
Virtue. 


think they can ſecure their Virtue without Watching and 
Prayer, tho' our Saviour has ſaid, Watch and pray that 
ge enter not inia 1 7 empta tion. 

And he that neglects Watching and prayer, tho* the 
appointed Means of avoiding Temptation, lives as 
much according to Scripture, as he that is careful and 
defirous of Riches, tho? the declared Occaſzons | of Sin, 


Snares and D. firudion, 


ef Scripture, it, would never be 1 What People of 
5 Fortune | 


- 11 "PIs: * OR - 
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Texts, and to make plauſible H v angues, upon the In- 


Thing it was, for ſo good and ſo young a Man to e- 


But if ſo, we are as prudent as thoſe Chriſtians, who 


XVIII. If we could ſübmit to the plain Docrines | 


* 


3 8 24) 
| n are to do with themſelves, if they are not to 
live up to the Splendour and Plenty of theia Eſtates ? 


© The rich Man in the Goſpel was a Ruler, a young Ml + 
M.,gn, and a good Man: f therefore there are any of his | 
| Rank who are neitl. young nor good, it can hardly | 
I! be thought, they have leſs to do to inherit eternal - 
| Life. 
4 Ara as for thoſe who, like him, have kept the Com. © 
| | münden of! Gov from their Youth, I dare not tell | 
\ them, that they are not under a Neceſlity of offering all 1 
1 their Wealch to Gop, and of Tof vs their Eſtates, Ml © 
i however acquir d, not the Support of vain Indulgences, IM _ 
[ but the Relief of their Brethren. - | nd, 
| XIX. Suppoſe great People, by means of thei: 11 
1 Wealth, could throw themſelves into a dieß Sleep of = 
pleaſant Dreams, which would laſt till Death awaked 
| them, would any one think it .lawful for them to make = 
ſuch Uſe of their Riches? - oY 
And yet he that had done nothing but ſleep and 9 
\ dream to the Time of his Death, might as well ſay, MW 
that he had been working out his Salvation with Fear A 
and Trembling, as he that has been living in Luxury, joe 
Splendour, and ſenſual Gratifications. Sy 
The Goſpel has made no Exception for Dignity of Jo 
Birth, or Difference in Fortune; but has appointed the 
fame ſtraight Gate, the common Paſlage for all Perſons 1 
do enter into Glory. Mr 
| . . The Diſtinctions of Civil Life have their Uſe ; but if He: 
any one thinks he may be leſs devoted to Goo; leſs a- I 
traid of the Corruptions of Pleaſure and Pride, becauſe 7 A 
he is born of a rich Family, he is as much miſtaken 2 1 
be that fancies he has a Priviledge to ſteal, becauſe he 95 
15 was born of a Father that was poor a 5 
XX. If the rich or great Man can ſind out a Courſe 1 : 
£ of Pleaſures, that ſupport no wrong Turn of Mind, an «a 
Indulgence which does not gratify Senſuality, Entertain- ds 


ments which feed no vain Paſſions : If they can find out Vir. 
ſuch Inſtances of Splendour and Greatneſs, as ſhew INC 
they love Gop with all their Hearts, and as gratify * 
neither he Luft of the Flip, the Luft of the Eye, nor 


- the Pride of Life, Religion has no Command againk 2 
ſuch Enjoy ments. . 
„ Ch 


* 


c 25 2 
But if this cannot be done, then the Rich have NG 


Poor have to ſteal. 


And let it be always remember'd, that if any Diſtind- 
tions of Life make Men forget that Sin is their only 


Baſeneſs, and Holineſs their only Honour; if any Con 


dition makes them leſs diſpoſed to imitate the low, hum 
bling Eſtate of their ſuffering Maſter; iriſtead of bein 
any real Advantage, it 1s their Curſe, their Snare an 
Deſtruction. 5 

XXI. I know to all this it will till be objected, that 
a Man is not neceſſarily vain and proud, becauſc he lives 
in Shew and Figure, any more than another is neceſſa- 


rily humble, becauſe he lives in a low Eftate,  * 


It is granted, that Men may be of a Temper contrary 
to the Eſtate in which they live. But then this is only 


true, of ſuch as are in any State by Force, and n,. 


to their Deſires and Endeavours. 


A Man in a low Eftate may be vain. and proud, be- 


cauſe he is in ſuch a State hy Force; and is reſtleſs and 
uneaſy till he can raiſe himſelf out of it. If the ſame is 


true of him that lives in Figure and Pomp, that he is in 


this State by Force, and is reſtleſs till he can lay it all a- 
ſide, then we grant he may be humble. 

But nothing is weaker than to ſay, Becauſe a Man 
may be in a low Eſtate per Force, without Lowlineſs of 
Mind, therefore another may chu/e to live in all the 
Height of Grandeur and Vanity, without any Heights 
or Vanity of Mind. 

A Man may be an Epicure in his Temper? tho' he is 
forced to live upon Bread and Water. But will you 


therefore ſay, another who lives on all forts of Dann | 


and. that by Choice, may be no Epicure? ; 

If therefore they that live in Pomp and Shew, hve 
therein out of Choice, and are not willing to live other- 
wiie, we muſt talk Nenſenſe if we do not ſay their 
Minds are as vain as the Vanity of their State. 

XXII. The Neceſſit 
whatever State of Life we are, may be yet farther 
proved from thoſe divine F 


ures. 


Chriſtians are to * with al their Heart, _ 
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more Permiſfion to live in vain Indulgences than the ; 


of renouncing the World, in 
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l Their Soul, with all their Mind, and with all their 
Strength. 

Nc it is abſolutely ipobitle we ſhould do this, yn- un- 


: leſs we have ——— the World. 


A Man that has his Head and his Heart full of world- 
I Concerns, can no more love Go with all his Strength, 


than a Man, who has his Eyes on the Ground, can be 


Jooking towards Heaven with all the Strength of his 


: Sight. 


XXIII. If therefore we are to love Gop with all our 
Heart, if it is abſolutely neceſſary we be firſt | 
ded, that we have no Happineh but in him alone, but 


What ariſes from our Enjoyment of the Divine Nature 


But we may be aſſured, we never believe this Truth. 
£ill we renounce all Pretenſions to any other H appinel: 
For to ſeek the Happineſs: of Riches, at the ſame Time we 
know all Happineſs is in God, is as impokible as to 
ſeek the Happineſs of Sickneſs, when we know no bs- 
lily State is happy, but that of Health, 

It is therefore abſolutely certain, that we are 2 3 


Hobliged to renounce the World: with all our Stren 
40 love Gep therewith, it bang impokible to 26 


without the other. hi, © 


XXIV. It is, equally certain, that we unavoidably 
flove every Thing in Proportion as it appears to be our 
Happineſs; If it -appears to be half our Happineſs, i 


will neceſſarily have half the Strength of our Love: 


And if it appears to be all our Happineſs, we ſhall naty- 


rally love it with all our Strength. 


"The Chriftian Religion therefore, which requires the 
&vhole Strength of our Nature to love Gon, lays a juſ 
Foundation in requiring us abſalutely to renounce the 


Happineſs of the World; ſeeing it is impoſsible to ha; 
u Happineſſes, and but one Love. 


And indeed what can be more 8 chan to 
Fancy, that a Man who is taken up with the Enjoy ment 
of the World, is at the ſame Time loving Gov with al 


| His Seul and with all his Strength. 


Is it not as abſurd as to ſuppoſe that a Man, who i is 
Aevoted to, and taken up with the Sports of the Field, 
is at the ſame Time contemplating Mathematical Specu- 
: * n. n of ip Mins? 5 
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XV. Another Duty which pros the abſolute Ne- 

cefsity of thus renouncing the W 

our Neighbour. Fs | 1 8 
Thou Halt love th. Neighbour as thyſelf: If a Man 

would know what this implies, let him look impartial- 

ly into his own Heart, and ſee what it is that he wiſhes 


This will alſo teach him, that the true Love of his 
Neighbour is as inconſiſtent with the Love of the 
zut World, as Daelling is inconſiflent with Meekneſs and 
re. the Forgiveneſs of Injuries. FX TOE Re 


th, XXVI: This Love is a Temper that ſuits only ſuch- 


el. Beings as have one common wndivided Happineſs, wherein 
we BW they cannot be Rivals to one another. Now this is the- 
; to State of all Chriſtians, who have as truly one cc-mon Hap- 


bo-. pineſs as they have one common Gop, But if we put 


ourſelves out of this State, and feek for Happineſs in 
uch WW the Enjoyments of this Life, we are as incapable of 


, % BY this neighbourly Love, as Volves and Bears that live 


one - non Fey; 8 | 

One common undi cided Happineſs, being the only poſ- 
ably WW fible Foundation for this Love, if we ſeek any other 
our Happineſs than this, if we don't renounce alt other 


„ U Pretenfions, we cannot keep clear of ſuch Tempers as 
ove: W are utterly inconſiſtent with the loving our Neighbour 
atu-W as ourſelves. = eee ISM | 


But when we are govern'd by a Happineſs which no- 


*4) 


s the Man can hinder our attaining, and wherein none can 


a jul I make himſelf our Rival, it will be no harder to love all 
e the Men as ourſelves, than to wiſh them the Enjoyment of 
hai: che ſame Light, or the common Air: Which being 
* Goods that may be equally enjoy d by all, are not the 
n to Occaſions of Envy. | . 
ment XXVII. It is plain our Saviour intended this brother l 
th al Love, to be the governing Principle of our Lives. But 
it cannot be ſo, unleſs we are content to make no more 


look for ene only Happineſs in the Enjoyment of Gov.- 


Proud and Ambitious : Let thoſe who think themſelves- 
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orld, is, The-Love of Þ 


to himſelf. Then let him turn all the ſame Wiſhes to» | 
his Neighbour, and he will feel the juſt Meaſure of his- 


of this World, than a Supply of our Neceſſities, and to- 
I don't appeal to Niggards and Worldlings, to the- 6 
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: araderate in their worldly Deſires and Enjoyments,. deal 
faithfully with themſelves and ſee whether their Proſe- 


eution of worldly Affairs, permits them to love all Men 


as themſelves. 
Perhaps they have not thoſe bitter Envyings and 


Hatreds to which ambitious Worldlings are ſubject. But 


Kill they have as OY. in their Degree, and in 


Proportion to. their Love of. the World, their Envyiny s 
and Hatreds, and Want of fincere Love: as other Mes. 

XXVIII. For a further Proof of this, we need only 
Took into the World, and ſee the Spirit that appears, 
among almoſt all Chriſtians. 


Wie need not go to wicked and looſe People. Let 


us go into any virtuous Family, and we ſhall find it has 


, PEP 


its particular Friend/ips and Hatreds,. its Envyings 
and vil Speakings,. and all founded. in the Intereſts and 


Regards of the World. 


And this neceflarily ſprings from hence, that all 
Chriſtians are buſy in attending to their worldly Intereſts, 
intending only to keep clear of diſhoneſt and ſcandalous 
Practices: That is, they uſe the World as far as. honeſt 
Heathens or Fews would do, and conlequently have dach 
Dee as Jeaus and Heathens have. 

For it is not only Cheating and Diſhon/ ſty, but the 


bare Deſire of worldly Things, and the placing Happi- I 


neſs in them, that lays the Foundation of all theſe Un- 
chriſtian Tempers; that begets particular Friendſhips 
and Enmities, and divides Chriſtians into more Parties 


than there are Families among them. 


So that it. is purely the engaging ſo far in the World 
as ſober Chriſtians do; it is their falſe Satisfaction in ſo 


many Things that they ought to renounce; it is their 
being too much alive to the Warld, that makes all, 
even thoſe who are called devout and religious, ſubject | 


to Tempers ſo contrary to the Love of. cheir N eigh- 


bour. 


Let this therefore teach us that we matt” renounce 


_ the World, if we would live and love like Chriſtians 


_ XXTX. By renouncing Ke World, I do not mean, 
xetiring into a Cloiſter. This 8 be like laying 
aſide all oe of Cloaths, to avoid the LY of Dreſs. 
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There is a 3 and SECT AY Ui of the. 
which is as lawful as K is to cat and A 
We may boy. and fell; we may labour; we 27 


provide for ourfelves and our Families; that is, ſo 


as is needful for Life and Godlinies, But farther we | 


may not go. 


The firſt Step A Defires take beyond Things of Ne: 5 


Leſsity, ranks us among Worldlings, and raiſes in our 


Minds all thoſe Tempers, which diſturb the Le) of 
worldly Men. d 
XXX. 'You think yourſelf very reaſonable and con- 


| formable to Cbriſtianity becauſe you are moderate il 


your Deſires. You don't defire a large Eftate ; you 


defire only a /ittle Fi inery, a little Sate, and to have 


Things genteel about you. 
Imagine now. to yourſelf, that what you hay, of mo- 


derate Deſires, and little Fineries, had been ſaid to our 


bleſſed Saviour when he was upon Earth, calling Men 
to renounce the World and deny themfelves . | 
Vour own Conſcience tells you, he would have re- 
buked the Author of fuch a. Pretence with as much In- 
dignation as he rebuked Peter, Get 7. Ber behind me; - 
Satan, for thou ſuwoureſt not the Things that be of God. 
Now the Spirit of Chriſtfanity is the ſame Spirit that 
was in Chriſt when he was upon Earth. And if we have 
Reaſon to think that ſuch a Petence would have been 
feverely condemn'd by Chriſt, we have the ſame Rea- 
ſon to be fure, it is as ſeverely condemn'd by Chriſti”. 
ani 
XXXI. Had our Bleſſed Saviour a little before ke left 
the World, given Eſtiates to his Apoſtles, with a Permiſ- 
fon for them to enjoy little Fiucries, and a moderatt 
State in a genteel manner, he had undone: all that he 
had faid of the Contempt of the Wor'd, and Heavenl;;- 
mindedneſs. Such a Permi{:ion had been x Contradic- 
ton to the main Doctrines which he had taught. 
Had the Ipoſtles lived in a. little State, 50 in mo- 
derate worldly Delights, how could they have faid; 
the, Weorld'is uc, fed, to mr, and I unte ihe Wer lat 1 
And how blind and weak muſt we le, if we can 


: think that we may Ne in a th rit and Temper, Which. 1 


„ | 1 "cord + 
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1 Apoſtles 7 
XXXII. Another Pretence for worldly Care and La- 
bour after Riches,. is, to provide for our Families. 
You want to leave Fortunes to your Children, that 


they may have their Share in the Figure and Shew of 
the World. Now conſider, Do you do this on Prin- 


ciples of Religion, as the beſt Thing you can do, either 
5 for yourſelf ar them ? + 
Can you then be ſaid, to have choſen. the one Thing 
- needful. for yourſelf, or the-one Thi needful for them, 
who take ſuch care. to put them in r of Life, that 
zs a Snare and a 7 9 and the moſt. likely of all 
others, to fill their Minds with f00/;/b and hurtful Laſt ? 
Is it your Kindneſs toward them that puts you u 
this Labour? Conſider therefore what this Kindn 
founded upon? Perhaps it is ſuch a. Kindneſs of when 
tender Mothers carry their Daughters to all Plays and 
Balle: Such a Kindneſs as when indulgent Father ſup- 
port their Sons in all the Expence of their Follies. Such 
Lind Parents may more properly be call'd the Betrayers 
and Murderers: of their Children. 


- You love your Children, and W you would 


| Was them rich. It is ſaid of our: bleſſed Saviour, that 
he loved the young rich Man that came unto. him, and 
therefore he bid him /e/7 all that he had. What a Con- 
trariety is here? The Love which dwelleth in you, is 


- as contrary to.the Love which dwelt i in Chriſt: as Dark- 


neſs is to Light. 


We have our. Saviour's na Command, . to love. 
one another, as he loved us. And can you think you. 


are following this Loye, when you are giving thoſe 
Things to your. Children, which he took away from 


his Friends, and which he could not poſsibly have given 
them without contradicting the greateſt Part his 


Doctrines? 
XXXIII. But ſuppoſe you ſucceed in your Deſigns, and 


leg your Children, rich, what muſt. you. ſay to them 
W Key, ou are dying? ? Win you then tell them that you 
have the ſame Opinion of the Value of Riches you. 
ever had; that you feel the Pleaſure of: rememoring 


-how much TIO and Care you have taken to. ac- 


quire 


— 
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e them? Will you tell them that you have provided 
their Eaſe and | Sofineſs, their. Pleaſure and Indul- 
e and Figure in the World;. and that they cannot 
do better than to eat and drink and take their Fill of. 

ſuch Enjoyments as Riches adore. This would be dy- 

1 50 an Atheiſt, 

f you would die like a Chriſtian, muſt you not en- 
8 to fill their Minds with your dying Thoughts? 
Muſt you not tell them that very ſoon the World. 
will ſignify no more to them than it does to you ? And. 
that there is a Vanity, a. Littleneſs in the Things of this 
Life, which only dying Men feel as they ought ? 

Will you not tel them, that all your own F ailings, the- 
Irregularity of your Life, the Folly of your Tempers, and 
your Failure of Chriſtian Perfection, has been ** 
to wrong Opinions of the Value of worldly Things? A 
that if you had always ſeen the World in From 
Light that you ſee it now, your Life had been devoted 
to Gop, and you would have lived in all thoſe holy 
Tempers and heavenly Affectiens in which 18 now] 
deſire to die? 

Will you not tell them, that Riches ſpent upon our- 
ſelves, * A in the Pleaſures of Eaſe and e 
in the Vanity of Dreſs, or in State and Grandeur, are 
the Bane and Deſtruction of our Souls, making us blind- 
ly content with Dreams of Happineſs, till Death. awakes 
us into real Miſery ? 

From all. this therefore it appears, that your Kind: 
neſs for your Children is ſo far from being a good Rea- 
lon why you ſhould fo: carefully labour to leave them 
rich, and in the Enjoyment. of the State and Shew of. 
the World; that if you die in a oy of Piety, if you 
on them as Chriſt lov'd his Diſciples, your Kindneſs 
will oblige you to exhort them to renounce all fuch En- 
joyment of Riches, as is contrary to thoſe holy Tempe 
and that heavenly Affection which you now ſind to be 
the only Good and Happineſs of human Nature. Wo, 


— 
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| CHAP. III. 


| Oe calleth all Men to as tate of 8 ur denial 

and Mortification. 

I. It would be ſtrange to PSY that Mankind 
were redeem'd by the Sufferings of the Son of Gop, to 
live in Eaſe and Softnefs chemſelves, without any Suffer- 
ing or Croſs at allf 

Are we not all to die? Does Gov then unmake and 


daſh our very Form into Pieces; and can we. think 


that a Life of Pleaſure and Self- indulgence can become þ 


us under ſuch a Sentence? 

II. If any Man will come after me, ſaith CyrisT,. 

let him deny himſelf, take * his Croſs" daily, and 230 
W me. 

Io ſhew that this belongs, to all Chriſtians, St. Lute 

| faith, He /aid unto them All: St. Mark hath it thus; 
and when he had called the People unto him, with his 

Diſciples alſo,..he ſaid untd thim. * 


Let us now ſuppoſe that Chriſtfan Churches are full 


of fine, gay People, who ſpend their Time in all the 
1 and Indulgences which the Spirit * the 
World can invent. 
Can it be ſaid of ſuch, that they are ne them- 
ſelbes, and. taking, up their Crofs daily ? May they not 
with as much regard to Trath be ſaid, to live in Sact- 
cloth and Apes? Or can they who live in all the 
Scenes of Pleaſure be ſaid, to be'avorking out their Sal. 
vation with Fear and Trembling ? May they not as 
juſtly be ſaid, to be walking bare- foot to Jeruſalem ? 
III. Several Inſtances of this Self denial and dail) 
Croſs, are to be ſeen in the following Words. 
Te have heard that it hath bcen ſaid, an E ye for an 
He, and a Tooth, for a Tooth. But I ſay anto- you, that you 


reſiſt not Evil; but wheſorver will ſmite thee on the right 


 Cheeh, turn to him the other alſo; and if any Man ill 


ſue thee at the Law and take away thy Coat, let hin 


ve. thy Cloak alſo: And æubheſoc en ſhall compell thee 
to & with him a Mite, go with him twain. 


| We: 


from all the World. Nor is it poſſible for any one to 


CW - 

We are to: deny ourſelves then in not demanding an 
Pye for an Eye, or a Tooth for a Tooth. We are to“ 
take up. our. daily Croſs,” by turnizg our Cheek to the 
Smiter, and ſuffering ſuch ill Uſage as we could pre- 
vent by Reſiffance, 1 1 BI 

We are to deny ourſelves, in not commencing Suits » 
at Law,. tho' in our own Defence: And to take up the. 
Croſs of. ane Injury after another, rather than revenge 
ourſelves. We are rather to expoſe qurſelves to the far-- 
ther loſs of our Chat ,than have recourſe to Law to 
recover our Coat. FEES: : 

The Words that deliver this Doctrine are ſo plains 
and expreſs, that they need no Illuftration : And it.1s. 
as plain, that they equally belong te all Chriſtians of 
all Ages. The Manner of our Saviour's delivering 
them, puts it out of all queſtion, that theſe were to be 
the perpetual Marks of his Followers. 3 ves” 

Ye have heard that it hath been ſaid, an Eye for an 
Eye, &c. But I ſay unto you that ye refiſt not Ewil. 

It was not poſlible for our Lord to expreſs himſelf in. 

a more authoritative Manner, or to ſhew us more 
plainly, that he was here acting as the great Lawgiver 
of Chriſtians, and delivering perpetual Laws to all his 
Diſciples, ſuch as ſhould conſtantly diſtinguiſh them 


A 


evade the litera] and open Meaning of theſe Doctrines, 
but by ſuch a Way as muſt deſtroy the Senſe of any 
other. Part of Scripture. 


* k . 


IV. If it could be ſhewn that we are not obliged by: 
the plain and expreſs Doctrine of theie Paſlages, it 
might as well be ſhewn that the next Doctrine, But I 
fay unto you, love your Enemies, bleſs. them that cunſe 
Jon, does not oblige us in the plain and literal Senſe of 
the Words. | ; „„ hg 

For both the Paſſages are. equally ſupported by 
the ſame Authority of our Saviour, expreſs'd m the 
ſame Manner, I ſay untq you. Theſe Virtues are like- 
wiſe neceſſary to one another: We cannot thus love and 
do good to our Enemy, unleſs we are thus patient un- 
der Sufferings, and deny ourſelves all Inſtances of An- 
ger. and Reſentment at the. . * 5 
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V. If theſe Doftrines ſeem ievots,. they can only 
| ſeem ſo to ſuch as have wrong Notions of human Life. 

| Too many imagine this Life. to be ſomething that is 

fubſtantial in iſo, and valuable for its own Goods ; 

and look upon Religion as ſomething that is added to 
it, to make a worldly Life more eaſy, regular and hap- 

Py.: And fo embrace Religion with no other Spirit, nor 

te any farther Degree, than as it complies with the 

op and Order of that Way of Life in which they 
live 

Our Savieur has fully 5 this Opinion, by teach- 

g us, that there is but one Thing needful. If. then we 

can take his Word, the Grievouſneſs of Selk denial is 
ſtruck off at once. 

For what tho. Meekneſs and Patience may oke x us 
Sers; yet if by ſuch Sufferings we loſe only ſuch 
Things as are not needful for us, where i is any 2 
for Complaint? 

VI. But farther, fuch- Sufferings not _ do us no: 
2 Hurt, but they are Bleſlings and Matter of ſolid 
0 

| Bleſſed are 7 e Men fall revile you We 'perſecutt 
Jou, and Hall fay all manner of Evil of you falſly for 

my Sate. Rejoice and be exceeding glad; for rene it 

your Neauard in Heaven. 

Chriff does not comfort us in this, as if it were an 
hard or melancholy State, which we muſt bear, becauſe 
it is made eaſier by Patience. But he looks at it in quite 
another View, not as needing Comfort, but affording 
Matter of Congratulation... 

What Chriſitans then are chey, who reckon thoſe 
Things among the Hardſhips of Religion, which Chriſt 
recommends to us as Reaſons of rejoicing, yea of being 

' exceeding glad? 

VII. The whole of the Matter i is this: If our Suffer- 

ings, our Injuries or Hardſhips be ſuch as we undergo, 
becauſe we dare not depart from. that Meeknefs, and 

Patience, and Charity, which Chriſt hath taught ; ; 
becauſe we had rather love our Enemies than be reven- 
ved on them; rather ſuffer like. Chriſt, and be full of 

his Spirit, than avoid Sufferings by a contrary T * 
—— are our 3 — | 


_ 
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Now, 


„ 
- Movin be theſe Sufferings what they will, If they 
make us more like Chriſt, they have done more for us 
than all the Proſperity in the World can do. And he 
that defends himſelf at the Expence of any Temper, 
that was the Temper of Chrift, has done himſelf an In- 
jury greater than the moſt powerful of his Enemies can 
bring upon him. 
And all this turns on one Point, that there is but one 
Thing needful, the Salvation of our Souls. It is this 


makes every Thing good or evil, only ſo far as it pro- 
motes or hinders this one End of Life. The Salvation 
of the World is the only H appineſs of the World: - 
And he that has ſecured his Share in that, has ſecured 
to himſelf all the Joy and Gladneſs that can befal 
human Nature. 

A Chriſtian therefore that is not content with Salvati- 
on, that would add a worldly Joy to the. great Things 
of Religion, is more ſenſeleſs than a Man that would 
not be content to be ſaved from a Shipavreck,* 1 he 
was carried off upon a Cedar Plank. 

te VIII. Before I proceed ts other Inftances of Self- 
or denial, it may be proper to ſhew the Reaſonableneſs 
is. of it. 

Go is Reaſon and Wiſdom. itſelf As ſure PRE | 
an fore as there is a God, fo ſure it is that a Religion from 
aſe WM Gop has only. reaſonable Commands to reaſonable Crea- 
ite tures. Gop can only will that reaſonable Creatures 
ing ſhould be more reaſonable, more perfect and like him- 

ſelf: And conſequently can enjoin no Duties or Tem- 

pers, but ſuch as have this Tendency; all his Com- 

mands are for our Sakes, founded on the Neceſſities of 
our Natures, and are only fo many Inſtructions to be- 

come more happy than we could be without them. | 

IX Now let us apply this. If a Perſon were to 
walk upon a Rope acroſs ſome great River, and he was 
bid to deny himſelf the Pleaſure of walking in S:/ver 
Shoes, or looking about at the Beauty of the Waves, or 


ed to deny himſelf the advantage of Fiſoing by the Way, 


would there be 1 bas eee in ſuch Self- 
denial? | | 


Brag ht 


that changes the Nature of all human Things, and 


liſtening to the Noiſe of Sailors: If he was ene = 7 | 


cis 1 


Strait is the Gate, ſaith our Lord, and rarrow 15 


the Way that leadeth unto Life, Now if Chriſtians are 


to walk in a narrow Way that leadeth to eternal Life, 
it muſt be the Part of a Chriftian to deny himſelf all 
thoſe Things which may ſtop him in, or lead him out 
of this narrow Way, And if they think that plea- 

ſing their Senſes, and worldly Indulgences, are conſiſtent 
with their keeping in this narrow Way, they think as 
_ _ reaſonably as if the Man upen the Rope ſhould think 
that he might ſafely uſe Sever N or ſtop in his 
Way to catch Fjþþ. 

EX. The plain Caſe is this: Chriſtians a are call*'d Som 
a State of Sin. and Diſorder, to a State of Holineſs and 
Reſemblance of the divine N ature. f therefore there 


are any Things or Ways of Life, that corrupt our 


Minds, ſupport our Vanity, increaſe the Diſorder of 
our Souls, or nouriſh ſinful Affections; all theſe are as 


neceſſarily to be avoided, as it is neceſſary to be holy. 


If indeed (to inftance in one Point only) there are 
no Indulgences in Eating, that do us harm, then per- 
haps it might be ſaid, Faſting is of no Uſe? But if there 
are, if all Indulgences of this ſort, inflave. the Soul, 
And give it 2 ſenſual Taſte, then we are as much obh- 
gend to abſtain from what does us this Harm, as we are 

obliged to pray for any Thing which can do us Good, 
XI. And it is ſure no Chriſtian can doubt of this: 

As none that knows any Thing of the Goſpet can 
© doubt whether Faſting be a common Duty of Chriſtianity, 
ſince our Lord has rank'd it with giving Alms and 
Prayer. When thou faſteſt, anoint thy Head and æ aß 

thy Face, that. theu appear not unto Men to foft, but to 
thy Father -which is in ſecret, and thy Father which 
Feeth in ſecret ſhall reward thee openly. 

So that the ſame Inſtructions, and the ſame Reaſons 
are given for Faſting, as for Alms and private Prayer, that 
hy ather awhich ſeeth in ſecret, may reward thee pn ly. 
XII. Eating and Drinking are the common Supports 
of Life. But then as they are the Supports of a cor- 
_ "upt Life, the Nouriſhment of a diſordered Body that 

weighs down the Soul; whoſe Appetites are in a State 


of Enmity with the Life and Purity of the Soul; it 15 


won & that we take Care ſo to ſupport the . 
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the Body, as not to occaſion the Sickneſs and Death 
of the Soul. 


The Difference between the ſame Man full and a/ 
ing, is often almoſt the Difference of two Perſons ; 1 
Man that in the Morning ſinds himſelf fit for any Me- 0 


ditation, is after a full Meal changed into another 
Creature, fit only for- idle Amuſements or the Yawnings 
of an Animal. a 
He has not only created a | Dulnefs in his Soul, but 
has perverted its Taſte : For he can be pleas'd with a 
Romance or impertinent Hiſtory, while he has no Reliſh 
for a Book of Deyotion. 

This ſhews, that Faſting has a nearer relation to al} 
reh gious Tempers than is generally thought; and that 
full Feeding not only dulls the Mind, but more par- 
ticularly gives it a Dulneſe towards the Things of Re- 
ligion. 9 
Ein. Indeed every Indulgence of the Body in Eak- | 


„ rr 


$9 ---* 


ing and Drinking, is adding to its Power over the 
Soul. 


= Man that Sk every Day a Day of full and © 
1 chearful Meals, will by Degrees make the Happineſs of || 


> 


5 Ps - 
@ 1 


; every Day depend upon it, and conſider every Thing 
: with regard to it. 

4 He will go to Church or ſtay at Home, as it. ſuits 

* WW with his Dinner, and not ſcruple to tell you, that he 

ah rally eats too heartily to go to Afternoon Service. 

5 Novy "ach People are under a worſe Diſorder than 


the Faundice, and have their. Sight more perv erted ES 
than he that ſees all Things ella. >, 

af For what Diſcernment have they, who have Kore 5; 

105 Taſte for the Preparations of the Kitchen, than for the 

3; Comforts of the Houſe of Gop : Who chuſe rather to 


- make themſelves «fie for divine Service, than to baulx 
dhe Pleaſure of a full Meals 


„Lan chen thinſe they have the Spirit of Chriſt Who 
* - are thus enſlaved to Glutteny ? Or can they be ſaid, to 


have forſaken all to follow him, who will not ſo much 
as forſake Beg, a Meal for the Worſhip of Gop ? 

that XIV. I know it will be thou nght too ſevere to call 

that Cluttery, becauſe it is the Þ Practice of Numbers 

„ of 3 of * 120 ard 8 5 But 1 Ke cs 4 
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(I 
will turn their Diſlike of the Name into a Diſlike of the 
Thing: For tis as ap gr 4 Gluttony as picking of 
Pockets is ſtealing. 
The Sin of Gluttony i is the Sin of over-eating. Now 
is may be difficult to ſtate exactly in ſome Cafes. But 
He that owns he eats ſo much as renders him indi/po/ed 
for the publick Worſhip of Gop, has determined againſt 
- himſelf, and put his. own Cafe out of all queſtion. 
Men may fancy, they only are guilty of Gluttony, 
who eat till they /ur/eit their Bodies. They may think 
thoſe only guilty of Druntenneſi, who drink till they 
- Have loſt their Senſes, But there is a much furer Rule | 
to go by, given them by the Spirit of Gop ; whether 
ye eat or drink, or whatſoever ye db, do all to the Glory | 
of Gop. All therefore in Eating and Drinking that is 
nut to the Glory of Gop, is offer d to ſomething that 
3s not the Glory of God; it is offer d to the Corrupti- 
on and Senſuality of our Natures. It is the Sin of In- 
temperance; and is Indevotion too, when indulged at 
a Time that keeps us from the publick Worſhip of Gop. 

XV. Indeed a conſtant Courſe of full Feeding is the 
Death of the Soul, and every Day that is a Day of 
ſuch Happineſs, is A Day loſt to Religion. 

When a Man has rejoiced himſelf with full Eating 
and Drinking, he is like any other Animal, diſpoſed 
only to Play or Lalengſi. He has no more feeling of 
Sin than he has of Hunger, and can p more perceive 
Himſelf to be a miſerable 1 ure, an he can 
perceive himſelf to be a 
- For this Courſe of ſenſual En "oY is as contrary 
to a true Senſe of Sin, as it is contrary to a State of Beg- 
gary and Want; and a Man in ſuch Happineſs, can 
no more feel the Veight of Six, than he can feel him- 
ſelf i in the Miſery of Poverty. 

XVI. I know ſome object, that Faſting is not an ni. 
-verſal Duty; but fit for ſome particular Caſes, and Par- 
aicular Conſtitutions. 

To this I anſwer, if by Faſting you mean an. entire 
Abſtinence from Food, or ſuch a Space of Time, in 
this Senſe it is not an univerſal Duty. 1 

Baut this is quite a wrong Notion- of it. Fot the Faft- 
ag 1 * I fpeak is not = J's 25 8 of * 
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. from all Food: But, ſuch an Exerciſe of Abſtinence and 
f Self-denial as is proper to every one's particular State. 

Now in this Senſe Faſting 1s as conſtant and univer- = 
ſal a Duty as Repentance. . 
t For as Repentance is an uni uenſal Duty, becauſe the 
7 Reaſon of it is common to all Men; ſo is Faſting, be- 
n cauſe Senſuality, and fleſhly Luſts, is the uni verſal Cor 

ruption of all Men. 
It is no fix'd Degree of Sorrow that is the common 
* Repentance of all Men, .Ie is no Ax Form or Length 
: or Hour of Prayer, that is the common Devotion of all 
x Men. Yet are theſe conſtant and vniver/al Duties. 

In like manner, tho Faſting be ſubje& to all the 
ſame Variations, yet is it a conſſaut aud er 
Duty. 

XVII. Juſtus is a grave, ſober Man. He is very 
angry at thoſe who neglect Faſting. He thinks they 
know nothing of Religion. 

But preſently after, Juſtus will tell you, that he ne 
ver faſts but on Geod: friday, and the 307% of January: 
If Juſtus had lived befare the Murder of Kin; 


in all likelihood he would then have ſtood up for the 
Doctrine of Faſting. 

If a Man was to be angry at thoſe who negleſk tha 
Service of the Church, as People that know nothing of 
Religion, and then tell vou, that he himſelf nevye: 
goes thither but on Good. friday, and the 30th. of Ja 
zuary, you would ſay, that he knew nothing of the 
Nature of Church Service. | 

Now Juſtus ſhews the ſame ne of the Na 
ture of Faſting. 


Church, were not common Acts of Devotion, and n:- 
„ (ceſſary Ways of worſhipping Gop, * would not bz 
I neceſſary on Good-/revay. . 
* In like manner, unleſs Faſting was 2 common and 
- Wl neceſlary Part of Religion, it would neither be neces. 
ſary nor acceptable on thoſe particular Day . 
dr or it 1 not 5 that 8 Duty on ke - 
rat. N ary. ut the Day IA * aſion 
e III 


— 


Char lle, he had had but one Faſt in the Year. Vet 


If Prayer and Kio and the 8 of the . 


< 8 
XVII. If Jufus was to ſay, that he never repent 


but on thoſe publick Days, he might as eaſily defend 


himſelf as when he fays, he only faſts at thoſe Times. 
For, is there any Benefit in faſting at thoſe Times? 
Does it add any Thing to your Piety and Devotion? 
Does it calm yeur Mind and put you into a better 
State for Prayer, than when you take your uſual Meals? 
If it has not ſomething of this Effect, where is the. Uſe 
of it at any Time? And if it has this Effet, how comes 
it that you will have but one or two ſuch Days in 
the Year? Why will you not thus aſſiſt your Devoti- 
ons, thus calm your Mind, thus raiſe your Heart, till 
the Day comes on which King Charles was murdered ? 
Is not this like ſtaying till then before you repent? 

XIX. Farther, when the Diſciples of our Lord could 

not caſt the evil Spirit out of a Man that was a Luna- 
rial, he not only tells them, it was for want of Faith, 
- but allo gives them a very important Inſtruction in thoſe 
Words, Howbeit this kind goeth not out, Fut by Prayer 
and Fafting. Matt. Xvli. 21. 
No, does this look as if F afting were deſigned ON- 
ly for a Day or two in the Year? Is it rank'd witlt 
Prayer, as being equally prevalent with Gop ? And is 
not this ſufficient to teach us, that we muſt think of 
Faſting as we think of Prayer ; ; that it is a proper Way 
of Devotion, a right Method of applying to Gov? 
And if that Prayer is moſt prevailing and enters far- 

' theft into Heaven, which is attended with Faſting, it is 
Proof enough ſurely, that Faſting is to be a common 
ordinary Part of our Devotion. 

Is it powerful enough, by the Bleſsing of God, to 


caſt out Devils, and cure Lunaticks ? And ſhall we ne- 


glect it, when we pray againſt the evil Tempers which 
poſſeſs our Hearts? Shall we not then pray to Gov in 
the moſt powerful prevailmg Manner that we can ? 

I we were to Faſt without Praying, would not this 
de a Way of Worſhip of our own Inventien? And if 
we pray and neglect Faſting, is it not equally chuſing 
- a Worſhip of our own? For he that has taught us the 
Uſe. and Advantage of Prayer, has alſo taught us the 
Uſe and Advantage of Faſting. And has likewiſe join'd 
Kew * as 3 che ſame Power with 9 — 
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XxX. We may alſo obſerve, that the Reaſon of Self. 

denial and Abſtinence is perpetual, becauſe we are per | 
_petually united to a Body, that is more or leſs 

join with the Soul in Acts of Holineſs, according to the 
State it is in. 

It is therefore abſolutely neceſſary that we avoid every 
Degree of Indulgence, every kind of Irregularity, 
that may make our Bodies leſs active or leſs fit for the 
Purpoſe of a holy Life. 

Chriſtian Temperance is no more that which paſſes 
for Temperance in the Sight of Men, than Chriſtian 
Charity is that which paſſes for Charity in the World. 

A worldly Man may think himſelf temperäte, when 
he only abſtains from ſuch Exceſſes as may make him 

4 fitter to enjoy a healthful Senſuality. 
. But Chriſtian Temperance is of quite another Kind, 
1 and for other Ends. It is to keep the Body in a State 
e of Purity and Submiſſion, and to preſerve i in the Soul | 
5 a divine and heavenly Taſte. 
XXI. It is out of all Queſtion, that theie are e ſome: 
n- States of Bady fitter for Virtue than others. 
th This is as certain as that Gluttony and Drunkenne/# 
is diſpoſe Men to all forts of Sins, and give them a dif- 
os Wl <6 for all ſorts of Holineſs. - For as theſe Vices have 
ay the utmoſt. Contrariety to Religion. ſo every Approach 
57 2 them is, in a. certain Degree, partaking of 
5 A Man that * 00 as not to be called either 2. 
on G/#tton or a Drunkara,. may yet be ſo near them, as 
bv partake of thoſe Tempers which are the. Effects of 
to Clattony and Drunkenneſs.. 
ne. s a Man may be Vain and Uncharitable, yet not 
ich ſo as to be remarkable for his Vanity and Uncharita- 
#3 wack, ſo he may be under the. Guilt and evil Effects 
and Drinking, tho' not ſo as to to be eſteem d: 
this abe a TIONS or Intemperate. 
1 if So that a wiſe Chriſtian will conſtantly practiſe ſuch. 
ing Abſtinence, 23 may not only ſecure him from Senſuali-· 
ty in the Sight of the World, «but as beſt. ſuits with. 


a Body which is the holy Habitation of. a. Soul devos- 
ted to Goo. 


. ie: 
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XXII. St. Paul faith, I therefore ſo run, not as uncer-- 
72. ; ſo fight I, not as one that beateth the Air, . But 
under my Body, and bring it into Subjection, leſt 
hes any Means, when I have preach'd to others, I 
Myſelf (bould be a Caſtaway, 1. Cor. ix. | 
| Let it be obſerv'd, that the Apoſtle practiſed this 
Yelf-denial, not only as a good and adviſable Thing, 
but as of the laſt Neceſſity. It was not, as he was an. 
Apoſtle, and that he might be fitter for the miraculous 
Gitts of the Holy Ghoſt: But it was, to ſecure his. 
Salvation, and 707 when he bad preach d to others, he 
Should himſelf be a Caſtaway. 
Let it be conſider d, that this Apoſtle, who lived i: 
Tnfirmities, in Reproaches, in Neceſſities, in Perſecutions, 
i» Difreſes fr Chriſt's Sake, who was alſo full of Signs 
and Wonders, and mighty Deeds, and who had im 
eaught up into the third 8 yet reckons all his 
Virtues as inſecure, and his Salvation in danger, with- 
| this conſtantly continued Caurſe of univerſal Self- 
denial. Nay he thought all his Advancements in Piety, 
. 88 this, to be 25 vain a. Labour a8 t the 
5 
So run J, ſays ke, not as uncertain dy which he 
Nainly teacheth us, that he who does not thus run, 
who does not thus continually keep the Body under, 
des run uncertainly, and fighteth to as little e as 
1 _ Beateth the Air. 

Apoſtle preaching the Goſpel with Signs and 
Werder the midſt of s and Perſecution, thought 
Ais own Salvation in danger, without this Subjection of 
His Body. And ſhall we think it ſafe to feed to the 

Tull, and indulge our Bodies in Eaſe and Plenty? 


XXIII. There are no Truths more plainly delivered 


In Scr1 pture than theſe two, the general Corruption of 


* Nature, and the ab/o/ute Nccſi of Divine 


Srace. Now theſe make the Neceſſity of a continual 
Self. denial plain and obvious to the meaneſt Capacity; 
and extend it to all thoſe Things and Enjoyments 
which either ſtrengthen the Corruption of our Nature, 

or grieve the Holy Nitit LE WM and cauſe him ta 
Gare from us, 


— 
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Whoever 
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Whoever reflects on theſe, if 
that all thoſe Enjoyments ns be abftaine nee. 
which either ſupport. our natural \ Corruption or hinder 
. the Inſpirations of the Holy Spirit. 
| - He will find alſo, that this Self- denial muſt extend. 
; itſelf to every Day of our Lives, unleſs he can find. a. 
: Day, which offers nothing ſuitable to the Corruption 
] of his Nature, or nothing contrary to the good Mo- 
5 tions of the Holy Ghoft. 
8. XXIV. Moſt People acknowledge this in general; 
e That we ought to avoid what ſtrengthens our Corrupti- 
ons and gr/eves the Spirit of Gop : But then they 
” think to abſtain from graſs Sin is ſufficient for this. 
„ But let ſuch —— that a Drop or a Gangrene, 
16 is not only increaſed by Drunkenneſs, but by every /_ 
n little Indulgence that ſuits with it. 


18 Now the Corruption of our Nature is an inbred Di- 
5 ſtemper that poſſeſſes us in the Manner of a Dropſy or 
f. Gangrene. If we give into notorious Sins, it quite: 
75 overcomes us, and we are ſtraightway dead in Sin. 
be But tho” we keep clear of great Offences, yet if we 

indulge ourſelves in little Things that ſuit with the bo 
he Corruption of our Nature, we certainly nouriſh a. flow . Ss S 
n, Death, and deſtroy ourſelves by Degrees. —_ 
, Our Self denial therefore muſt be as univerſal as the. 4 


as Means of our Corruption. It is to laſt-as long as our 
2 Diſorder, and to extend itſelf to every Thing that 
ind might increaſe it. And this for as plain a Reaſon : 
ght as a Man in a Dropſy is not only to abſtain from 
-of MW DPrunkenneſs, but from every Indulgence that increates 
the his Diſorder. | 

XXV. Let it be farther conſider d, that the Cor. 
red roption of our Nature is but faintly repreſented by . 
of comparing it to theſe Diſtempers. For one in. theſfe 
„ine Diſtempers may have only ſome Part affected; but che = 
nual Corruption of our Natures i is as extenſive as our Na- 
ity; tures. It is the Corrvption of every Faculty and every | 
ents Power. It is Blindneſs in our Underſtandings ;- it js 
ture, Self- love and Perverſeneſs i in our Wills, Intemperance | 
1 ta in our Appetites. It is Anger, Luft, Pride and RR. 
| venge in our Paſſions ;. it is Falſeneſs, Hypocriſy, Malice 
and Hatred. in our Hearn. Now all this, and faw 


more 


( 44 ) 
more than this, makes the miſerable Corruption « or 
— Nature. 

So that it is as neceſſary Nat our Lives be a State of 
Regimen, contrary to this Variety of Diſorders, as it is 
neceſſary for a Man under a Complication of Diſtem- 

to obſerve a Courſe of Regularity. buns 
For ſeeing all ill Tempers are increaſed . by Indul- 
gence, and the more we yield to any, the ftronger it 
grows, tis plain we muſt practiſe as many ſorts of 
Self-denial- as we have ill Tempers to contend with. 

XXVI. When we ſpeak of Self-denial, we are apt to. 
confine it to Eating and Drinking; but we ought to 
| conſider, that theſe are the eaſieſt and ſmalleſt Inſtances 
of it. Pride, Vanity, Self- love, Covetouſneſs, Envy, 


and other Inclinations of the like nature, call for a. 


more conſtant and watchful Self-denial, than the Ap- 
petites of Hunger and Thirſt. 
Till therefore our Self. denial is as oats as our 
| Corruption ; ; till we deny ourſelves all Degrees of Va- 
nity and Folly, as earneſtly as we deny ourſelves all 


of Drunkenneſs; till we reject all ſorts of 


Pride and Envy, as we abhor all kinds of Gluttony ;: 
till we watch and deny all irregular Tempers, as we 
avoid all ſorts of Seukulity, we can no more be ſaid 

to practiſe Self-denial, than he can be ſaid to be Juft,. 
who only denies himſelf the Liberty of Stealing. 


And till we do thus univerſally deny ourſelves, our 


Lives will be a walculoms Mixture of I know not what; 
 fober and covetous,. proud and. dewout,, temperate and. 
vain,. regular in our Forms of. Prayer, and irregular in 
our Paflions,. circumſpect in little Mades of Behaviour, 
and careleſs of 'Tempers the moſt eſſential to Piety. 
-*XXVIE. A little Attention to that great Principle of. 
Reaſon and Religion, That God is our only Good, will 
gonvince us ſtill farther of. the TY of. univerſal 
— 2guenter- alfcdenid), or more con- 
tradictory to all our natural Sentiments, than to live 
and govern ourſelves by a Happineſs that is to be had. 
in Gop alone? A Happineſs which our Senſes, our 
old Guides, neither ſee, nor feel, nor taſte, nor per- 
eeive A Happineſs _ 85 es us neither Figure, 


nor: 


another ? 


1 „ 


nor Dignity, nor "IM nox Glory „ among ons. 


Look at Man in his natural State, acting by the 
Judgment of his Senſes, following the Motions of his 
Nature; and you will ſee him acting as if the World 
was full of infinite ſorts of Happi 

He has not only a thoufand 3 ary Beaſures, 
but has found out as many Vexations; all which ſnew, 
that he thinks - Happineſs is every where to be found. 
For no one is vex'd at any Thing, unleſs he thinks he 
is diſappointed of ſome poſsible Happinefs. 

A Happineſs therefore in Gov alone, is the greateſt 
Contradiction to all our natural Tempers. Not only, , 
as it propoſes a Good which our Senfes cannot reliſh, 
but as it leads us from all thoſe imaginary Enjoyments. 
on which our Senſes have fix'd our Hearts. 

XXVIII. If then we think of Religion, without Self. 
denial, we know nothing at all of it. For its whole 
Nature i is; To direct us by a Light and Knowledge and 
Wiſdom from Gov, which is all contrary to: the Dark= 
neſs, Ignorance and Folly ef our Natures... 

It is therefore e impoſsible for any Man to 
enter into the Spirit of Religion, but by denying him- 
ſelf, by being diveſted of all his natural Tempers and 
Jjudgm ents, which have been formed by the blind Mo- 
tions 785 Fleſh and Blood, and ſtrengthen'd by the Ex- 
ample and Authority of the World. He cannot walk 
in the Light ef Gov, unleſs he reject the Dreams of 
his Senſes, and the Nurtucſi of worldly Wiſdom. : 

We may let our Senſes tell us, what we are to Eat 
and Drink, or when we are to Sleep. We may ler 
them teach us, how near we may draw to a- Fire, how: 
great a Burden we may carry, or into how deep & M 
8 _ may go. In theſe Things they are our proper 

uides. 

But if we appeal to them to know the true Good - 
of Man, or the proper Happineſs of our rational Na- 
ture; if we ask- them what Guilt there is in Sin, or“ 
what Pxcellence there- is in Piety ; if we conſult them 
as Guides in theſe Matters, we act full as abſurdly as 
if we were to try to hear hag our 4 5255 or to youu ware. 
our Ear. 5 


SA 


| ( 46 ) 

XIX. While we this, alt our Judgments of 

Things are corupred by the Groſsneſs Jo Errors of 
our ur Senſes, 

We judge of every thing i in the ſame Manner as the | 
Child judges. of his Play Things. It is by our Sen/e 
alone we paſs the Judgment, tho' we think we act with 
the Reaſon of Man. 

The World is made up of the Sights, Sports, Shew 

. and Pageantry, which pleaſe and captivate the Minds 
of Men, becauſe Men have ſtill the Minds of Children, 
and are juſt the ſame Slaves to their Senſes that Chil- 
dren are. 

As Children and Men ſee the ſame Colours in Things, 

3 fo Children and Men feel the ſame ſenſible Pleaſures, 

and are affected with external Objects in the ſame 

Manner. 

But the Misfortune is, that we laugh at the Little 
Pleaſures, poor Deſigns, and trifing Satistactions of Chil- 
dren; while at 3 ſame time the Viſdom and Greatneſs 
of Mey, is viſibly taken up with the ſame Trifles.. 1 

3 ach and Six and an embroider'd Suit,: * 

| a. great Stateſman as „as ever a Go-cart and Fea- 

. ther made Nh Happy 

= Ak a Child, What he thinks he would do with a 

great Sum of Money? Why, he wald, buy twenty 
little Horſes, he would have twenty ats, ſee all 4 
fine Sights, and the like. = d; 
Now promiſe but a Man ESE and you will I et 
raiſe all theſe fame Thoughts and Deſigns in his Mind. 
And whence is this, but from vera that Men act 
{ with the ſame Vanity of Mind, are under the ſame poor 4; 
Guidance of their Senſes, are as ignorant of their rue I 7 

Happineſs, as great Strangers to their own Nature, and il ,, 

as far from a true Senſe 01 their Relation to God, as ls 
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when they firſt ſet out in Life. fl 
And is not this a plain Reaſon for Self denial ? For 2 
to indulge ourſelves in our natural dnn is to grow I x; 
vid in the Follies of Childhood. _ : 


XXX. Let us take another View of the Diſorder of 

- our Nature, that we may ſee a ſtill greater Neceflity of l + 

not walking according to it. ne 

7 758 we ſee W drunk, or in a violent Paſſion, 4 
= Wh 


SI 


[33 ks 
f we own they are ſo long in a State of Deluſion, think- 
ing, ſaying, and doing irregular Things, by the mere 


Power of our Bodies over our Reaſon ; and never fi 


as he is under the Violence of Paſſion, or heated by Drink. 
Now this is more or leſs the conſtant, natural State 


1 of all Mankind 8 are by bodily Impreſſions, and 


the Agitations Blood and Spirits, in the ſame 


tho not always in the ſame Degree. 8 
Sometimes the Diſorder is more weket than at others. 


ocker; and this, even when it is not to that Degree, as 
my tobe viſible and to give Offence to others, yet occaſions 
15 the ſame Weakneſs of Mind, the ſame diſorder'd Ima- 


by gination, and the ſame wrong Appropenſion: of the Na- | 


ture of Things 


A filent Envoy, a ſecret Vanity, which no Body ſees, 
raiſes Thoughts in, our Mind, and diſorders our Judg- 
ments. in the ſame manner as more violent Paſsions. 

You may increaſe the Vanity or Exvy, till it end in 


gree, long before it came to Madneſs. All Men there- 
fore, while in a natural State, reſemble thoſe who are 
drunk, or in a violent Paſsion ; having ſome Paſsion or 
other that affects their Spirits and diſorders their Judg- 
ment, in the ſame manner, tho? not in the ſame Degree. | 
XXXI. Another Circumſtance of Drunkenneſs is this, 
that it gives us a Taſte peculiar to it, fo as to leave a 
Dulneſs and Indifpoſition in the Mind towards any 
thing elſe. An habitual Drunkard has no Pleaſure like 
that confuſed. Heat of Thoughts that ariſes from in- 
flamed Blood. The repeating this ſo often has given him 
For a Turn of Mind that reliſhes nothing but what relates to 
ro Iatemperance. 
No this is naturally che State of all People, in eme 
reſpect or other. There is ſomething has got hold of 
ity of them, and given them a Taſte for it, in the ſame man 
| ner that Drinking has formed the Taſte of a Drunkard. 


Habit 


Force of t 2 Blood and Spirits. Here we all ſee the 
h poſe a Man capable of judging.or wn, þ wiſely, ſo — 2 


kind o* Deluſion, as Men that are drunk, or in a Paſſions . 


8 But it never ceaſes. Men are always i in ſome Paſſion or 


Diſtraction, as it ſometimes happens. But then you may 
be ſure, it diſordered our Underftanding in ſome De- 


al * are not intemperate; but all are under ſome 
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( 43 ) 
Habit that affects the Mind i in the Game 8 as Ia. 


demperance. 


Some People have indulg'd themſelves fo long in 
Dreſtng,. others in Play, others in Sorts of the Field, 
others only in little ga ping Stories, that they are as much 
Slaves to theſe, as the intemperate Man to Liquor. 

Now we readily own, that a Man who has enſlaved 
himſelf to Drinking, has thereby reader's himſelf in- 


capable of being a reaſonable uk c ef vther Happineſy 


but then we do net enough. conſider, that we are hurt 

in the fame Manner by any Thing elſe that has taken 

hold of us, and given us a Temper and Turn of Mind 
iar to it. 


It is to as little Purpoſe to talk of the Happineſß of 


Religion, to one that is fond of Dyes, or Play or 
Sports, as to a Drunkard ; for the Pleaſures of thee 
particular kinds, make him as deaf to all other Pro- 


poſals of Happineſs, and as capable of Judging of 
them, | 


A Lady abominates a Sor, as a Creature that has 
wih the Shape of a Man: But then ſhe does not con- 
ſider, that perhaps, drunken as he is, he can be more 
content with the want of Liquor, than ſhe can with the 
want of fine Cloaths. And if this be her.Caſe, -ſhe only 
differs from ham, as one intemperate Man differs from 
another. 

Thus it appears, whether we condiller the Nature, 
Circumſtances or Effects of Drunkenneſfs, that all Man- 
kind are more or leſs in the ſame State of Weakncis 
and Diſorder. | 
Hence alſo appears the abſolute Neceſity of denying 
all our natural 'Tempers and Inclinations, and giving 


ourſelves up without Reſerve to the Light and Wiſdom 


bf Gon ; - ſince by our natural Corruption and Slavery 


to the Bod y. we are Aways under the Power of it 
blind Motions, and ſince all our Inclinations and Judg- 


ments, are only the Judgments of heated Blood, drunk- 


en Spirits and diſorder d Paſsjons. 


XXXII. Every one ſees People in the World, whom 


he takes to be incapable of, ber Judgments 24 cui t 


Nefloclons, becauſe he ſees * are full of themes 
blinde 
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Ia. blinded with Prejudices, violent in their Talea with 


and extravagant in their Imaginations. 


ourſelves ; for we us certainly ſee a true Repreſentation 
of ourſelves; when we look at ſuch People, as we fee 


the Agonies of Death. ' 

You are not dying-as this Man is; but-Nll he ſhews 
you your on true Picture. He ſhews you that your 
Life is in the midſt of Death, that you have in you 
the Seeds of. Sickneſs and Mortality; and that you are 
only at a little uncertain Diſtance n thoſe mag arg 
lying upon their laſt Beds. 


{me Height of Paſſion that another Man is. You are 
at ſome uncertain Diſtance from his State. But if you 


en'd by Prejudices, not vain in your Imaginations, not 
diſordered ' in your Tempers, becauſe you are not in 
that Extremity of Diſorder. wherein ſome other People 
are ; you think as abſurdly, as if you imagined your- 


of Death. 
When therefore yon ſee the Violence of other Mens 


their Minds, remember that you ſee ſo many plain 

ature, W Reaſons for denying yourſelf, and wage joey own 

Man- Nature, which has in it the Seeds of all the ſame 
nch i evil Tem 

XXXII. From al this we may ** a was ob-" 

nying I fery'd above). that Abſtinence as to Eating and Drink- 


giving ing, is but a ſmall Part of Chriſtian Self- denial: It be- - 


iſdom WW ing full as dangerous to indulge, any evil Femper, as 
laver) I to live in Gluttony and Intemperance.. 
of is You think it ſhameful to be an Epicure, or = ; <3 
Judg-W fond of Liquor. You are very right; but then pro- 
drunk ceed à Step. further, and think it as ſhameful zo. be 
; fond of Doch, 'Or delighted with yourſelf, or.to be fond 
whom N of Dainties and that it is. as great a Sin, to pleaſe any 
d ui corrupt Temper of your Heart, as to pleaſe your PA. 
rfelves late. Remember, Tha Blood. heated with any PH, 
wunde f is like 6 Back beat with Lig l e 


4 


* 


Now when we ſee theſe, we ſhould reflec that nee B 


a true Picture of our State, when we ſee a Mania a 


In like manner, you are not, it may be, in the , 


fancy you are not corrupted with Self-love, not weak- 


ſelf to be immortal, becauſe you are not in the Agonies | 


Paſsions, the Folly of their Tempers and Vanity of 


of 
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A Gluttony is no greater a Contrariety to Religion 
than the Politeneſs of Pride or Vanity. 

T have been the longer on this Subject, trying to re. 
preſen ent the Weakneſs and Corruption of our Nature, 

auſe fo fur only as we ſee this, can we ſee the Ne- 
Ceſsity of denying ourſelves. This would be needlek, 
if we were wiſe and good; but if we ſee that our 
whole Nature is in diſorder, that our Light is Dark. 
neſs, our Wiſdom Fooliſhnes, our Judgments as gross 
and blind as our Appetites; that our Senſes govern 
us as they govern en; that our Hearts are taken 
up with Ger and Trifles ; that the State of our 
Souls is a State of Error and Deluſion, lie: that of 
Drunkenneſs and Paſsion. | 
Tf we ſee ourſelves its this tus Li ight, Vs flint? fee 
the great Reaſon of Chriſtian Self-denial, of renoun- 
cing our whole Selves, that we may fee all Things in 
Gop.; that our Hearts may be moved by a Motion 
from Ns and our Wills and Inclinations wholly di- 

rected by the Light'and Willen of his Spirit. 


| CEC HD td 


CC HAP. IV. 
2 E Neceſſity of Divine Grace, ne General 
Ground , Self-dental. 


. 1 come now to another great Doctrine of our Re- 

, namely, the abſolute Neceſſity of "Divine Grace; 

Ww ich is another conſtant Reaſon for univerſal Sz/- 
deni a | | 

The * inviſible Operation and Aſsiſtance of Gov': 
Holy Spirit, by which we are diſpoſed towards that 
which is good, and made able to perform it, is a con- 
feſſed Doctrine of Chriſtianity. 

Our natural Life is preſerv'd by ſome Union with 
Gov, who is the Fountain of Life to all the Creation; 
to which Union we are altogether Strangers. We find 
that we are alive, as we find that we think; but how 
or by what Influence from Gop our Life is ſupported, 
is a Secret into which we cannot enter. It is * = 

Ng 


„ 


Thing with relation to our ſpiritual Life, or Life of 
Grace; it ariſes from ſome inviſible Union with Gon, 


or divine Influence, which .im this State we cannot 


comprehend. Our Blefled Saviour faith: The Wind 


bloweth where it lifteth, and thou heareft the Sound 
thereof, but can t not tell whence it cometh, and auhi- 
ther it goeth ; ſo is every one that is born of the Spirit. 
(a) This ſhews us how ignorant we are of the Man- 
ner of the Operations of the Holy Spirit. We may 
feel its Effects, as we may perceive the Effects of the 
Wind, but are as much Strangers to the Manner of its 


coming upon us, as we are Strangers to that e 


Point, from whence the Wind begins to blow, or 
where it will "ceaſe. | | 275 | 
II. The Spirit of God is like the Nature of God, 


too high for our Conceptions, whilſt we are in theſe 


dark Houſes of Clay. But our bleſſed Saviour has in 
ſome Degree help'd our Conceptions in this Matter, by 


the Manner of his giving the Holy Spirit to the Di- 


ciples; axd he breathed on them, aud ſaid unto them, 
Receive ye the _ Holy Ghoſt. By this we are taught to 
conceive of the Communications -of the Holy Spirit, 


with ſome Likeneſs'to Breath, or Wind; that its In- 


fluences come upon us in ſome Manner, like to a gentle 
Breathing of the Air. Repreſentations of this kind 
are only .made in Compliance with the Weakneſs of 
our Apprehenſions; which, not being able to conceive 
Things as. they are in their own Nature, muft be in 
ſtructed, by comparing them to ſuch Things as our 
Senſes are acquainted with. Thus the M iſaom and 
Knowledge, that is revealed from Go p, is compar'd to 
Light; not becauſe Light is a true Reprefentation of 
the Wiſdom of Gop; but becauſe it ſerves beſt to re- 
preſent it to our low Capacities. - In ike manner, the 
{nfiuences of the Holy Spirit, are ſet forth by breath- 


ing upon us; not becauſe Breath, or Air, or Wind, 
are true Repreſentations of the Gifts of the Spirit, but 


becauſe they are the propereſt Repreſentations that as 
yet fall within our Knowledge. 2 
III. But that which is moſt 


know, and of which, w 


e are ſufficiently inform d 
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1 
& . is the ab/olute Neeeffity of this divine 


Aſſiſtance. 
We are uſed to conſider thoſe only as inſpired Per- 
fons, who are called by Gov. to ſome extraordinary 


- Deſigns. In this Senſe there have been but few inſpir'd 


Perſons; but Inſpiration, as it fignifies an inviſible Ope- 


ration, Or Afeftance and Infiruftion of Gop's Holy Spi- 
ru, is the common Gift and Privilege of all Chriſtians: 


in this Senſe of Inſpiration, they are all iaſh d Perſonr. 
Kitew ye not, ſaith St. Paul, that your Body is the Temple 
of the Holy Ghoft,. en r in you ? St. John likewiſe. 
Hereby knowo we that he dwelleth-in us, by the Spirit, 


avhich be hath given us. For as many as are led by the 
Spirit of Go, are the Sons of Gop, and i any Man 


Bath not the Spirit of Chrift, he is none of his. (a) From 
theſe, and many other Paſſages of the like nature, it 
is undeniably plain, that the Life which: we now live; 
& a Life in and by the Spirit of Gop; and that they 


are only Sons of Gov, who are led by this Spirit. 


Now this Doctrine plainly proves the Neceſlity of 2 


conſtant Self-denial; for it muſt be neceſſary that we 


deny ourſelves all thoſe Tempers, and Ways of Life; 
which may make Gop vithho/d his Grace from us; 
and likewife all thoſe Enjoyments and Indulgences, 


which may make us 1/5 able and Ie diſpos d to improve 


and co-operate with thoſe Degrees of divine Grace 
that are communicated to us. 
IV. And ſeeing we are none of Chriſt's, if the Spirit 


of Chriſt be not in us; ſeeing we are only ſo far Chri- 


Rians, as we are renew'd by the- Holy Ghoſt; nothing 


can be more neceſſary than that we conſider all our 


Tempers, Pleaſures, Cares, Deſigns and Ways of Life, 
whether they be ſuch as ft with the Wiſdom and 
heavenly Guidance of the Holy Spirit. This Doctrine 
fhews us to ourſelves in a new Point of View, and may 
ſerve to teach us ſeveral Truths, which we · ſhould other- 
wiſe not ſo readily apprehend 

When we are left to conſider: our Duty with rela- 
tion to the expreſs Commandments of Go p, there are 
many Ways of Life, which we think ourſelves at liber- 


ty ta follow, becauſe they Cem to be MI * 


60 Rom, vin. 12 ct 
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9 „„ 7 40 
© il of any expreſs Commandment. But we are to look 
to a farther Rule, and to conſider our Pleaſures and - 
Cares, our Deſigns. and Endeavours, not only whether 
they are contrary to the Letter of the Law, but whe- 
ther they are according to the Spirit of Go; for if 
they are contrary to the Spirit of Gop, they are as 
truly to be avoided, as if they were contrary to ſome 
expreſs Commandment, For we are aſſur d by Serſp- 
ture, that they only are the Sons of Gor, who are 
led by the Spirit of Gon ; and none can be faid to be 
led by the Spirit of Gop, but they whoſe Lives are 
according to it, whoſe Actions, Cares, and Pleafures,. 
Hopes and Fears, are ſuch as may be ſaid to be gui- 
ded by the Motions of the Holy Ghoſt. ” 
V. We are therefore to confider ourſelves as iu 
Perſons, that have no Knowledge or Wiſdom, but what 
comes from Gop; and this Wiſdom. will no longer 
dwell with us, than we act and conduct ourſelves con- 
formably thereto, So that we muſt not vainly deceive 
ourſelves in ſaying, where is the Harm of ſuch Irdu/- 
gences, or ſuch Yanitier and idle Amuſements ? But mult 
eonſider, whether they are ſuch as are conformable to 
2 Life that is to be directed by the Holy Ghoſt. In 
this Manner muſt we examine all our Ways of Life, 


Cares, and unreaſonable Pleaſures, are equally con- 
trary to the Wiſdom of the Holy Spirit, and equally 
ri. I Lparate us from him. People often think their De- 
1" WW figns and Diverſions innocent, becauſe they are not 
Al in their Nature. But they ſhould alſo ronſider,. 
. whether they are not vain and fools, and unſuitable 
e the Condition of a Chriſtian. For a Life of Folly 
Ir and Vanity, and ?rifling Defigns,. is no more living by 
the Spirit of Gop,. than a Life of gro/5 Sins is keep- 
pr mg the Commandments, So that the ſafeſt Rule to judge 
2 of our Actions by, is to conſider them with relation to 
ela. bat Spirit, by which we are to be guided. Is this 
e Deſga or this Diverſion according to the Wiſdom of 
a he Spirit of Gop? Am I in theſe Things improving 
the ſecret Inſpiration of the Holy Ghoſt ?. Am I here 
gorerned by a Wiſdom from above? Are theſe Ways 
ſoch as can truly fay,. that I am led-into them by the 
, E 3 g Spirit 8 


* 


as well our Cares as our Pleaſures. For unreaſonabſe 
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Spirit of Gop ? Do I allow myſelf-in them, becauſs 
they ſerve to ſet forth the Glory of Gop? Are they 
good Proofs that the Spirit of Gop dwelleth in me; 
and that by thus ſowing to the Spirit, I ſhall of the 
Spirit reap everlaſting Life? This is the Rule by which 
Chriſtians are to regulate their Thoughts, Words, and 
Actions; for we are called by Gop to act by. the Mo- 
tions of his Holy Spirit, and to make no other Uſe of 
ourſelves, or the World we are in, than ſuch as is 
conformable to that Dignity of Life and State of Glo-. 
ry to which we are called. The Spirit of our Religi. 

i on is to be the Spirit of our Lives, the conſtant Principle 
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; of all our Tempers and Inclinations, which is to render 
1 us reaſonable,” and wiſe and holy in all our Progress 
"Hai thro? the World. sf 

wy VI. The Renewal of our Hearts by the Spirit of Gon 
Tl fills our Minds with. great and ſublime Truths, and 
1 . gives us Deſires and. Inclinations, Hopes and Fears, 
1 . Cares and Pleaſures ſuitable to them. . 
* _ This is being born of the Spirit: Hence appears a 
| | woo Reaſon of an aniwerſal Self-denial ;. becauſe the 


it of the World and the Spirit of our corrupt 
learts, is in a State of Contrariety to this Spirit and 
Wiſdom which is from above. And it is the Buſineſs 
_ ef our Lives, to contradict thoſe Motions of our Hearts, 
Aan thoſe Tempers of the World, that are contrary 
| ta this Spirit, which is the Principle of our new Life 
VII. Tis acknowledg'd by all, that a Life of I. 
- - Femperance and Debauchery, makes us dead and ſenſeleſs. 
of Religion : But then it is not enough conſidered that 
the Vanity of the Mind, an Underſtanding buſied in 
|  Triffes, an impertinent Courſe of Life, will as certainly 
produce the ame Effect. If our Underſtanding is full 
df fooliſh Imaginations, if we are devoted to Trifles, 
_ Religion can gain no Entrance. A Man may be 6 
ALarneſt in p/c&ing Straws, as tp have no Leiſure to think 
ef his Salvation; - nar any more Inclination to it, than 

one that is conſtantly in Drint. EN 
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Thus poor Amuſements, vain Arts,.. uſeleſs Sciences, 
impertinent Learning, falſe Saticfaion,. a wrong Turn 
of Mind, a State of laleneſi, or any the vaineſt 7 e 


5 


r 


of Life, may keep Men at as great a Diſtance from 


true Religion, as the Debaucheries of Intemperance. 
VIII. Trrius is temperate and regular: But then 
he is ſo great a Mathematician,. that he does not know 
when Sunday comes: He ſees People going to Church 
as he ſees others going to Market ; he goes on ſtudy- 
ing, meaſuring, and caleulating, and may as well be 
call'd a Merchant as a Chriſtian. | 
All Doctrines of Religion are diſagreeable to e 5 
he avoids them as he avoids Party : Now what's the, 
Reaſon of it? It is not becauſe he is debauch'd and in- 
temperate. But he is a Virtuoſo, devoted to polite Li 
terature. His Soul is extended to all the Curioſities in 
the World, and thinks all Time to be loſt that is not 
nt in the Search of Shells, Urns, Inferiptions, and 
ks Pieces of Pavements. This makes the Concerns 
of Eternity ſeem ſmall Things in his Eyes, fit only for —_ 
the: Enquiry of narroau, little, and unpolite Souls. 
" Euszn1vs would read Prayers twice a Day in his = 
Pariſb; he would be often with the Poor, and Sick, 
and ſpend much Time in charitable Viſits; he would | | 
be wholly taken up with the Care of Souls, but that | 
he is buſy in ſtudying the o Grammarians,. and would 
fain reconcile ſome Ditferences among them before a. 7 
dies. | = 
IX. Lyon might be | pious; but that ſhe i is too 
eaſy, gay, and chearful, to admit of Care of any kind: 
She can no more repent, than ſhe can be out of Tem- 
per, and muſt be the ſame ſparkling, chearful Creature 
in the Church, as in the: Play-houſe. She might bo», 
capable of underſtanding the Miſery of human Nature, 
and. the Neceflity of the Comforts of Religion; but 
that ſhe is ſo happy every time ſhe is de.. 
MaTRoNa. is old, and has been theſe „ Yan 
eating and drinking, ſleeping and waking, dreſſing 
and undreſſing, paying and receiving Fifits. She has 
no Prophaneneſs; and, if ſhe has no Piety, it is W ]- - 
ing to this, that ſhe: never had a. Hare Half. hour to 
think about it. She envies her Daughters, becauſe 
iencei, they will dre/s and wi/it when ſhe is dead. 
Turn UBLIUS goes to Church ſometimes, and reads. the 
T rife : engage ; but he ** not what he * or eg 1 
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his Head is ſo full of Politicks. . 

Kings and Miniſters of State, that he has no Time or 

Diſpoſition to call himſelf to Account. He has the 

Hiſtory of all Parliaments, Elections, „ on and 
achments, and dies with little or no Religion, thro 

a conſtant Fear of Popery. 

Siccus has been all his Life- long. building and pul. 
ling-down, making Canals and: Ditches, * Walls 
— Fences. People call him a good Man, becauſe he 

ys the Poor: Siccus might have been a 
May, but that he thought balding was the chief Hip. 


pineſs of a rational Creature. He is all the Week a- 
mongſt Dirt and Mortar, and ſtays at home on Sun- 


days to view his Contrivances. He will die more con- 
tentedly, if his Death does not happen, whilſt ſome 
M all is in 

X. I have mention's. theſe ſeveral eats to 
ſhew that it is not only Prophaneneſs, Debauchery, and. 
open Fices, that keep Men from the Impreſsions of 
true Religon; but that the mere P/ay-things of Life, 


. impertinent Studies, vain Amuſements, falſe Satigſacti ons, 


idle Difpoſitions,, will produce the ſame Effect. A aurong 


Turn of Mind, impertinent Cares, à Succeſsion of the 


pooreft Triffes,. if they take up our Thoughts, leave no 
more room for true Piety — {s Senſualit 7. 

XI. We ice even in worldly Matters, that if we 
propoſe any Thing te a Man, when he is in the Pur- 
fait of ſomething elſe, he hardly hears or underſtands 


us; we mult ſtay for a Seaſon of more Leiſure ang In- 


difference, till his Thoughts and Paſsions are at reſt, 


Now this holds much ftronger in Matters of Religi- 
| en. Its Doctrines are neither heard nor underſtood, 


becauſe it always finds us in the Purſuit of ſmething 


eſe. It matters not what this ſomething ofſ+ is; the Mind 


is equally employed wrong, and ſo not in a Condition 
to like, or at leiſure to liſten to any other Happineſs. 


If you were to propoſe the ſame Truths to a Man in 
another State, when Wearineſs or Diſappointment has 
made him give up all Deſigns, or when Sickneſs or the 
Approach of Death ſhows him that he muſt act no longer 


in them, they would have quite another Effect upon him; 
then the. great Things 4 _ appear — . 


pw oA”, A #£$©Ss 61 EN NEED ALY 


a SY Mo e VV. 


4 


th 3 2 


He feli their whole Weight, and is amaz'd he did noc 


ſee them always in the ſame Manner. Now it is the 
great End and Deſign of Se denial to put a Stop to 


the Follies of Life, that our Souls may quietly conſi- | 


der, and fully comprehend the Truths which come 
from God; that our Hearts, being at liberty from a 
Croud of fooliſn. Thoughts, may be ready to obey and 


co operate with the Iaſpirations of that Spirit, which 


is to lead and quicken us in alt Holineſs; that Death 
and Juagment, Hea urn and Hell, may make as deep 


Impreſsions upon our Minds in the Middle of our Lives, 
as at our laſt Hour; that we may be as wiſe and pruꝰ 


dent as fick and dying Men, and live with ſuch Appre- 
henſions as moſt People die with; that we may ſee the 


Vanity of the World, the Miſery of Sin, the Great- 


neſs of Eternity, and the Want of Gov, as they ſee it 
who ſtand upon the Brink of another World. 

XII. This is the great and happy Work of Self- 
denial, to awaken us into a — 


Till then our Life is but a Sleep, a Dream, a mere 
Succeſsion of Shadows; and we act with as little Rea- 


fon as a Child that is pleaſed wich blowing about a 


Feather. We muſt therefore not only deny our wicke@ 


Inclinatiens, but alio all gur Follies, Impertinenees, 


and vain Satisfactions: For, as plain and known Sins har- 


den and corrupt, ſo Impertinences and vain Satisfactions 
gelude and blind our Hearts, and render them inſenſr- 


ble of our real Miſery, or true Happineſs.  * 


XIII. We are true Members of the Kingdom of 


Gop ; when the Kingdom of Gev is within us; when 


the Spirit of Religion is the Spirit of our Lives; when 
rated in our Hearts, it diffuſes itſelf into all our Mo-——ł 
tions; when we are wiſe by its Wiſdom, ſober by its 
Sobriety, and. humble by its. Humility; when it is the: | 
Principle of all our Thoughts and Defires, the Spring of 
all our Hopes and Fears; when we like and diſſike, 
ſeek and avoid, mourn and rejoice, as becomes thoſe» . 


who. are born again of Gop. And. this is the Work 


of the. Holy Spirit in our Hearts, to give us a \new- | 
U naler ſtanding, a new Judgment, Temper, Taſte, and - 
1, new Deſires, and new Hopes and Fears, But 


"od 


nowledge of ours - 
ſelves, and. ſhew us who, and where, and what we are. 
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XV. Some Perſons wi per 


41 91 = 


ſo far as we nouriſh any fooliſh Paſſion, indulge any 


Vanity of Mind or Corruption of Heart; ſo far we re- 


Ait the Graces of Gop's Holy Spirit, and render our- 
ſelves indi/pes'd to.reliſh and improve his ſecret Hrſpira- 


A FE ; 


XIV. Chriſtians are therefore not only to conſider 
themſelves, as Men that are to act by a Principle of 


Reaſon, but as ſpiritual Beings who have a higher 


Principle of Life within them, and are to live by the 
Wiſaom and Iuſtructions of the Spirit of Gop. 


As reaſonable Men would do every Thing that tend- 
ed to ſtrengthen or improve their Reaſon, ſo Chriſtians 
_ ought to practiſe every Thing that can ſtrengthen or 


preſerve their Union with the Spirit of Gop. For as 
a Man without Reaſon has but the Figure of a Man; 
fo a Chriſtian without the Spirit of Gop, has but the 
Form of a Chriſtian. - Here therefore muft we fix all 
our Care, .and Concern, that we may remove all Hin- 
drances of divine Grace; that we may be truly ſpiri- 
tual in all our Ways and Deſigns, and indulge no 


Tempers that may leſſen our Union with the Spirit of 


Go. R 
haps refrain from Grieſ, 
when they find that it hurts their Eyes z they will avoid 


Paſſion and Anger if it ends in Pains of the Head; 


but they would do well to conſider that theſe 'Tem- 
pers are to be abſtain'd from, upon much greater Ac- 
counts. Paſſion may diſorder our Bodies, waſte our 
Spirits, and leave Pains in our Heads; but it leaves 


greater Marks of Injury in our better Parts, as it throws 


us into a State of Madneſs,” and bazi/oes the Holy Spi- 


rit of Peace, and Gentleneſs, and prepares us for the 
. Suggeſtions. of the Spirit of Darkneſs. Grief may 


hurt our Eyes, but it much more hurts our Soul, 
as it ſinks them into a State of Gloom and Darkness, 
which expels and guenches the Spirit of Gop ; for Light 


may as well unite with Darkneſs, as the Spirit of Gon 


dwell with the gloomy Dulneſs and Horror of ſtupid 
Grief. « What I have obſerved of theſe two Paſsions, 
ought to be concluded of every other Paſſion and Jen: 
per; we are to conſider it as it /zits with, or reſiſts that 
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4 new Spirit, by whoſe holy Motions we are to be pre- 
ferv'd in a State of Holineſs. TE > 1 
XVI. Now ſeeing this Newwneſs of Spirit is the whole 
of Religion; we muſt fear and avoid all regularity of 
Spirit, Every. unreaſonable Temper, becauſe it affects us 
in the Seat of Life, becauſe it hurts us in our princi- 
pal Part, and makes us 4% capable of the Graces, and 
leſs obedient to the Motions of Gop's Holy Spirit. We 
muſt labour after a State of Peace, Satisfaction, and 
Thankfulneſs, free from the Folly of vain Hopes, idle 
Fears, and falſe Anxieties, that our Souls may be diſ- 
poſed to rejoice in the Comforts, and advance in the 
Graces of the Holy Ghoſt. F. 
XVII. And with what Care and Exa2nc/s we are 
at all Times to conduct ourſelves, is fully ſet forth in 
the following Words: Let no corrupt Communication 
proceed out of your Mouth, but that which is Good to the 
Uſe of eaifying, that it may miniſter Grace unto the 
Hearers 3 and gvieve not the Holy Spirit of Gov, where- 
by you-are ſealed unto the Day of Redemption. (a) That 
we may not here miſtake what is meant by corrupt 
rief, Communication, the Apoſtle adds; but that which is 
void BW good to the Uſe of edifying, that it may minſter Grace 
unto the Hearers. 80 that it is 2 Converſation. that 
ders not eaify and profit the Hearers, that the Apoſtle 
 Ac- WW condemns as corrupt. And let it be obſerv'd that the 
our Apoſtle does not prohibit this kind of Converſation be- 
eaves WW cauſe it is a/e/cfs, and impertinent ; but for a Reaſon 
rows WW of the utmoſt Conſequence, that we may not grieve 
Spi- the Holy Spirit of Gop. I his ſhews us that we Chri- 
r the ſtians are to govern ourſelves by no leſs a Rule, than 
may 2 Conformity to the Spirit of God ; that we are not on- 
Soul, ly to deny ourſelves vain and fooliſh Actions, but alſo 
knefs, W idle and unedifying Diſcourſe; and conduct ourſelves 
Light W in all our Behaviour, with ſuch a Spirit of Wiſdom 
0 and Purity as may make the Holy Ghoſt delight to 
ſtupid WW dwell in ys. Such a "Wiſdom as is not occaſionally ex- 
(6101s, WW ercis'd in this or that Place, „or at ſet Times; but 
1 %. i always in Being, and! conſtantly diſpoſing us to 
ts that Thoughts, Words and Actions ſuitable to it. 
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XVIII A Man may be ſaid to have ſome Regard 
for Religion, who is regular at Places of divine Wor. 
| ſhip 3 but he cannot be-reckon'd of a religious Spirit, 


till it is his Spirit in every Place and on every Occaſi- 


on, till he lives and breathes by it, and thinks, and 
ſpeaks, and acts according to its Motions. 


A Man may frequent Meetings for Mirth ; but ye yet, 


if when he is out of them, he gives himſelf unto Pee- 
viſhneſs, Chagrin and Dulneſs, I preſume no one will ſay 
ſuch a Man is of a chearful Spirit. It is eaſy to make 


the Application: If we are only Attendants at Places 


of Religion; if when we are out of thoſe Places, we 


are of another Spirit, I don't ſay proud or covetous, 


but vain and fooliſh; if our Actions are filly, and 


our Converſation trifling and impertinent, our Tempers 


vain and worldly, we arè no more of a religious Spirit, 


than a dull peeviſh Man is of a chearful Spirit, be- 
cauſe he is regular at ſome ſet Meetings for Mirth. 
XIX. Religion is not ours till we live by it; till it s 


che Religion of our Thoughts, Words and Actions; 


till it goes with us into every Place; ſits uppermoſt on 


every Occaſion; and forms and governs our Hopes 


and Fears, our Cares and Pleaſures. He is the religi- 
ous Man who watches and guards his Spirit, and en- 
deavours to be always in the Temper of Religion; 
Who worſhips Gep in every Place; who is as fearful 


of fooliſh Thoughts, irregular Tempers, and vain Ima- 


ginations at one Time as at another; who is as wiſe 
and heavenly at Home, or in the Field, as in the Hou? 


of Gop. For when once Religion has got Poſſeſſion of 


a Man's Heart, and is become as it ought to be, his 


ruling Temper; it is as agreeable to ſuch a one in all 
Places, and at all Times, to ſpeak and act according 


to its Directions, as tis agreeable to the ambitious Man, 
t act according to the Motions of Ambition, We 


muſt therefore take it for granted, that if we are not 
religious in our Converſation, or common Temper, 


we are not religious in our Hearts; we may have 2 


: _Formality of Religion at certain Times and Places, but 


we are not of a religious Spirit. 
XX. We ſee every Body ſpeaking and converting 


0 according | to their Spirit and 4 _—_ he > * 


F 
the Ambbitious, the Vain and Self: conceitsd, have eack 
of them their proper Language ſuitable to their Spirit 

and Temper; they are the /zme Perſons in all Places, 
and always talk like themſelves. - If therefore we could 
meet with Perſons of a truly religious Spirit, we ſhould 

find them like Men of other Tempers, the fame Per- : 
fons in all Places, and always talking and acting like 
themſelves. We ſhould find them living by one Tem- | 
per, and converling with Men with the ſame Spirit 
that they converſe with Gop ; not one Thing in one 
Place, and another in another; not formal and grave at 
a Funeral, and mad and frantic at a Feaſt; not liſten- 
ing to Wiſdom at Church, and delighting in Folly at 


Home; not angry with one fooliſh Thing, and as much 

pleas'd at another; but ſteady and uniform in the fame 

wiſe and religious Temper. | 1 | N 1 
XXI. Farther, as we are not of a refgious Jpirig, _ _ ==—_ 


till it is the Spirit of eur Life, and orders all our Con- 
verſation; ſo it is carefully to be obſerv'd, that if our 
Converſation is vain and fooliſh, it keeps us in à State 
incapable of Religion, by grieving the Holy Spirit. And 
as we can de nothifig without the Spirit of Gop, as +8 
He is our Breath, our Life, our Light, and our Strength = 4:8 
ſo, if we live in ſuch a Way as grizves and removes ' _— 


this Holy Spirit from us, we are as Branches that are = 2 
broke off from the Tree, and muſt periſh in the Dead- _ 1:48 


neſs and Corruption of our Nature. Let this there- 
fore teach us to judge rightly of the Sin and Danger 

of vain, unedifying and _—_ Communication; it is 
not the Sin of Lali ne or Negligence only; it is not 

a pardonable Infirmity ; it is not a little Mift uke in 
Spiritual Wiſdom; but it is a Sin that ſtands between 

us and the Tree of Life 3 that oppoſes our whole Hap» 
pineſs, as it grieves and ſparates the Holy Spirit from 

us. Let this alſo teach ſome People the Reaſon why 
they are fo dead and ſonſelaſs of Religion: They ate nt 
guilty of groſs Sins; they have an Averſion to Cheat» # 
ing and Faiſensſs 5 but at the ſame Time have no more 
Veeling or Senſe of Religion than mere Reprobatis. Now 
the Reaſon of it is this; they live in fuch an ner. 
ence of Converſation ; their Communication is ſo con - 
lantly upon /// and vain * 3 and they we » | 
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fond of thoſe who have the Talent of converſing in 


the ſame Manner, that they render themſelves 2 ft for 
the Reſidence of the Holy Spirit. We don't ſeem to 


apprehend, either how much Good or how much E«;/ 
there is in Converſation ; I believe it may be affirm'd 
that the greateſt Inſtructions, and the greateſt Cor- 
ruptions proceed from it. For Mens common Con- 
verſation and ordinary Life teach much more effectual- 


ty than any Thing they ſay or do at ſet Times or Oc- 


Caſions. | 


* — 


When a Clergyman preaches, he is for the moſt Part 


| Conſidered as acting according to his Profeſſion, and 
doing that which all Clergymen do, whether Good or Bad. 


But if he is the ſame wiſe and virtuous Man in his 
Communication, that he is in the Pulp; if his Speech 
be always ſcaſon d with Salt, that it may miniſter Grace 
amto the Hearers ; if the common and ordinary Actions of 


his Life be viſibly govern'd by a Spirit of Piety ; ſuch 


A one will be heard with Reverence on the Sunday for 
what he ſays and does all the Week. And on the 
contrary, if a C/:rgyman, when he comes out of the 


Pulpit, is but like other Men ; as irregular in his Tem: 


Pers; as triſing in his Converſation ; as eager in his Di 
verſions ; and as vain in his Deſigns ; he will mighti;; 
Zefſen his Power over the Hearts of his Hearers. 

A Father now and then gives his Son virtuous Ad- 


. vice, and the Son perhaps weuld be much the better 


for it; but that he never hears him talk virtuouſſy, 
but when he is giving him Advice; this makes him 


think, that he is then only acting the part of a Father: 


as when he is buying him Cloats, or putting him out 
to an Employment. Whereas if he ſaw his Father's 
ordinary Life and Converſation to be under the Rules of 


Religion; and his every Day Temper, a Temper of 


Piety ; tis very bkely that he would be won into an 
Imitation of it. — 
XXIII. It is our Communication, our ordinary Temper 
and conmen Life, that affects other People, that either hard- 
ens them in Sin, or awakens them to a Senſe of Piety. 
Let therefore all Cler gymen, and Mafters and Miſtreſs 
of Families look carefully to themſelves; let them con- 
der, that if their ordinary Life, their W * 
4 * "x . . be 
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be vain, impertinent, and unedifying, they are not only 
in a corrupt State of Heart, but are guilty of corrupting; 


— 


and perverting the Hearts of thoſe that belong to 
them. Let them not think that they have ſuffici- 


ently diſcharg'd their Duty, by ſeeing that thoſe 
who relate to them, have their proper Inſtructions x 
for it is next to impoſſible for ſuch. Inſtructions to have 


their proper Effect againſt the Example of thoſe we 


converſe with. If a Clergyman plays, and drinks, and 
ſports with his Flock in the Week Days; let him not 
wonder if he preaches them. aſleep on Sund e. If a 
Father is intemperate; if he fwears, and converſes 
fooliſhly with his Friends; let. him not wonder that his 
Children cannot be made virtuous. It is therefore the 
neceſſary Duty of all Chriftians, in all States of Life; 


to look carefully to their ordinary Behawiour, that it 


be not the Means of poiſoning and corrupting the: 


Hearts of. thoſe they converſe with. They nwſt con- 


ſider, that all the Follies and Impertinences of their or- 
dinary Life and Converſation have the Guilt of deſtroy- 
mg Souls; and that the Blood of thoſe whom their” 
Follies have deſtroy'd, will be requir'd at their Hands. 
XXIV. It is ſometimes ſaid of a foolifh, ir gular- 
Perſon, that he is only his cu Eucmy; but this is as 
abſurd as to ſay, that a Perſon of eminent Piety is only 
his own Friend; for as his lively Piety will certainly” 
communicate itſelf to thoſe. about him; ſo the Folly 
and impertinent Spirit of an irregular Man, will na- 
turally infect thoſe who are oblig'd to be near him. 


XXV. A Miſtreſs whoſe Converſation is a daily Proof 


to her Mais, that ſhe is governed by a Spirit of Piety 
in all ſhe-fays and does; whoſe Life is a continual viſi- 
ble Labour to wvork out her Salvation with Fear and 


Trembling, is a Bleſling to all that ſtand about her. She 
communicates Happineſs even to thoſe who are born of 


her Servants 3 they will be educated in Piety, becauſe 


their Parents learnt what Piety was in waiting on ſuclt 


a Miſtreſs. 1 8 * 


XXVI. A Goop-naTur'D, drinking, fleeping,. play-- 
ing, fevearing Maſter, is a Curſe to thoſe who tend up- 
on him; they are led into all Irregularities, by fol- 


lowing his Steps, and are ſent into the World harden'd 
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in Pollies, and inſenſible of Religion, by having liv'd: 
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* with ſuch a Mafter, This ought carefully to be con- 


nder d by all Chriſtians, as a mighty Encouragement to 
an exadt Strictneſs of Behaviour; that as a holy Con- 
verſation intitles us to a Reward for other Peoples Vir- 
tues; ſo an i Communication makes us liable to a 
Puniſhment for other Mens Sins. For we can neither 
live well nor ill to ourſelves alone; but muſt of neceſ- 
ty do either Good or Harm to others by our manner 
of Converſation. This is one great Reaſon why a vain 
corrupt Communication does ſo grieve the Holy Spirit; 
becauſe it is ſo infecting an Evil, and. does ſo corrupt 
the Manners of thoſe we converſe with. TO 


—— 
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THE Neceſſity of Divine Grace, obligeth all Chri- 

ftians to a conftant Purity and Holineſs of Conver” 

Jation ; ' wherein is ſhewn the great Danger and Imficty 
of reading 'vain and impertinent Books. » 

I. I Have ſhewn that the Nece/ity of Divine Grace is 
a mighty Argument for an univerſal Exactneſs of Life 
and Converſation. I come now to ſpeak farther to 
that remarkable Branch of it: Let no corrupt Communi- 
Cation 3 out of your Mouth, but that which is good 
to the Uſe of edifying, that it may miniſter Grace to the 
Hearers, and grieve not the Holy Spirit of Gop,, whercty 
3e are ſealed to the Day of Redemption. Now if we are 
to let no, corrupt Communication proceed out of our 
Mouth, that we may not grieve the holy Spirit of Gon; 
then it follows that weare todeny ourſelves the Entertain- 
ment of all corrupt, impertinent, and unedifying Books. 

For if vain and idle Words are not to ae out of 
our Mouths, we muſt be under the ſame Neceſſity of 
not letting them come into our Hearts. 

II. If we would know what Books are to be avoid- 
ed as corrupt and grieving the Holy Spirit, we muſt 
look back to the Rule of our Communication; for as 
that Communication is there ſaid to be corrupt that does 


8 


not ed;fy and miniſter Grace to the Hearers ; ſo 1 


— 
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edify and miniſter Grace to the Readers. Now this 
Book. entertainment is as certainly forbidden by the 
Apoſtle, as Cheating is forbidden by the eigbth⁵ Com- 
mandment : For if I am not to ſay fooliſh and imperti- 


nent Things myſelf, becauſe ſuch a Communication 
grieves the Holy Spirit of Gop; I am as certainly for- 
bid the Reading the corrupt and impertinent Sayings of 


ether People.” . -::; 


The Books which moſtly corrupt our Hearts, and 


fill us with a Spirit of Folly, are ſuch as almoſt all the 
World allow themſelves to read; I mean Books of Mit 
and Humour, Romances, Plays, and other Productions 
of the Poets; Thus a grave Orthodox old Gentleman, 
if he hears that his Neice is very good, and delights: 


in reading, will fill her Cloſet with Volumes of Plays, 
and Poems on ſeveral Occa ſions, on purpoſe to encou-- 
rage her to ſpend her Time wolh There is not per. 


haps a more ſurpriſing Infat 
Chriftians,. than this. | e 
III. There is a proper Time for every Thing that 
s lawful to be done: Now, can you tell when it is pro- 
per for a Chriſtian to meditate. upon theſe Books ? 7? 
There is a Time when our Hearts are more than 
ordinarily raiſed towards God ;. when we feel the Joys 
and Comforts of Religion, and enjoy a. Peace that pat- 


in the Condu& of 


ſes all Underſtanding.. Now I ſuppoſe Reaſon will not 


allot this Time for the Diverſion of ſuch. Books. 
There is a Time, when either thro?,the Neglect of: 

Duty, Remorſe of Mind, worldly Vexations, bodily” 

Tempers, or the Abſence of Gon's Spirit, we fink in- 


to Dejection and Dulneſs, grow burthenſome to our- 


ſelves, and can hardly think of any Thing with Satis-- 
faction. Now if Reaſon is to judge, this is of all Times: 
the moſt improper. for ſuch-Entertainment. For if there- 


is any Time more proper than another to think upon 
God, tis when we are in Heawineſs.. 


When we are ſicl it is time to fly to the Phyfician 3. 
when we are weary, it is a proper Time to reft ; no Ww 


there is the ſame Fitneſs in having Recourſe to Gp 


and Religion, when we are under any Dejection of 
Mind. For it is not more the ſole Property of Light. 


0 diſpel Darkneſs, than it is the ſole Property of Re. 


„„ liglon- 


Dok upon all thoſe Books as corrupt, which do noe 


5 Pow es Gi TY FAS 8 i 23-8 þ N - — N 8 

N 772 7 __ 4 wy - 2 2 EST ACTS Fan. an \ od - Y A Py me Mee, 8 * PR * S550 Z 
3 a . r . i: ta n 8 2 r EE ws - wo - Feb e 
4 * * Y i het F 


* 
„ 


Cedar: 


r 


FF 
e 


— 
1 a * 


C 66 ) 

"PAY to relieve all Uneaſineſs. I a ane affiited, 
ſays the Apoſtle, let. him pray. Now this we are to 
ok upon, not only as a wiſe Advice of ſomething that 
is very good to be done; but as a- ſtrict Command that 
leaves no Choice of doing any Thing in the ſtead of it. 
It is as abſolute a Command as if he had ſaid, Hath 

any ane ſinned, let him repent. For an Application to 
Go is as much the one Thing to be done in the Hour 
af Trouble, as Repentance is the one Thing to be 
done in Time of Sin. 

IV. You ſeem to make Times of Dulneſs the Oc- 
caſion of reading thoſe Books, by ſaying that you only 
read them to divert your Spirits, But that which you 
take to be a Reaſon for reading them, is a. ſtrong Ob. 
jection againſt it. For it is never ſo improper to read 
' thoſe. Books, as when you want to have your Spirits 

rais d, or your Mind made eaſy to itſelf; For it is the 
higheſt, Abufe you can put upon yourſelf, to look for 
Eaſe and Quiet in any Thing, but in right Apprehen- 
 kions of Gop's Providence. And. it is a Sin againſt 
the whole Nature of Religion, not to make it the whole 
Meaſure and Reaſon of all your. Peace and Enjoyment 
in every Occurrence of Life. 

If you muſt amuſe yourſelf with a Volume of Plays, 
becauſe you are laid up with a broken Leg, or have 4% 
a Friend, you are as far from Wiſdom as a. Child that 
is to be made quiet with 4 Rattle, and as far from 
Religion as thoſe who worſhip dls; nay, to ſeek 
to ſuch I hings. for Relief and Refreſhment, is like ap- 


plying to the Devil in Diſtreſs. A Man that drinks. 


Dram, every Time he is dull or uneaſy, is a wi/e, pro 
dent, and /ober Man, if compar'd-to the Chriſtian Fin 


in Seaſons of Dejection has Recourſe to wanton Wit, 


and prophane Rant. He deſtroys the Purity of his Mind 


much more effectually, than the ather et the: 


Health of his Body. 


Da you think that i in great "Diftreſſes, it is proper to: 


ſeek Comfort in Gop ;-but that in /zz#/e Troubles, any 
Thing that can divert is as well? Nay, ſurely if Gov 


is our ſufficient Comfort in great Diſtreſſes, he muſt be 
dur beſt Relief in thoſe that are ſmaller. - Unlefs it 
can be ſaid, that the Truths of Religion are able to- 


make 
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make us bear Martyrdom with Content, but not great 
enough to make us eaſy in little Trials. 


V. Beſides, to ſeek for Relief in fooliſh. Books, is 


not only applying to. a falſe Remedy, but is alſo de- 


ſtroying the chief Power of Religion. For as Religion. 
has no Power over us but as it is our Happineſs; fo; 
far as we neglect, or refuſe to make uſe of its Com- 


forts, ſo far we deſtroy its Power over us. For it can: 


no otherwiſe be the ordinary Care of our Lives, than. 


by being our ordinary Happineſs and. Conſolation in: 


all the Changes of Life. A Chriſtian therefore is to: 
make his Choifianity his Comfort, not only in Times. 
of great Trial and Sufferings, but in all the er Yexa-- 


tions of Life, that by. this Means every little Occaſion. 


of Grief or Diſquiet may be an Occafion of his being 


more affected with Religion, and more ſenſible of its : 


true Comforts. | 

VI. On the contrary, if Men will make themſelves 
happy as Children are made happy,. not by conſidering 
the 4; rac of Things, but by a Change of Amuſements,. 


they muſt alſo expect to have the Vexations and For- 


ments of Children, and be, like them, laughing and 
crying at they know not what, all the Days of their- 
Life: For Children are only eaſily vexed becauſe they 
are eaſily pleaſed ; and it is certain that they who can, 
be pleas'd with Things of no Value muſt in the ſame- 
Degree be liable to be diſpleas d at them. And as this 
is the true State of Childhood; ſo whoſoever is in this. 
State, whatever. his Age may be, his Offce, or his Dig- 


nity in Life, is yet as truly in the State and Folly of | 


Childhood, as he that is but four Years old. Take an. 
Inſtance or two: A Child whoſe Heart is half broken. 
at ſome Misfortune, may perliaps be made eaſy with a. 
Picture of a Hun: ſman and a Pack of Hounds; but. 


eldeſt Son, the Hounds muſt all be alive ;. they 
cry, and run, and follow a Hare; and this will m 


if you would comfort the Father that grieves 0 


the Father as eaſy as the Picture did the Child 


A. Mother comforts her little Girl with a Pack of 


Cards that are finely painted: By and by ſhe wants to- 
be comforted herielf; ſome great Calamity has happen d 


to *. Now you muſt. x not chink to comfort her with. 
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painted Cards, or building Houſes with them; her Grief” 
15 too great, and ſhe has been too long a Mother to ba 
pleas'd with ſuch Things. It is only ſerious Ombre that 
can dry her Eyes, and remove Sorrow from her Heart: 
VII. I might eafily multiply Inſtances of this kind; 
But theſe are ſufficient to ſhew us, that Perſons of Age 
and Authority often differ only from Children, as one 
Child may differ from another. This is the true Rea- 
fon why human. Life is ſo full of Complaint ; why it is 
fuch a Mixture of ridiculous Pleaſures, and vain Dil- 
quiets, namely, becauſe we live in an entire Ignorance 
of the Nature of Things, never. conſidering why we 
are pleaſed with this, or diſpleas'd with that, nor any 
more appeal to Religion to direct our Judgments, than 
Children appeal to Reaſon to form their 'Tempers, 
For if we will only play, or lull ourſelves into Re- 
Poſe, as Children are rock' d to ſleep, it is not to bs 
wonder'd at, if like them we cry as ſoon as we are 
awake: And the reaſon why People, ſceminghy religi- 
ous, are ſubject to the fame Duin:ſs and Pecwiſbneſs, to 
the ſame Vexations and Variety of Griefs that other 
People are, is this, becauſe they make no more Uſe of. 
their Religion on thoſe Occaſions, than other People: 
They don't fo much as intend to-keep themſelves 2ajj,. 
thankful and chearful, by making Religion the Meaſure 
and Standard of all their Thoughts and Judgments, in 
all the common C hances of Lite, any more than thoſe 
do, who have no Thoughts about Religion. 
VIII. Suppoſe a Perſon had lame Feet, and bat 
Eyes, and that he had an Oil, that was an infallible 
Cure for them both, when applied to both; if you 
ſaw him only uſing it for his Ey, you would not won-- 
der that it had not cur'd his Fett; you would: know 


that his anointing his Eyes could only cure: his Eyes; 


and that there was no Ground to expect that his Feet 
ſhould be any better; till he anointed his Veet: And all 
this for this plain Reaſon, ' becauſe I hings, however 
Good in themſelves, can have no farther Effect than as 
they are applied. Now it is juſt thus in Religion. If 
a Man places it only in public Morſhip, he attends 
publick Worſhip ; it operates ſo far. But why muſt 
you wonder, that he is not of a: wiſe, , virtuous, and 
5 5 religicus 
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1 Temper, in all the Actions of his ordinary 


Life? Is not this wondering why the Oi has not cured 
2 Man's Feet when he has never * it to them, 
but only to his Eyes ? | 

IX. When the regular 8 as plainly makes 


Religion the Meaſure of his ordinary Life, as he makes 


it the Rule of his going to Church; when he as direct- 
ly uſes. it to this Purpoſe, as a Man. anoints his Eyes, 
who would be cured by anointing them; then you will 
ſce him as different in his. ordinary Life from other 
People, as different in his Pleaſures and-Griefs, in his. 


Cares and Concerns, as he. is different from them in 


Forms and Regularity of Worſhip. But till Men do 
this; till they apply the Principles of Religion to all 
the Actions of ordinary Life ; till they make it the 
Meſure of all their daily Tempers, their Joys and 
Fears; till they think there is as much Piety in being 


wiſe and holy in their common Tempers, as in being 


devout at Church; as much Sin in being vainly pleaſed 


and fooliſhly vexed, as in neglecting the Divine Service 


till they thus directly apply Religion to common Life, 
as a Man applies a Remedy to the Part he would have 
cured ; it is no more to be expected that it ſhould 
make them religious in common Life, than that an 
Oil appled to our Fyes ſhould cure our Feet. 


It is our ordinary Life, which we think is thus left 


to ourſelves, that makes Religion ſo inſignificant in the 
World : It lies by like a Remedy that is wnapplicd ; it 


has no Effect becauſe it is uſed * as 'a formal Thing 
that has its Devotions and Duties at /et Times and Oe- 
caſions : . Whereas it. ſhould be uſed and conſidered as. 


the Rule and Reaſon of all our Judgments and Actions; 
as the Mea ſure of all our Cares and: Pleaſures ;. as the 
Life of our Life, the Spirit of our Spirit, and the very 


Form and Eſſence of all our Tempers. It is to be in 


us, like a. new Reaſon and Judgment ef eur Minds; 
that is to reaſon and judge of every Thing we do, 


and to preſide over and govern all the Motions of our 
Hearts. I any one merry, ſaith the Apoſtle, let bim 


fang Pſalms : any afflited, let him pray. This is 


Religion in the Apoſtle's Account; it is not only an At- 


endance at «the: pulick Warkin bas it is w— 
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Habit of our Minds; ſomethiag that devotes ns wholly 
to Gop, that allows of no Mirth in our common Life, 
but a Mirth proper for the Brethren of Chriſt, a Mirth 


that can expreſs itſelf in Praiſe and Thankſgiving, that 


allows of no other Cure: for Grief or Vexation than 
what is to- be had from Recourſe to Gop. And in- 
deed what can be more abſurd, than for a Chriſtian 
ever to act in any other Conſideration than as a 
Chriſtian? He is ſenſeleſs to a Degree of Madneſs when 
he-indulges a Thought, or a Motion of his Heart ; 
when he either takes a Pleaſure, or relieves a Grief ; 


where he cannot ſay Þ do this as a Chriſtian, as ſuita- 


ble to that State in which Chriſtianity has placed me. 
X. We reckon a Man ſufficiently mad that 'fancies 
himſelf a King, and governing his Subjects, at the 
ſame Time that he is tied to a Bed of Straw : Now 
a Chriſtian repeats every Day, I believe the Forgiveneſs 
of Sin, the Reſurrection of the Body, and the Life Eœer- 
lafting ; he thanks Gop for the Redemption of Feſus 
Chrift, for the Means of Grace, and for the Hope of Glo- 
zy. Yet at the ſame time, in this State of Greatne/s, 
he fancies himſelf in a rhouſand Wants and Miſerics : 
He cries and labours, and toils for a Happineſs, that 
has no Exiftence but in his own Imagination ; he fancies 
himſelf a Being that is to be made happy with Sauces 
and Ragous, with painted Cloaths and ſhining Diamonds, 
He is griev'd and fretted like a Child at the Loſs of a 
Feather; and muſt be diverted, as they are, with Shows 
and Plays, and imaginary Scenes of Rant and Nonſenſe: 
Now is not ſuch a one nad? Does he not know as 
" little of his Srate, as the Man in Straw who fancies 
himſelf a King > But for a Chriſtian, in Times of Dul- 


'neſs or Vexation, to ſeek Relief in fooliſh Amuſements,. 
in the looſe, wild Diſcourſes of Plays, when he ſhould 


acguaint himſelf with Gob, and be at Peace, is a De- 
gree of Madneſs that exceeds all others; it is acting as 
contrary to the Nature of Things, as if a Man that 


had loſt the Uſe of his Limbs, ſhould chuſe to comfort 


his Lameneſs with painted Shoes, when he might have 


the Uſe of his Feet reſtor d. For the Conſolations of 


Religion relieve Uneafineſs and Trouble, as a lane 
Man is relieved when his Limbs are reſtor d; they con- 
828 7 8 N quer 
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quer Grief, not by cheating and deluding the Weak- 


neſs. of our Minds, but as the Reſurrection conquers 


Death, by reſtoring us to a new and glorious Life. 

XI. From theſe Reflections I hope it ſufficiently ap 
pears, that the reading vain and impertinent Books is 
no Matter of Indifferency ; but that it is juſtly to be 
reckon d amongſt our greateft Corruptions ; that it is as 


unlawful as Malice and evil Speaking ; and 1 is no more 


to be allow 'd in any Part of our Life. 

Reading, when it is an Exerciſe of the Mind upon 
wiſe and pious Subjects, is, next to Prayer, the beſt Im- 
provement of our Hearts; it enlightens our Minds, 
collects our Thoughts, calms and allays our Paſlions, 
and begets in us wife and pious Reſolutions ; it is a 


Labour that does ſo much Good to our Minds, that it 


ought never to be employ d amiſs; it enters fo far in 
to our Souls that it cannot have a little Effect upon us. 


Reading and Meditation is that to our Souls, which 


Food and Nouriſhment is to our. Bodies; ſo that we 


cannot do ourſelves either a little Good, or little Harm, 


by the Books that we read. 
XII. But perhaps you think, it is a dull Tart to read 
only religious and moral Books: But when God is your 


Happineſs ; when you. are not afraid of the Joys of 


Eternity, you will think it a dull Task to read any 
other Books. Don't fancy therefore that your Heart 
is right, tho you had rather read Books upon other 
Subjects; for it is there that you are to charge your 
Dulneſs : Religion has no hold of you; the Things of 
Eternity are not the Concerns of your Mind; it is 4% 
and tireſome to you to be aviſe and pious; and that 
makes it a dull Task to read only Books that treat up- 
on ſuch Subjects. When it is the Care of your Soul to 
be humble, holy, pious, and heavenly minded; when 
you know any Thing of the Guilt and Miſery of Sin, 
or feel a real Deſire of Salvation, you will find reli- 
Four Books to be the greateſt F call and Joy of your 

ind. 

If you think it dull and tedious to be in wiſe, pru- 
dent and ſober Company, it is becauſe you are neither 


prudent nor ſober yourſelf. So if it is dull and tireſome . 
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are at hard Labour; whilſt your Servants are drud- 
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it is as fre a Proof that you are neither p7ous nor re. 
gious. For unleſs you can ſuppoſe that a wiſe and ſo- 


ber Man may be moſt delighted with the Noi/e and 
Rewvellings of Drunkenneſs ; you cannot ſuppoſe that 
it is poſlible for you to be truly religious; and yet moſt 
pleas d with corrupt and unedifying Books. 

XIII. You perhaps will ſay that you have ſo much 


ſpare Time for reading, that you think you need not 


employ it all in reading good Books. It may be ſo; 
you may have alſo more I ime than you need devote 
to Offices of Charity; but will you thence conclude, 
that you may then do Things contrary to Charity, and 
indulge yourſelf in Spight and Miſchief ? RE. 

If you have every Day more Time than you can 
employ in Reading, Meditation and Prayer ; if this 
Time hangs upon your Hands, and cannot be turn'd to 
any Advantage; let me deſire you to go to /leep or 
pick Straaus; for it is much better to do this, than to 
have Recourſe to corrupt and impertinent Books. Time 
loft in Slecp, or in picking Straws, is better loſt than in 
ſuch Exerciſes of the Mind. Conſider farther, that 
idle and ſpare Time calls for the greateſt Care and 
Watchfulneſs; fo that to have Recourſe then to evil 


and impertinent Books, is like inviting the Devil be- 
cauſe you are atone. If you could read ill Books when 


you were in haſte, or in a Hurry of other Matters, it 
would do you much leſs Harm than to read them be- 
caufe your J ime hangs upon your Hands. That very 


Seaſon which you take to be an Excuſe for ſuch read. 


ing, is the ſtrongeſt Argument againſt it, becauſe evil 
Thoughts and vain SubjeQs have twice the Effect, and 
make double Impreffions when they are admitted at 
Times of Leiſure and Idlenefs. | "1. 


XIV. Confider again to what a miſerable State you | 


ure reduced, when you are forced to have Recourſe to 
fooliſh Books to get rid of your Time. Your Fortune 
perhaps has remov'd you from the Neceſſity of labour- 
ing for your Bread; you have been. politely educated 
in Softneſs; you have no Trade or Employment to 
take up your Time; and fo are left to be devoured by 
corrupt Paſſions and Pleaſures. . Whilſt poor People 
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ging in the meaneſt Offices of Life; you, oppreſ3d-with : 


1dleneſs and b are relieving yourſelf with foo/;/6 
and impertinent Books; feeding and delighting a diſ- 


ordered Mind with Romantic Nonſenſe, and Poetic Fol- 


bes. If tfiis-be the Effect of Riches and Fortune, on- 


ly to expoſe People to the Power of difordered” Paſli- 


ons, and give them Time to corrupt their Hearts with | 


Madneſs and Folly, well might our Lord ſay, Woe un- 


to you that are rich? - 
When you ſee. a poor | 

meaneſt Offices of Life, and glad of the dirtieſt Work 

to get his Bread, you are apt to look upon him 


as a miſerable Wretch; it raiſes a Mixture of Pity _ 


and Contempt in you; But remember, that every Time 
you ſee ſuch. a. Perſon, you ſee a more reaſonable Crea- 
ture than yourſelf, and one that is much more nobiy 
employed than you are. He is acting conformably to the 
State of human Life, and bearing a hard Part with Pati- 
ence; he is doing a Work which, mean as it is, will 
be look d upon as done unto the Lord; whilſt you are 
ding in Softzeſs and Pleaſures, are unable to beat 
your Time, unleſs it be ſtolen away from you by Fol- 
ly and Impertinence. Fancy that you faw. a patient 
Chriſtian, old, broken and crooked, with carrying Bur- 
thens all his Life; fancy that you ſaw another Chriſti - 


an lolling in State and Softneſs, and making every Day 


a Day of Vanity and fooliſh Reading; which of them 


do you think is moſt likely to die in the Hands of good 


Angels, and be carried into Abrahom's Boſom ? 


XV. But, after all, what a vain Imagination it is to 


think that you have any ſuch Thing as ſpare Time ? 


Is there any Time for which you are not accountable 


to Gop ? Is there any Time which Goo has ſo kf to 
your own Diſpoſal that you may ſacrifice it to the In- 


dulgence of vain Tempers, and the Corruption of j 


Heart? You can no more ſhew this than you can ſhew, 
pare Time, is to talk of fomething that never did nor. 


bare Time from this or that Labour, or Necellity, yoa 
may abate or change any particular & xerciſe, you may 
leave off this or that Way, you may take this or that 
Kfreſhment 3 W Hare Times from par- 
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Creature drudging in the 


ever wall belong to any Chriſtian, You may have a 


ticular 


that all your Time is your own. To talk therefore of 5 


= 


< * 
* * Y 
F ! k , 
— ee 75 ,, 
p > 52 4 Rr Fad as 


* 
1 * N 
1 x" * 
5 — 
= l 4 2 2 
7 . TR - a 2 N 5 
5 2 ann. ” 8 83 88 — : 
2 oa. P * _— . — —————_——_r Er ER __— — * ” 
4 _ ws TR. ME. G . 8 : 
, . * 1 0 * — — , » mqmͤ'e. aA — „ ns ono 2 
5 n od — — * n "IST; Fo 5 . 2 9 - 7 7 r * I 4 9 * RS — Ker , | 2 
— — — rr re er ne tre, 1 A * 75 0 * 5 . 8 « — nn, 7 PII” Ie” 8 — * ; 3 * s =o 6 " 
5 a 4 * 2 — a F 4 . 
8 . b \ < 4 — 4 - — — 0 ' 
2 * oy a Wat Nw + dub 
. Fin S . 8 : - 
; = U „ 
o - a | = = \ = 
. J 


1 IP. e f . K 5 TORE 
. NR We n r 


25 
_ WE EIT IDO To *- rnd ASS . * G 


8 ü , hoon 
ticular Actions, but you have no Hare Time that re. 

Jeafes you from the Laws of Chriſtianity, or that leaves 

you at liberty not to a& by the Principles of Religion 

and Piety. SER. 5 

Lou have Hpare Time to refreſh yourſelf: But this is 

to be governed by the ſame Wiſdom, as the Time that 


3s ſpent in Cares and Labours. For your Recreation; 


and Pleaſures are only lawful ſo far as they are direct. 
ed by the ſame Wiſdom with your Cares and La: 
bours. If therefore the Providence of God has placed 
you above the Neceſſity of labouring for your Liveli- 
Hood, you muſt not think that you have fo much p 
Time to ſpend, as you pleaſe, but that you are certain- 
iy called to ſome other Labour. Great part of the 
World is doom'd to Toil and Slavery; they have it 
not m- their Power to chuſe any other Way of Life, 
and their Labour is therefore an acceptable Service to 
Gp, becauſe it is ſuch as their State requires. Hap- 
Py you therefore, if you knew your Happineſs, who 
| Have it in your Power to be always doing the 6% 
Things; who, free from Labour and Hardſhips, are at 
Aüiberty to chuſe the 5 Mays of Life, to ſtudy all the. 
Arts of Self-improvement, to practiſe all the Ways of 
doing Good, and to ſpend your Time in all the nobleſt 
Inſtances of Piety, Humility, Charity and Devotion! 
Bleſs Cop then, not becauſe you have ſpare Time, for 
that you have none, but that you have Time to em- 
ploy in the beſt Ways that you can find; that whilſt 
Others are oppreſs'd with Burthens, and worn out with 
' Slavery, you have Time to think upon the greateſt 
and beft of Things; to enlighten your Mind, to cor- 
rect the Diſorder of your Heart, to ſtudy the Laws of 


Gop, to contemplate the Wonders of his Providence, 


to convince yourſelf of the Vanity of the World, and 
to delight your Soul with the great and glorious Things 
Which Gop has prepar'd for thoſe that love him. Thi 
is the Happineſs of being free from Labour and Want; 
not to have ſpare Time to ſquander away in Vanity and 
Impertinence, but to have pare Time to ſpend in the 
Study of Wiſdom, in the Exerciſe of Devotion, in the 
Practice of Piety, in all the Ways and Means of _ 
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Good, and exalting our Souls to a State of Crimas 
is, ĩᷣ ͤ 5s . 3 
XVI. It is a Doctrine of Scripture, and highly, 
agreeable to Reaſon, That unto whomſoever much is 
riven, of him ſhall much be required. Conſider there- 
Pore that a Life of Leiſure and Freedom from Want. 
and Hardſhips is as much as can well be given you in 
this World,, as it is giving you an Opportunity of living 
wholly to Gop, and making all the Parts.of your Lite 
uſeful to the beſt Purpoſes. As ſure therefore as it is a 
State, that has ſo many Advantages that furniſhes you 
with ſo many Means of being eminent in Piety, ſo 


N- ſure it is, that it is a State from which G o p expects 
ne Fruits that are worthy of it. Had it been your Lot to; 
it labour in a Mine, or ſerve under {ome cruel Maſter, 
fe, you muſt have ſerved as unto GoD; and in fo doing 
to you had finiſh'd the Work which Gop had given you. 
p- But as you are free from all this, you muſt lock upon 
ho yourſelf as God's Servant, as called to chuſe that Wa 

ft of labouring and ſpending your Time, which may mot 


promote that which Gop deſires to be promoted. Goo 
the. has given you Liberty to chuſe, but it is only that you 
of may have the Bleſſedneſs of chuſing the 37% Ways of 
ſpending your Time. Tho' therefore you are at liber- 


on! W ty from ſervile and mean Labour, yet you are under 


for a Neceſsity of labouring in all good Works, and ma- 
m- MW king all your Time, and Fortune, and Abilities ſervice- 

| able to the beſt Ends of Life. You have no more 
Time that is your own, than he has that is to live by 
conſtant Labour; the only Difference betwixt you and 


o 


Labour, that oppreſſes the Body, and dejects the Mind; 
but you in a Service that is perfect Freedom, that ren 
ders your Body a ,t Temple for the Holy Ghoſt, and 
fills your Soul with ſuch Light, and Peace, and Joy, as 
is not to be found in any other Way of Life. 
XVII. Do you think that a poor. Slave would dif 
Pleaſe Gop by refuſing to act in that painful Drudgery” 


'Gop will not be more diſpleas'd with you, if you re. 


_— 


him is this, that he is to be diligent in a poor, flaviſh 


that is fallen to his Share? And do you think that 
fuſe to act your 2 Part in the beſt of Labours, or 
neglect that happy Buſineſs of doing Good, which 
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= CF 
your State of Life has called you to? Is it expetteg 
3 People ſhould make a right Uſe of their Con, 
dition, and turn all their Labour into a Service unto 
Gon? And do you think you are not obliged to make 
2 proper Improvement of your Condition, and turn 
all your Reft, and Eaſe, and Freedom from Labour, into: 
Service unto Gop? Tell me therefore nd more that 
you indulge yourſelf in idle Amuſements, in vain, cor- 
rupt, and unedifying Books, - becauſe you have Hare 
Time? For it is abſolutely falſe to ſay that you have 


any ſuch Thing; it is ſaying, that becauſe G op has 


: given you /pare Time from ſervile Labour, Time for 
all the Inftances of a holy and heavenly Life; there- 
fore you preſume. to throw it away in Idleneſs and Im- 
Pertinence. | 
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CHAP. Vi. 


Hriſftians are called to a conflant State of Prayer 

A and Devotion. | 
I. It is one principal Article of our Religion to 
believe that our bleſſed Saviour is now at the Right 
Hand of God, there making perpetual Intercaſſion for 
us, till the Redemption of Mankind is fniſh'd. Prayer 


therefore is undoubtedly a proper Means of drawing 


near to Gon; ſince he who has conquered Sin and 
Death. who is conſtituted Lord of all, is yet as the 
reat Advocate for Sinners, oblig d to make perpetual 
23 for them. 88 E95 
Whenever therefore we are in the Spirit of Prayer; 
when our Hearts are lifted. up to God, breathing out 
| Holy Petitions to the Throne of Grace, we have this 
Encouragement to be conſtant and fervent in it, that we 
are then joining with an Interceſsion at the Right Hand 
of Gop, and doing that for ourſelves on Earth which 
our bleſſed Saviour is perpetually doing for us in Hea- 
ven. This Reaſon of Prayer is perhaps not much con- 
fidered ; yet it certainly contains a moſt powerful Mo- 


tive to it. For who that confiders his Redemption as 


carrying on by an Interceſſion in Heaven, can 
himſelf ſo rightly employ'd as when the ny 
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;ef his own Prayers bears ſome Reſe emblance to that 
never ceaſing Interceſsion which is made above? This: 
ſhews us alſo, that we are moſt of all to defire thoſe 
Prayers which are offered up at the A/tar, where the 
Body and Blood of Chriſt are joined with them. 
For as our Prayers are only acceptable to Gop thro? 


the Merits of Jeſus Chriſt; ſo we may be ſure it is the 


moſt prevailing Prayer, when we thus pray in the 
Name of Chriſt, and plead his Merits in the bightft 
Manner we an. 

II. Devotion may be conſidered either as an Ex- 
. erciſs of publick or private Prayers at ſet Times and 
. Occaſions ; or as a Temper of the Mind, a State and 
+ Diſpoſition” of the Heart, which is rightly affected 
with ſuch Exerciſes, Now external Acts of Devotion, 
are like other external Actions, very liable to Falſeneſs, 
and are only ſo far good as they proceed from a right 
Diſpoſition of Heart. Zealous Profeſsions of Friend- 
Hip are but Hypocriſy, unleſs there be an equal Zeal 


in the Heart; and fo ſolemn Prayers are but repeated 


Hypocriſies, unleſs the Heart be conformable to them. 
Sir ce therefore it is the Heart only that is devout, I 
ſhall conſider Devotion chiefly in this reſpect, as it is 

a State and Temper of 'Heart ; for it is in this Senfe 


view that Chriſtians are” called to a conſtant State of 
_ . Devation.' They are not to be always upon their 
Knees in Acts of Prayer; but they are to be r 


in the State and Temper of Devotion: 
III. Friendſhip does not require us to be . 


waiting upon our Friends in external Services; theſe 


Offices have their Times of Intermiſsion; it is only the 
Service of the Heart that is never to intermit, This is 


not to begin and end, as external Services do; but to 
perſevere like the Motion of our Heart, or the Beating | 
- of our Pulſe. It is juſt ſo in Devetion; Prayers have 


their Hours, their Beginning and Ending, but that Turn 


of Mind, that Diipoſition of the Heart towards Go Dp. 
which is the Life and Spirit of Prayer, is to- be as oon- 


fant and laſting as our own. Life and. Spirit. 


The repeating. of a Creed at certain Limes is an At 
of Faith; but that Faith, which.overcometh the World, 


_ neither for Times nor Seaſons; but is a living 
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Principle of the Soul, that is always believing, truſting. ' 
and depending upon Gop. In the ſame Manner ver- 
bal Prayers are Acts of Devotion; but that Prayer 
. which openeth the Gates of Heaven, ſtops not at 
Forms and Manuals of Devotion; but is a Language | 
of the Soul, which worſhips, adores, and delights in 
Gop, at all Times and Seaſons. | 
The Reaſon of Prayer, like all other Duties of Piety, 
zs founded in the Nature of Gop, and the Nature of 
Man. It is founded in the Nature of Gos, as he is vi 
Ie ſole Fountain and Cauſe ef all Happineſs ;, it is. 1 
founded in the Nature of Man, as he is weak and help- * 
| lefs, and full of Wants. So that Prayer is an earneſt 
Application, or Aſcent of the Heart to God, as to the 
Mole Caufe of all Happineſs. He therefore that moſt tru- 
ly feels the Miſery, Corruption and Weakneſs of his 
own Nature; who is moſt. fully convinced that a Re- 
lief from all theſe Diſorders, and a true Happineſs, is 
to be found in Gon alone; he who is moſt fully con- 
vinced of theſe two Truths, is moſt. fully poſſeſs'd of 
ate} //, ĩ ont 
IV. Hence we may perceive why People of Learn- 
ing, and great Application to Books, who ſeem to have 
retired from the Corruptions of the World, are yet 
often not devout. The Reaſon is, becauſe Devotion 
Imparts a full Senſe of the Vanity and Littleneſs of 
every Thing but Gon; whereas it is often the /ame Va- 
nity that wears out Scholars in their Studies, and other 
People at Court, in the Camp, or at Sea. They do 
not want to. be Merchants, or Colonels, or Secretaries 
.of State; but they want to be Critics, Gramwarians 
and Hiſtorians. Ihey, it may be, diſregard Riches. 
and Equipage ; deſpiſe the Sports and Diyerfions of the 
.preſent Age; but then it is to contemplate the Riches 
and Eguipage, the Sports and Diverſions of the ancient 
I he Vanity of ſome Ladies and. Gentlemen would 
be touch d, if you ſhould tell them that they did not 
underſtand Dreſs: Some great Scholars would be more 
dejected, if you: ſhould ſuppoſe them ignorant of 2 
Fan the Reman .: t se 
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The Bull of Mankind are ſo dull and taſteleſs, AS - 
Hliterate, as to ſet their Hearts upon current Coin. But | 


great Learning has raifed ſome Men above this vulgar 


Groſſneſs of Taſte. Their Heart does not beat but 


at the Sight of a Medal, or an ancient Coin. And they 
are only afraid of dying before they have out · done 
the World for their Collections of Shells, Skins, Stones, 


Flies, and. Inſe#s. 


V. When Men retire into. their Studies to change 


their Nature; to corre& and reform their Paſſions ; to. 


find out the Folly, the Falſeneſs, the Corruption and 


| Weakneſs of their Hearts z. to penetrate into the Vani- 


ty and Emptineſs of all worldly Attainments ;. when they 
read and meditate, to fill their Souls with heavenly Af-- 


fections, and to raiſe their Hearts unto. Gop; when. 
this is Learning, (and what elſe deſerves the Name?) 
then Learning will lead Men unto Gop; then learn- 


ed Men will be devout, and great Scholars will be- 
great Saints. 


VI. Many People are thus far fincere in their De- 


votions, that they would be glad to pray devoutly 3. 


they ſtrive to be fervent, but never attain to it, becauſe 


they never took the only poſſible Way. They never. 
thought of altering their Lives, or of + 6 Ye ts rent 


from the reſt of the World; but ho devout. 


merely by reading over Books of — Which is as 
odd a Fancy, as if a Man ſhould expect to be happy, 
by reading Diſcourſes upon Happineſs. When theſe. 


People — take Chriſtianity, as it is offered to them 
in the Goſpel; when they deny themſelves, and re- 
nounce the World, they then will have begun Devotion. 
Taznonlus asks how often he ſhall pray ? He thinks. 
the Nicety of the.Queſtion ſhews the Piety of his Heart. 
But Trebonius is deceived, for the Queſtion proves, that 
he is a Stranger to Devotion. - Treboxine: has a Friend; 
he is conſtantly viſiting him; he is never well out of 


his Company. If he is abſent, Letters are ſent at all 


Opportunities. Now what is the Reaſon that he never 


asks how often he ſhall viſit, how often he ſhall de. 


light in, how often he ſhall write to his Friend ? It is. 
becauſe his Friend has his Heart, and his Heart is Ws 
faithful and. ſufficient Inſtructor. When Trebonius has. 
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given his Heart to Gov, he will have done aking 


0” often he ſhall pray. 

Julius goes to Prayers; he confeſſes hind. to be 
a a miſerable Sinner; he -accuſes himſelf to Goo: with 
all the Aggravations that can be, as having no Health 


in him. Vet Julius cannot bear to be informed of 


any Imperfection, or ſuſpected to be wanting in any 


Degree of Virtue. Now, can there be a ſtronger Proof, 


that Julius is wanting in the Sincerity of his Devoti- 
ons? Is not this a plain Sign, that his Confeſsions to 
Coy are only Words of Courſe, an humble Ciw7/ity of 
Speech to his Maker, in which his Heart has no Share? 


If a Man was to confeſs that his Eyes were bad, his 


Hands weak, his Feet feeble, and his Body helpleſs; 
he would not be angry with thoſe that ſuppeſed he was 
not in perfect Strength. Yet Julius confeſſes himſelf 
to be in great Weakneſs, Corruption, Diforder, and 


_ Infirmity ; and yet is angry at any one that does but 


| ſuppoſe him defective in any Virtue. Is it not the ſame 
_ -Fhing as if he had faid- © you muſt not imagine "that 
«< I am in earneſt in my Devotions'” ? 

VII. To live in true Devotion, we muſt daily con- 
. fider the End and Hope of our Calling, that all world- 
ly Paſsions and, Defires may be ſwallowed. up in one 
Freat Deſire of future Glory? This Devotion to Gov 
is ſignified in Scripture, by living by Faith and not 5) 
Sigbt, when the inviſible Things of the other Life, 
are the Reaſon, the Motive and the Meaſure of all 
our Defires and Tempers.. And thoſe who thus tend to 
_ Gov in all their Motions and. Deſires, are devout every 
where. | This makes their common Actions Acts of Re- 
gion, and turns every Place into a Chepe/. And it is 

to this Devotion we are all called, not only by par- 


N E Precepts, but by the Whole Nature and I. e. 
nour of our Religion. | 
VIII. Now, as all States . Tempers of the Mind 


muſt be ſupported by Actions and Exerciſes ſuitable to 


them; ſo. Devotion, which is an earneſt Application of 


the Soul to 1 — as its only Happineſs, maſt he ſup- 

ported and 1 alive by Actions and Exerciſes ſuit- 
I to it. The. Devotion of the Heart! diſpoſes 
us to obſerve ſet Times of Prayer; and, on the other 
i. ſet Times of Prayer GT: and 1 
the 
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ae Devotion of the Heart. It is thus in all other Caſes a 


Habits of the Mind diſpoſe us to Actions ſuitable to 
prove the Habits from whence they proceed. 


the habitual Love of Myfic&: So it is the right Diſpoſi- 
tion of the Heart towards GO that leads People to. 
outwards Acts of Prayer; and, on the other Side, out- 
ward Acts of Prayer preſerve and ſtrengthen the right 
Diſpoſition of the Heart towards G op. As therefore 
we are to judge of the Significancy of our Prayers, by 
looking to the State and Temper of our Heart; fo are 
we alſo to judge of the State of our Heart by the Fre- 
quency, Conflancy, and Inportunity of our Prayers. For 
as we are ſure that our Prayers are inſignificant, unleſs 
they proceed from a right Heart; ſo unleſs oun Prayers 
at. be frequent,. conſtant, and full of Importunity, we may 
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le be ſure our Heart is not right towards Goos. | 
at IX. Our bleſſed Saviour has indeed condemned one: 


ſort of long Prayer. But, when ye pray, uſe not vain Re-. 
* petitions, as the Heathens. do ; for they tbint they. ſhall be 
d heard for their much ſpeaking (a). But it is not Length, 
3e or a Continuance of Prayer that is here forbid ; but van 
\D Repetitions. Nor are the Hearhens here condemned for 
ty being importunate, and per/evering in Prayer; but for a 


e, wrong Judgment, in that they thought they were heard, 


to Words. So that all that Chriſtians are here forbid, is. 


ry this, to think that the Eficacy of Prayer conſiſts in vain 
e- and long Repetitions; yet ſome imagine, that a Con- 
is tinuance of Prayer is here reproved, and thence conclude, 
ar- that Shortneſs is a neceſſary Qualification of Prayer. 


e. But how willing muſt People be to be deceived, be- 


fore they can reaſon in this Manner? For the Words: 


have plainly no relation to Length or Shortneſs of 
to Prayer. They no more condemn the one than the other. 
of They only condemn an Opinion of the Haubens, that 
ip- the Excellency of Prayer conſiſted in a Multitude of Re- 
it- MW petitions. Now, to think that ſhort Prayer is better, be- 
ſes Lauſe it is Gert, is the ſame Error as to hold with the 
her DMG Hf ILY IS. 043." 202 277 een 
ven (2) Matth. vi. 7. 1 


them; and theſe Actions likewiſe ſtrengthen and im- 


It is the habitual Taſte for Muſick that carries 
People to Concerts; and again, it is Concerts that increaſe 
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Feathens, that it is better becauſe it 1s often repeated. 
It is the ſame Miſtake in the Nature of Devotion. 


X. But ſuppoſing the Meaning of theſe Words vas 
obſcure (which it is not) yet ſurely it is plain enough, 
that our Saviour, has elſewhere expreſly recommended a 
Continuance and: Importunity in Prayer. And how per- 
verſely do they read the Goſpel, who can find his Au- 
thority againſt ſuch kind of Devotion ! For can he who 
was ſo often retiring to De/arts, to Mountains, to ſolitary 
Places to pray, who ſpent whole Nights in Prayer; can 
he be ſuppoſed to have left a Reproof of thoſe who 


thould follow his Example? But befides his Example, 


his Doctrine is on no;Point more plain and certain. H- 
fſpake a Parable unto them to this End, that Men ought 


always to pray, and not to faint. Saying, there was in a 


City a Judge, which feared not Gop nor regarded Man. 
Aud thexe was a Widow in that City, and ſbe came unto 
him, ſaying, Avenge me of my Adwerſary. And he cou 
not fir a while.: But afterwards he ſaid within himſ-1f, 
tho fear not Gop, nor, regard Man, yet becauſe this 
Widow troubleth me, I will avenge her. And ſhall rot 
Gop avenge his own Elect, which cry Day and Night un- 
to him St Luke tells us, that this Parable was to te:ch 
Men to pray aways, and not to faint ;. and it is plain to 
any one that reads it, that it has no other Intent but to 
recommend Continuance and Importunity in Prayer. The 
Widow is relieved ; not becauſe ſhe aſked Relief, but 
becauſe ſhe continued aſking it: And Gon is ſaid to 
avenge his Elect; not becauſe they cry to him now and 
then, but becauſe they ery Day and Night. Our bleſſed 
Saviour teacheth the ſame Doctrine in another Parable, 


. ef a Perſon going to his Friend to borrow_three Loœwes 
at Midnight, which he concludes thus: J ſay unto you, 


tho" he would not riſe and give him, becauſe he is his 
Friend; yet becauſe of his. Importunity, he will riſe and 
give him as many as he needeth. Here again the ſole 
Scope of the Paſlage is to ſhew- the Efficacy of Con- 


1 


XI. Cxrro ſays he deſires no more Time for riſing, 
dreſsing, and ſaying his Prayers, than a Quarter of an 
Hour. He tells this to his Friends; not to ſhew his 
Fant of Religion, but that he may be thought to _ 


\ 


fn) 


1 Devotion. You tell him that our Saviour's Parablez 


teach Continuance and Importunity in Prayer; that the 


Apoſtles exhort to pray without ceaſing, to pray alwoysz 
and that devout Perſons are recorded in Scripture as 

praying Night and Day. Still Clito is for ſhort Prayers. 
He at laſt finds a Text of Scripture, and appeals to the 
Example of the Angels; they only ſaid, Glory be to 
Gop on high, and on Earth Peace, Goodwill fowvards 
Men. Clito takes this to be an Argument for ſhort 
Prayer, becauſe the Angels had done ſo ſoon. But CIito 
muſt be told, that this is no Prayer at all; it is only a 
joyful Proclamation to Men. And ſurely the Manner of 


Angels ſpeaking to Men, can be no Rule or Meaſure of 
Mens ſpeaking to Gop. The Angels had no more 


to tell the World than this Meſſage of Joy; but does it 

therefore follow, that Sinners are to be as ſhort in their 
Addreſſes to Gop ? The Scripture. tells us ſometimes of 
Viices from Heaven; but it would be ſtrange to make 
the Things that were then ſpoken, the Meaſure of our 
Prayers when we call upon Gop. If Clito muſt have an 
Example from Heaven, he might have found one much 


more proper than this, where it is ſaid, That they reft not 
Day and Night, ſaying, Holy, Holp, Holy, Lord Gop 


Almighty, which was, and is, and is to come (a). 
XII. Our bleſſed Saviour ſaith, But thou, auben thon 


prayeft, enter into thy Claſet, and be thee bi ift put thy 


Door, pray unto thy Father, &c. (h) Now here is indeed 
no mention of the Time that Prayer is to be continued; 
but yet this Preparation for Prayer, of entering into our 


Cloſet. - and putting the Door, ſeems to teach us that it 


is a Work of ſome Time; that we are not haſtily to open 


our Dacr, but to allow ie Time to continue and 


be importunate in our Prayers. 
How long and how cften all People ought to pray, is 


not to be ſtated by any one particular Meaſure. But this 
we may take as àa general Rule, that every Chriſtian is 


to pray ſo often and ſo long, as to ſhew that he prays 


without ceaſing 3 tliat he prays «kvays 5 and that he eries 
to Gop Night aud Day: For theſe are eſſential Quali. 


cations of Prayer, and expreſly required in Scripture.” 


"Ig There are #2v0 Hager of our ee which we 
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- ſhould carefully obſerve; I mean the Time when we are 
moſt affected — our Devotions, and the Time when 
we are moſt inaiſpoſed to pray. Fer both theſe might 
equally ſerve to inſtruct us in the Knowledge of our- 
ſelves, and how to govern the Motions of our Hearts, 
Reflect with yourſelf, how it was with you; 
what Circumſtances . you was in; what had Happen d 
to you; what you had been doing ; when you found 
yourſelf /o affetted with your Devotions. Now, if 255 
find out what State you was then in, when you was 
goed to pray ſo fervently, then you have found ou 
ay of raiſing your Devotion at another Time. ' 
you was then to put down in auriting ſome ſhort R. 
membrance of the chief Things that rais'd your Heart, 
ſo that you might have a View of them as often as 
your Mind wanted ſuch Aſſiſtance, you would find a 
Benefit that would reward your Labour. On the con- 
„whenever you have found yourſelf very much 
indiſpos d for Prayer, reflect with yourſelf, 0 State 
vou was then in; what had happened unto you; what 
Thoughts you had in your Head; what Paſſions were 
then awakened; what you had Sl doing, or were 
intending to do: For when you have found out the 
State you was then in, you have found out the Hin- 
drances of your Devotion; and know what Things to 
avoid, if you deſire not to quench the Spirit. 
XIV. If vou was here again to make ſhort Re- 


membrances in writing, of the chief Things which 


render d you indiſpoſed for Prayer, and frequently to 
read and reflect upon them, you would have a faith- 
ful Information of what you are moſt to avoid. If 
you find that impertinent Phe 
a Day idly ſpent in ei Compliances with other Peo- 
ple, have rendered your Mind u, and indi/po/zd, 
And lefs feed with Devotion, then you -will have 
found that impertinent Viſits, and ceremonious Com- 
_ in ſpending our Time, are not /ittle' indifferent 


hings 3 but are to be daily watch'd and guarded a- 


gain by all thoſe who deſire to be daily 1 unto 
0D. 


XV. They who are e for ſhort 8 becauſe C 


des not need much . _ allo to meu, — 


ts, fooliſh Converſation, or 


C 


l wy 
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die Gags tas . Prayer; does not =] thay 


Strength, and Light, and Help, which ariſes from much 
Praying. For unleſs this be the State of our Hearts, 


we ſhall want much Prayer to move and awake our- 
ſelves; how little ſoever we ſuppoſe neceſſary to ex- 


cite the Goodneſs of Gop. If therefore Men would 
conſider Prayer, not only as it is an {zvocation of Gop, 


but alſo as it is an Exerciſe of holy Thoughts; as it is an 
Endeavour to Veel and be affected with the great Truths 

© Religion, they would ſoon ſee, that tho* Gop is ſo 
Food as not to need much calling upon; yet that Man is ſo 
Weak as to need much Aſſiſtance, and to be under a 


conſtant Neceſsity of that Help, and Light, and Im- 
provement which ariſes from praying much. When 
therefore we would know how much we ought to pray, 
we muſt conſider how much our Hearts want to be al- 
tered, and remember that the great Work of Prayer | 
is, to work upon ourſelves ; it is not to move and af- 


fect Go, but it is to move and affect our own Hearts, and 


fill them with ſuch Tempers as God delights to reward. 


XVI. Now Prayer never ſo corrects and amends the 
Heart as when we extend it to all the Particulars of our 


State, enumerating all our Wants, Infirmities, and Diſ- 
orders ; not becauſe Gop needs to be informed of them, 


but becauſe by this Means we inform ourſelves, and 
make our Hearts in the beſt Manner acquainted with 
our true Condition. When our Prayers thus deſcend 


to ail the Circumſtances of our Condition, they be- 


come a faithful Glaſs to us; and ſo often as we Pray, 
ſo often we ſee ourſelves in a true Light. 


Don't be content therefore with — yourſelf | 
to be a Sinner, or with praying againſt Sin in general + 


for this will but a little affect your Mind; it will only 


ſhew you to yourſelf in ſuch a State as all Mankind 


are in: But if you find yourſelf out; if you confeſs 


and lay open the Guilt of your own particular Sins; if 


you pray conftantly againſt ſuch particular Sms as you 
ind yourſelf moſt ſubje& to, the /+equent Sight of your 
own Sins, and your conftant diploring of their Guilt, 

will give your Prayers Entrance into 8 ate, and 
NEW _ Menues how to amend. 
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Af you confeſs yourſelf only to bs a Sinder, you con- 
#zfs yourſelf to be a Man; but when you deſcribe and 
confeſs your ow yartienlay Guilt, then you find Cauſe 
for your own particular Sorrow ; then you give your 

Prayers all the Power they -can have to affet and 

wound your Heart. In like manner, when you pray 
for Gop's Grace, don't be ſatisfied with a general 
Petition, but make your Prayers ſuitable to your De- 
ſects; and continue to ask for ſuch Gifts and Graees 
of the Holy Spirit as you find yourſelf moſt defective 

in: For this will give Life to your Petitions, and anake 
your Heart go along with them. 

XVII. LasTLY, this Particularity in our Prayers is 
Wie greateſt Trial of the Truth of our Hearts. A Man 
perhaps thinks he prays for Humility, becauſe he has 
the Word Humility in his Prayers; but if he was to 
branch ©: Humility into all its particular Parts, he 
would 1 aps find himſelf not diſpoſed to pray for 
chem. If he was to repreſent to ag the ſeveral 
Particulars which make .a Man. poor in Spirit, he would 
En d his Heart not defirous.of them. that the only 
Way to know our Hearts, and wliother we really pray 
For any Virtue, is to have all its Parts in our Prayers, 
and to ask for it in all its Inſtances. If the proud Man 
Was to pray daily for Humility in all its kinds, and to 
Beg of Gop to remove him from all. Occaſions of fach 
Pride, as is common to his particular State, and to 
Aiſapoint him in all his Attempts that were contraty to 
> Humility, he would find that ſuch Prayers would either 
conquer his Pride, or his Pride would put an End to his 
Prayers, For it would be impoſsible to live long in 

nanny Inſtances of Pride, if his daily and frequent Pray- 

ers were Petitions againſt thoſe particular Inſtances; 
XVIII. Let me now only add this one Word more, 
that he who has learned #o pray, has learned the great 
et Secret of a holy ard happy L Life. Which Way ſoever 
£lſe we Jet looſe our Hearts, they will return unto us 
again empty and weary. Time will convince the wain- 
and 6/ind:ff Minds, that Happineſs is no more to be 
"IE und zn the Things ; of this World, then it is to be 
dug out of the Earth. But when the Motions of our 
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fant Acts of Devotion, then have we ſound Reft unte 
our Souls; then is it that we have conquered the Ni. 
ſery of our Nature; and neither love nor deſire in vainꝰ 
Then is it that we have found out a Good that is N 

to all our Wants; thgt is, a conſtant Source of Comfort 0 
and Refreſhment, that will fill us with Peace and joyful | 
Expectations here, and eternal Happineſs hereafter. 

For he that lives in the Spirit of Devotion, whoſe 

Heart is always full of God, lives at the Top of human 

' Happineſs, and is the fartheſt from all the Vanitieg 

and Vexations which diffurb and weary the Minds * 

_ devoted to the . 
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A. Cbri 22 are e to imitate th: Life aud 
Example of JesuUs CuRISsT. 

I, Our Religion teaches us, that as ve have borne * 
Image of the Earthly, jo we fo all bear tine Image of 44 
Heawznly that after our Death we fſha!! yes to a State- - 1, 
of -Life and Happineſs, like to that Life and Happi- 1 
neſs which our bleſſed Saviour enjoys at the Rigfit ö | 
Hand of Gop. Since therefore we are to be Fellow- 
heirs with Chriſt,. and Partakers of the ſame Happi- - 
neſs, it is not be wonder'd at, that we are required to 
be like Chriſt in this Life, to imitate his Example, that 
we may enter into: that State of Happineſs which he 
enjoys in. the Kingdom of Heaven. : 

II. Not that we are called to the fame outward: - 
Manner of Life, or the ſame fort of Actions with his k 
but to. the ſame Spirit and Temper; which was the | 
Spirit and Temper of our bleſſed, Saviour's Life and 
Actions. We are to be like him. in Heart,, to act by 
the ſame Rule, to look towards the ſame End, and to 1 
govern our Lives by the /ame Spirit. This is an Imi- 1 
tation of Jeſus Chriſt which is as neceſſary to Salvati- | 1 
on as it is to believe in his Name. This is the ſole 
End of all the Doctrines of Chriſt, to make us like 
n to fill us with his Spirit and Temper, and 
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make us live according to the Rule and Manner of his 
Life. As no Doctrines are true, but ſuch as are 
according to the Doctrines of Chriſt, ſo no Life is 
night, but ſuch as is according to the Life of Chriſt, 
For he lived as infallibly as he taught; and it is as 
wrong to vary from his Example, as from his Doctrines. 
To live as he lived, is as certainly the one ſole Way 
of living as we ought, as. to believe as he taught is 
the one ſole Way of believing as we ought. There is 
no other Way befides this; nothing can pofsibly bring 
us to Go in Heaven, unleſs we are now one with 
Chrift, and walk as he alſo walked. For we may as 
well expect to go to a Heaven where Chriſt is not, as 
to go to that where he is, without his Spirit and Tem- 
per. If Chriftians would but ſuffer themſelves to re- 
flect upon this, their own Minds would ſoon convince 
them of it. For who can find the leaſt Shadow of a 
| Reaſon, why he ſhould not imitate the Life of Chriſt ? 
or why Chriſtians ſhould think of any other Rule of 
Jie? It would be as eaſy to ſhew that Chriſt acted 
amuſe, as that we need not act after his Example. 
III. If it ſhould be ſaid, that Jeſus was the Saviour 
of the World, that he was born to redeem Mankind, 
and was the Sen of Gon. It may be anſwered, that 
this does not make the Life of Chriſt to be leſs the Rule 
and Medel of all Chriſtians. For, as I obſerved before, 
it is the Spirit and Temper of Chriſt that all Chriſtians 
are to imitate ; they are to do their proper Work in that 
Spirit and Temper, in which Chriſt did the Work on 
which he was ſent. So that altho' Chriftians are not 
Redeemers of the World, as he was; tho' they have 
not that great Work to finiſh which he had; yet they 
have hir Work to do in the Manner that he had 55; 
they have their Part to act, which tho it be a different 
Part, muſt not be performed with a different Spirit; 
but with ſuch Obedience to Gop, ſuch Regard to his 
Glory, and alt ſuch holy Diſpeſitions, as. our bleſſed 
Saviour manifeſted in every Part of his Life. A Ser- 
 waut'1s in a different State from his Maſter ; yet we 
may juſtly exhort him to follow the Example of a pi- 
. ous Maſter; not becauſe he can perform the /ame In- 
'  Fances of Piety, but becauſe he may ſhew the oo 
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Syirit in the Actions proper to his State. This maF 
J ſhew us, that the different State of our Lord and Ma- 


ſter leaves him ſtill the era Rule of his Servants 3 


; who, tho* they cannot come up to the Greatneſs of his 
Actions, may yet act according to his Spirit; and then 


are they true Followers of Chriſt, when they are fol- 
lowing his Spirit and Temper, acting accarding to his 


Ends and Defigns, and doing that in their ſeveral States | 


$ 
Y han | 
s which Chriſt did in his. „„ Te 5 
is IV. The bleſſed Jeſus came into the World to ſave 
8 the World. Now we muſt enter into this fame Deſign, 
h and make Salvation the Buſineſs of our Lives. And 
15 tho* we cannot contribute towards it like him, yet we 
45 muſt contribute all that we can, and make the Salvati> 
- i * of ourſelves and others the one only Care of our 
e- Lins | | Is 

ce The poor Widow's Mites were but a ſmall Matter in 
a themſelves, yet as they were the utmoſt ſhe could give, 
1 our bleſſed Saviour ſet them above the larger Contribu- 
of MW tions of the Rich. This may encourage People in every 
ed State of Life to be contented. with their Capacity of 


— 


doing good, provided that they do but act up to it. 


ur Let no one think that he is too low, too mean and 


d, private to follow his Lord and Maſter in the Salvation 


lat of Souls. Let him but add his Mite, and if it be all 
ve that he hath, he ſhall be thought to have done much; not 
re, that all are to be Preachers and Teachers of Religion, 
ans no more than all are to be Apoſtles, or all Prophets, or ali 
hat Wl Workers of Miracles, Chriſtians are like Members of 
on one and the ſame Body; they are as different from one 
another, as Hands and Eyes, and have as different Of- 
ices to perform; yet may their different Parts ſerve 
and promote the ſame commen End. As the Eye can- 


the Head to the Feet, I have no need of you; (a) ſo nei- 
ther can the learned Teacher ſay he hath no need-of 
the private, unlearhed Perſon, For the Work of Sal- 


is taught, as by him that teacheth. An anlearned Per- 
fon, by being defirous of Inſtruction, and careful to 
comply with it, may promote Salvation as truly, in a 
() 1 Con, xii, 2. 5 V+ 1 


nt ſay to the Hand, I have no need of thee; nor again, 


vation is carried on by all Hands, as well by him that 
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Degree, as he that is able and willing to inſtruct. This 


able Diſpoſition may as effectually influence others 
as another Man's Ability and Care of Teaching. There- 


fore, tho' , as the Apotie ſaith, all have not the Gift of 
| Healing, tho* all do 


not ſpeak with Tongues, yet all 
have /ome Part that they may act in the Salvation of 
Mankind, and may follow their Lord and Maſter in the 
t Work, for which he came down from Heaven: 
e muſt not then think, that it is the Buſineſs of 
Clergymen only to carry on the Work of Salvation; 
but muſt remember, that we are engaged in the ſame 
Buſineſs, tho' not in the ſame Manner. 


V. Had the” poor Widew thought herſelf excuſed 


from taking Care of the Treaſury ; had ſhe thought 


that it belonged only to the Rich to contribute to it, the 
had loſt that great Commendation which our Saviour 


| beſtowedupon her. Now, it may be that fonie Widows 
may be 10 very poor as not to have ſo much as a 


Mie to give to the Treaſury, who muſt therefore con- 
tent themſelves with the Charity of their Hearts; but 
this can never happen in the Bufineſs of Salvation. 
Here no one can be ſo poor, and deſtitute, as not to 
Have a Mite to contribute towards it. For no Circum- 


| Rances of Life can hinder us from being Examples of 


Piety, and making our Lives a Leſſen of Inſtruction to. 
all that are about us. And he that lives an exemplary 
Life, tho” his State be ever ſo poor and mean, is large- 


ly contributing to the Salvation of others, and proving 


himſelf the bet Follower of his Lord and Maſter. 
VI. This therefore is the firſt great Inſtance in which 


we are to follow the Example and Spirit of our bleſſed 


Saviour. He came to ſave the World; we muſt there- 


fore. all conſider ourſelves as called to carry on this 
pres Vert. For how can we think ourſelves to be 


Fellnuers, if we do not follow him in that for 


Which alone he came into the World? How: can we 
be like the Saviour of the World, unleſs the Salvation 


of the World be our conftant Care? We cannot fave 


the World. as he ſaved it, but yet we can contribute 
our Mite towards it. | How know I thou,. O Wife, 


uvhyther thou 8 fave rbiue Husband?P Or hiw 


| honed e es whether tha Hall. * iſt by 


| | | ( 91 * : * 
s Vie? (a) This ſhews plainly, that a// Perſons may have: 
rs a great Share in the Salvation of-thoſe that are near them, 
e and that they are to conſider themſelves: as expreſx 
of called to this great Work. For the Apoſtle uſes it as 
lt the ſame Argument both to Husband and Wife; 
of which ſuppoſes that it is a Buſineſs in which one is as 
much concerned as the other. The Woman we know 
is not allowed to ſpeak in the Church;. yet is ſhe en- 
truſted with eme Share in the Salvation of the World; 
ſhe is ſuppoſed equally capable of ſaving the Husband, 
as the Husband of ſaving the Wife. Now what is here 
ſaid of Husband and Wife, we muſt extend to every 
State and Relation of this Life; Brothers and Sifters,. 
Friends, and. Neighbours, muſt all confider themſelves 
as called to the Salvation of one another. How knoweſt 
thou, O Siſter, whether thou ſhalt ſave thy Brother? 
How knoweſt thou, O Man, whether thou ſhalt ſave 
thy Neighbour ? is a Way of Thinking that ought ne- 
ver to be out of our Minds. For this would make 
Brothers and Siſters bear with one another, if they con- 
ſider, that they are to do that for one another which 
Chriſt hath done for the whole World. This Reflecti- 
on would turn our Anger toward bad Relations into 
Care and Tenderneſs for their Souls; we ſhould nof bs 
' glad to get away from them, but give them more f 
eur Company, and be more exact in our Behaviour 
toward them; always ſuppoſing it poſsible, that our 
good Converſation may ſome Time or other affect them, 
and that Gop may make Uſe of us as a Means f 
their Salvation. : #31704 1 EL” BG CIs 
VII. EvrRorrus is very good and pious himſelf; 
but then his Fault is, that he ſeeks only the Conver- 
fation of pious and good People. He is careful and 
exact in his Behaviour towards his virtuous Friends; 
always ſtudying to-oblige them; but gets away from, 
and avoids thoſe that are of another Temper. Now 
Eutropius ſhould- recollect, that this is acting like a 
Phyfician that would take care of the Healeby, and dif- 
regard thoſe that are et. He ſhould remember, that 
his irreligious Friends and Relations are the very Per- 
r 
(a) 1. Cor, vii, 16. 2 PE, 


* 
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rectly called to be care of their Salvation, as the 
Husband to take care of the unbelieving Wife. Eu. 
tropius therefore, if he would imitate his Lord and 
Maſter, muſt apply to the /of Sheep of the Houſe of 


tfraet, and endeavour by all the innocent Arts of plea - 


ſing his Friends, to gain them to Repentance. We 


muſt not excuſe ourſelves from this Care, by ſaying 


that our Relations are obſtinate, hardened, and careleſs 
of all our Behaviour towards them; but muſt ſup- 
port ourſelves with the Apoſtle's Argument, How know- 
eſt thou, O Man, whether thou may ſt not at laſt ſave 
thy Relation? 

VIII. The Apoſtle faith, deftry not him with thy 
Meat, for whom Chrift died. (a) We may therefore 

juſtly reaſon thus, that as it lies much in our Power to 
Hinder the Salvation, ſo it muſt, in an equal Degree, to 
promote the Salvation of thoſe for —— Chriſt died. 
| Deſtroy not therefore by thy Negligence, by thy Im- 
patience, by thy want of Care, that Relation for whom 
Chrift died; nor think that thou haſt done enough, 


till there is no more that thou canſt do. This is the 


State in which all Chriſtians are appointed by Goo 
in their ſeveral Stations; to carry on that great Work, 


for which Chriſt came into the World. Clergynien are 


not the only Men that have a Cure of Souls, but every 
Chriſtian has ſome People about him, whoſe Salva- 
tion he is obliged tg be careful of; with whom he is 
to live in all Godlineſs and Purity, that they may have 
the Benefit of his Example and Affiſtance in their Duty 
to Gop. So that all Chriſtians, tho ever fo le, and 
mean, and private, muſt conſider themſelves as "hired 


by Chriſt to work in his Vineyard; for as no Circum- 
ſtances of Life can hinder us from ſaving ourſelves, ſo 


neither can they hinder us from promoting the Salva- 
tion of others. And tho? we have, according to our 


different Stations, different Parts to act; yet if we are 

careful of that Part which is fallen to our Share, we 

are equally Objects of Gop's Favour, 

Thou, it may be, art not a Prophet; Gop has not 

honoured thee with this Poſt in his Service; yet need- 
elt thou not tall ſhort of this * For our 1 


00 * xiv. 1 15. 


hath ſaid, That he that receiveth a Prophet, in the Name 

| of a Prophet, ſhall receive a Prophet's Reward. Now 

F this ſhews us, that tho” all Men have not the ſame Part- 

co act in the common Salvation, yet none will be Loſers ©: 

e by that State they are in, if they be but true to | 

Z the particular Duties of it.- If. they do all the Good | 1 

$ they can in their particular State, they will be looked = 

- upon with ſuch Acceptance as the poor Widow that =, 

hs gave all that ſhe hal. VVV 

e IX. Hence we may learn the Greatneſs of their Fol- = 
ly, who, neglecting the exact Performance of fach 9 

7 Duties as fall within their Power, are pleaſing them- . 1 

e ſelves with the great Things they would do, were they EE 

'0 but in another State. RE be, 85 . 5 

0 - CLEMENS has his Head full of Imaginary Piety. He 

d, is often propoſing to himſelf what he would do if he 

* had a great Eſtate. He would out do all charitable Men 

m that are gone before him: He would retire from the 

h, World; he would have no Equipage; he would allow 


he himſelf only Neceſſaries, that Widows and Orphans, "1 ö 1 
„ che Sick and Diſtreſſed, might find Relief out of his 9 


k, Eſtate. He tells you, that all other Ways of ſpending 
r2 gan Eſtate is Folly and Madneſs. "N.4 9 
ry Now Clemens has at preſent a moderate Eftate, which _— 
a. be ſpends upon himſelf, in the ſame Vanities and In- = 
is dulgences as other People do. He might. live upon ' = 
ve one Third of his Fortune, and make the reft the Sup- =_— 
ity port of the Poor; but he does nothing of all this that 

nd I 55 in his Power, but pleaſes himſelf with what he would 

red do if his Power was greater. Come to thy Senſes, - 
m-. Clemens; do not talk what thou wouldeſt do, if thou _ 
ſo I walt an Angel, but confider what thou canft do, as 
va- Il thou art a Man. Make the beſt Uſe: of thy preſent 
our State; do now as thou thinkeſt thou wouldeſt do with 
a great Eſtate ; be ſparing, deny thyſelf, abſtain from 
all Vanities, that the Poor may be better maintained, 
and then thou art as charitable as thou canſt be in any 


not Wl Eſtate. Remember the poor Widew's Mite. 3g 
ed- FERvi bus is exact in the Duties of Religion; but 


then the Greatneſs of his Zeal to be doing Things tha. IM 


ath be cannot, makes him overlook thoſe. little Ways of 


doing good which are every Day in his Power. _ — | 
| SEG ; | Das 


* 
* 


C 
piaut is Ofily ſorry that he is not in holy Orders, and 
that his Life is not ſpent in a Buſineſs the moſt deſirable 
of all Things in the World. He is often thinking 
what Reformation he would make in the World, if he 
was a Prieſt or a Biſhop; he would have devoted him 
ſelf wholly to. Gop and Religion, and have had no 
other Care but how to ſave Souls. But do not believe 
yourſelf, Ferwidus ;- for if you deſired in earneſt to be 
a. Clergymen, that you might devote yourſelf entirely 
to the Salvation of others, why then are you not do- 
ing all that you can in the State that you are now in} 
Would you take extraordinary Care of a Peri, or a 
Dioceſe, why then are you not as extraordinary in the 
Care of a Family ? If you think the Care of other 
Peoples Salvation to be the happieſt Buſineſs in the 
World, why do you neglect the Care of thoſe that are 
fallen into your Hands? Why do you ſhew no Con- 
cern for the Souls of your Servants ? If they do their 
Buſineſs for which you hired them, you never trouble 
your Head about their Chriſtianity. Nay, Zcraidus 
you are ſo ſar from labouring to make thoſe that are 
about. you truly devout and holy, that you almoſt put 
it out of their Power to be ſo. You hire a. Co.:chmay 
to carry you to Church, and to fit in the. Street with 
your Hor/es, whilſt you are attending apon. divine Ser- 
vice. You never ask him how he ſupplies the Loſs of 


divine Service, or what Means ke takes to preſerve 


. himſelf in a State of Piety. You, imagine that if you 
was a Clergyman, you would be ready to lay down 
your Life for your Flock; yet you cannot lay aſide 2 
little State to promote the Salvation of your Servants. 
It is not deſired of you, Ferwidus, to die a Martyr for 
your Brethren ; you are only required to go to Church 
on Foot, to ſpare ſome State and Attendunce, to bear 
ſome times with à little Rain and Dirt, rather than 
keep thoſe Souls which are as dear to Gop and Chriſt 
as yours is, from their Ju Share in the common Wor- 
ſhip of Chriſtians. Do but deny yourſelf ſuch ſmall 
Matters as theſe ;. let us but ſee that you can take the 
leaſt Trouble to make all your Servants and Depend- 
ants true Servants of Gov, and then you ſhall 2 


$ 


peat 


0 : 97 ). 
lowed to imagine what Good you would have done 
had you been devoted to the Altar. EA. 


XI. Euog MIA is a young Woman, full of pious 


> MW Diſpoſitions ; ſhe is intending, if ever ſhe has a Fami- 
e Wis, to be the bef Mifreſ of it that ever was; her 
„ WY Houſe call be a $2h0o] of Religion, and her Children 


and Servants ſhall'be brought up in the ſtricteſt Practice 

: of Piety ; ſhe will ſpend her Time, and live in a very 
15 different Manner from the reſt of the World. It may 
de fo, Eugenia; you think you intend all this: But 
you are not yet at the Head of a Family, and per- 

f haps never may be. But Eugenia, you have now one 
de Maid, and you do not know what Religion ſhe is of; 
© W he dreſſes you for the Church; you ask her for what 
he peu want, and then leave her to have as kttle Chri- 
© Witianity as ſhe pleaſes. You turn her away; you hire 


another; ſhe comes, and goes, no more inſtructed, or edi- 
2 fied in Religion, by living with you than if ſhe had 


ble lived with any Body elſe. And this comes to paſs, be- 
cauſe your Mind is taken up with greater Things, and 
you reſerve yourſelf to make a whole Family religi- 
u oss, if ever you come to be Head of it. Yeu need not 
P* Wl fay, Eugenia, to be ſo extraordinary a Perſon; the Op- 
uh Portunity is now in your Hands; you may now ſpend . 
your Time, and live in as different a Manner from the 


; "7 reſt of the World, as ever you can in any other State. 
on Your Maid is your Family at prefent ; the is under 
"ou Our Care; be now that Religious Governeſs that you 
416 intend to be; teach her the Cazechi/m, hear her read, 


echort her to pray, take her with you to Church, 
"ts, (| perſuade her to love the divine Service as you love it; 
or fl her with your own Piety, and fpare no Pains to 
make her as devout as yourſelf. When you do thus 
eval much Goed in your preſent State, then you are that 
han Mecraordinary Perſon that you intend to be; and till 


briſt you thus live up to your preſent State, there is but | 


little Hopes that the altering your State will alt 

Tar. aol” Liſs ES n gl £ i 1 
XII. There is no Falſeneſs of our Hearts that leads 

us into greater Errors, than imagining, that we ſhall 

lome Time or other be better than we are, or negd - 

be now: For Per/efion has no Dependance 


upon g 
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„„ 
na Circumſtances; it wants no Times or Opportunities; 
but is then in its higheſt State, when we are making 
the be U/e of that Condition in which we are placed, 
The poor Widow did not ſtay till ſhe was ich before 
ſhe contributed to the Treaſury ; ſhe readily brought her 
"Mite; and, little as it was, it got her the Reward and 

* Commendation of great Charity. We muſt therefore 
all of us imitate the Wiſdom of the. poor Widow, and 
_ exerciſe every Virtue in the ſame Manner that ſhe ex. 
erciſed her Charity. We muſt ſtay for no Time or 
Opportunities, wait for no Change of Life, or fancied 
Abilities, but remember that every Time. is a Time 
for Piety and Perfection. Every Thing but Piety has 
its Hindrances ;* but Piety, the more it is hindered the 
higher it is raiſed. Let us therefore not vainly ſay, 
that if we had lived in our Saviour's Days, we would have 
followed him; or that if we could work Miracles, we 
would devote ourſelves to his Glory. For, to fellow 
- Chriſt in our "Ow State, and to do all that we are 
able for his Glory, 1s as acceptable to him, as if we 
were working Miracles in his Name. 
XIII. When our. hbleſſed Saviour was upon the Croſs, 
he thus prayed for his Enemies, Father, forgive them, 
for they know not what they do. (a) Now all Chriſtians 
readily acknowledge that this Temper of Chriſt is to be 
the exact Rule of our Temper on the like Occaſion; 
that we are not to fall ſhort of it, but muſt be perfedly 
like Chriſt in this Charity towards our Murderers. 
But then perhaps they do not enough conſider, that for 
the very. ſame Reaſon, every other Temper of Chrift, 
is as much the ex Rule of all Chriſtians, as his Tem- 
per towards his Murderers. For are we to be thus 
diſpoſed. towards our Perſecutors and Murderers, becauſe 
Chriſt was ſo Golds towards 5 And is it not 3s 
good an Argument, that we are to be ſo and ſo diſpo- 
| fed towards the World, and all worldly — 
becauſe Chriſt was ſo diſpoſed towards them? He 
Was as right in one Caſe as the other, and no more 
erred in his Temper towards wwor/dly Things, than in 
his Temper towards his Fnemie. Should we. not fail 
to be good Chriſtians, if we fell ſhort of that forgiving 
a | VC | Spirit, 


{a} Luke Exil. 34 


— 


a 
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1 
Sebi, which the bleſſed Jeſus ſhew'd u 
And ſhall we not. equally fail to be good Chriftans 8 
we fall ſhort of that humble and meek Spirat which he 
ſhewed 1 in all his Life? 

XIV. The ſhort of the Matter is this, the 8 pirit and 
Temper of Chriſt is the fri Meaſure of the Spirit and 
Temper of all Chriſtians. It is not in this or that par- 
ticular Temper of Chriſt, that we are to follow his 
Example; but we are to aſpire after his whole Spirit, to 
be in all Things as he was, and think it as dangeraus to 
depart from his Spirit and Temper i in one Inſtance as in 
another. For beſides that there is the fame Authority 
in all that our Saviour did, which obliges us to conform 
to his whole Example, Can any one tell why we ſhould 
have more Value for this World than our Saviour had? 
What is there in our State and Circumſtances, that cam 
make it proper for us to have more Affection for the 
Things of this Life, than our Saviour had. Is the World 
any more our Happineſs, than it was his Happineſs ? Are + 
Riches, and Honours, and Pl es, any more our pra- 
fer Good, than they were his? Are we any more born 
for this Life, than our Saviour was? Are we in leis © 


Danger of being corrupted by its Enjoyments than he 


was ? Are we more at Leiſure to take up our Reft, and 
ſpend our Time in worldly Satisfactions than he was E 
Have we a Work upon our Hands that we can more 
eafily finiſh, than he could finiſh his? That requires of 
us. leſs Mortification and Self-denial, leſs Devotion and 
Watching, than our Saviour's required of him? Now ag .. 
nothing of this can be ſaid ; as this World is as little 


our Happineſs, and more our Danger than it was his z 


as we have a Work to finiſh. that requires all gur 


Strength, that is as contrary. to the World as our Sa- 


viour's Was, it is plain there was no Reafon for his Diſ- 


regard of the World, but what is the ſame Reaſon for 


us to diſregard it in the ſame Manner. | 
XV. Take another Inſtance of vur bleſſed Saviour” 8 
Spirit, Icame down from Heaven (ſays he) not #0 ao miae 
en Will, but the Will of him that ent me (2). ta 
And again, My Meat and Drink is to do the Will of 
bem that * ae; 900 2 any Chriſtian LO * 


(a) Joka VI, 3b, 


he 
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5 1 
fe may think otherwiſe of himſelf, than our Saviom 
where thought? Or that he need be 4% dewored to the 

Glory of Gop than he was? What is there in our Na- 
ture and Condition to make any Difference of this kind? 

Or can any thing elſe be the Happineſs of our Nature, 
Hut that which was the Happineſs of his? Was he a 
'Loſer.? Did he leave the true Happineſs of human Life, 
by devoting himſelf to the Will of Gop ? Or can this 
be our Caſe, tho' it was not his? Can we be Loſers by 
looking to Gop alone, and devoting ourſelves to his 
Glory ? Was it not the Greatneſs and Happineſs of our 
Saviour that he lived te Gop alone? And is there any 
other Greatneſs or Happineſs for us? We may as well 
ſeek out for another Gop, as for another Happiriefs, or 
another Way to it, than that in which Chriſt is gone 
before us. He did not miſtake the Nature of Man, or 
the Nature of the World; he did not overlook any real 
Felicity, or paſs by any ſolid Gard; he only made the 

| beſt-Uſe of human Life; and his Spirit and Temper is 
Aàs neceſſary for our Condition as it was for his. For this 

World, and all the Things of the World, ſignify as 

Tittle.to us as they did to him, We are no more in our 
rue State, till we are got out of this World, than he 

was; and we have no Way to arrive at true Felicity and 

Greatneſs, but by ſo devoting ourſelves to G.o p as our 
bleſſed Saviour did. We muft therefore make it the 

Buſineſs, and Aim of our Lives, to be like Chriſt ; and 

this not in a /oo/e.or general Way, but with great Nicety 

and Exatneſs, always looking to his Spirit, to his End: 
and Defigns, to his. Tempers, to his Ways and Converſa- 
gion in the World, as the exact Model and Rule of ours. 

XVI. Again, Learn of ne, (faith our bleſſed Say- 
Hur) for I am meek and lowly in Heart. 5 
It ought to be obſerved, that there muſt be ſomething 

very extraordinary in theſe Diſpoſitions, from the Man- 

ner in which we are taught them. It is only in this 

Place, that our Saviour ſays expreſly, Learn of me ; and 

when he ſays, Learn of me, he does not ſay, for I am 
uſt and equitable, or kind, or holy, but 7 am meek and 

Jozuly in Heart; as if he would teach us, that theſe are 

the Tempers which moſt of all 4/ingui/ his Spirit, and 


— 


Which he moſt of all requires his Follswers to * 


essere gg we on >». o<* 
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him. For conſider, does Chriſt, when he deſcribes him 


us to learn of him, does he only mention the Temper: ? 
And is not this a-afficient Proof that theſe are Tempers 
| which the Followers of Chriſt are moſt of all obliged to 


felf, chuſe to do it by theſe Tempers? When he calls upon 


* 


- the diſtinguiſhing Characters of our Spirit; for we are 


anly ſo far his, as we are like him: Confider alſo, Was 
el he more /owuly than he need have been? Did he practiſe 


- any Degrees of Humility that were wrneceſary ? This 


can no more be faid, than he can be charged with 
55 Folly. But can there be any Inſtances of Lowlineſs 
ob, Wl which became him, that are not neceſſary for us? Does 


oh Humility: that vas neceſſary for him? Are we higher 


+" our State and Condition excuſe us from any kind of 


n in aur Nature, more raiſed in our Condition, or more. 


in che Favour of Gop than he was? Are there Dignities,, | 


Honours, and Ornaments. of Life, which we may delight 


er elſe acknowledge that we are to breathe the ſams 


the ſame humble Behaviour that he did. So that the 
Matrer comes plainly to this Conclufion, either that 
Chriſt was more humble and lowly than his Nature and 
Condition required, or we are under a Neceſſity of the 


higher. State than he was. 
XVII. We ſee the Height of our Calling; 
are called to follow the Example of our Lord and Ma- 


with his Spirit and Temper, as to be frequent in read-- 
and Converſation in the World. We are apt to thinkþ 


ſo read it, as to know what it contains. This reading 


in, tho? he might not? We muſt own theſe Abſurdities,. 
lewly Spirit, act with the /ame Meeknrſs, and practiſe 


fame Humility, till we can prove,. that. we. are in 4 


that we 


ing the Goſpels, which contain the Hiſtory of his Life 


that we have ſufficiently read a Book, when we have 


learn; and that we are then moſt nlite to Chriſt, when 
we are wanting in them ? Now as our great Lord and 
Maſter has made theſe Characters the ai/#ingwi/hing Cha- 

i yatters of his Spirit, it is plain that they are to be 


ſter, and toy go thro' this World: with his Spirit and - 
Temper. Now nothing is ſo likely a Means to fill us 


may be ſufficient as to many Books; but as to the 
Goſpels, we are not to- think that we have read them 
wough, becauſe we ane oa read and heard what) 


— 
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they contain: But we muſt read them as we do our 
Prayers, not to know what they contain, but to fill our 
Hearts with the Spirit of them. There is as much Dif- 
Ference betwixt reading and reading, as there is betwixt 
praying and praying: And as no one prays well, but 
ke that is daily and conſtant in Prayer; ſo no one can 
read the Scriptures to ſufficient Advantage, but he that 
3 daily and conſtant in the Reading of them. By thus 


cConverſing with our bleſſed Lord; looking into his 


Actions and Manner of Life; hearing his divine Say- 
ings; his heavenly Inſtructions; his Accounts of the 
Terrors of the Damned; his Deſcriptions of the Glory 
of the Righteous, we ſhould: find our Hearts formed and 
diſpoſed to hunger and thirft after Righteouſneſs. Happy 
they who ſaw the Son of Gop upon Earth convertin; 
Sinners, and calling Fallen Spirits to return to G op ! 
And next happy are we, who have his Diſcourſes, 
Doctrines, Actions, and Miracles, which then converted 
Jeabs and Heathens into Saints and Martyrs, "ſtill pre- 
ferv'd to fill us with the fame heavenly Light, and 


o bring us to the ſame State of Glory! 
En 
Au Exbortation to Chriſtian Perfection. 
= I. Hoever hath read the foregoing Chapters with 
i Attention, is, I hope, ſufficiently inſtructed in 


che Knowledge of Chriſtian Perfection. He hath ſeen 
chat it requireth us to devote ourſelves wwho//y unto Gop ; 


to make the Ends and Defigns of Religion, the Ends 


and Deſigns of all our Actions; that it calleth us to be 
© Gorn again of GO p; to live by the Light of his Holy 
Spirit x to renounce: the World, and all worldly Temper: ; 
w practiſe a conſtant univerſal Self-denial ; to make daily 
War with the Corruption and Diſorder of our Nature; 
10 ſhew the Power of Divine Grace, by a Purity and 

Holineſs of Converſation; to avoid all Pleaſures and 
Cares which grieve the Holy Spirit, and Tenn 
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From us; to live in a daily, conflant State of Prayer and 
| labour after this Perfection. Was I to exhort any on 


to the Study of Poetry or Eloquence, to labour to be ric, 


{ame Perſon was to aſk me, what it ſignifies to be a Poe 


d him a Good which Eternity only can meaſure : that 


c ) 


Devotion; and, as the Crown of all, to imitate che 
Life and Spirit of the holy Jeſus. 
IT. It now only remains that I exhort the Reader td 


and great, or to ſpend his Time in Mathematics, or - 
ther 1 ng, I could only produce ſuch Reaſons as are 
fit to delude the Vanity of Men, who are ready to be\ 
taken with any Appearance of Excellence. For if the- 


or eloquent, what Advantage it would be to him, to be 
a great Matbematician, or a great Stateſman, I muſt * 
forced to anſwer, that theſe Things would fignify juſt 
as much to him, as they now ſignify to thoſe Poet 
Orators, Mathematicians, and Stateſmen, whoſe Bodies 
have been a long while loſt among common Duſt. F on | 
if a Man will be ſo thoughtful and inquiſitive as to pur 
the Queſtion to every human Enjoyment, and aft what 
real Good it would bring along with it, he would ſoon. ; 
find, that every Succeſs in the Things of this Life, leaves 
us juſt 3 in the ſame State of Want and Emptineſs in hic! 
it found us. If a Man aſks why he ſhould labour to b 
the firſt Mathematician, Orator, or Stateſman,. the An- 35 
ſwer is eaſily given, becauſe of the Fame and Honour of 
ſuch a Diſtinction; but if he was to aſk again, Why he 
ſhould thirſt. after Fame and Honour, or what Good they? 
would do him, he muſt ſtay long enough for an Anſiyer,! 
For when we are at the Top of all human. Attainments,) | 
we are ſtill at the Bottom of all human Miſery, and have 
made no farther, Advancement towards true Ha N 
than thoſe whom we ſee in the want of all theſe Excel, _ 
lencies. Whether a Man die before he has writ Poem, 
compiled H;fories, or raiſed an Eſtate, ſignifies no more; 
than whether he died an Hundred or a. Thouſand. Years, 


% 
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Ut. On tlie contrary, when any one is exhorted ta- 
labour after Chriſtian Perfection, if he then aſks what” 
Good. it will do him, the Anſwer is realy, that it would 


it will deliver him from a State of Vanity and Mig 71 
that it will raiſe him from the How! LN 0. an. 
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Animal Life; that it will give him a glorious Body, 
oarry him, in Spite of Death and the Grave, to live with 


ob, be glorious among Angels and heavenly Beings, 
and be full of an infinite Happineſs to all Eternity. If 
therefore we could but make Men ſo reaſonable, as to 


make the ſhorteſt Enquiry into the Nature of Things, 


we ſhould have no Occaſion to exhort them to ſtrive 
after Chriſtian Perfection. Tavo Queſtions we ſee put an 


End to all the vain Prejects and Deſigns of human Life; 


they are all ſo empty and uſeleſs to our Happineſs, that 


8 cannot ſtand the Trial of a ſecond Queſtion. And, 
Dn the other hand, tis but aſking, whether Chriſtian 
Perfection tends to make us have no other Care. One 
le Thought upon the eternal Happineſs it leads to 
ſufficient to make People Saints. e 

IV. This ſhews us how inexcuſable all Chriſtians are, 


&- ho are devoted to. the Things of this Life. It is not 


cauſe they want fine Parts, or are unable to make 


lep Reflections; but it is becauſe they reject the firſt 


Principles of common Senſe; they won't ſo much as ak 


hat thoſe Things are which they are labouring after. 
Did they but uſe thus much Reaſon, we need not deſire 
+ hem to be wiſer, in order to ſeek only eternal Happineſs. 

> As a Shadow at the firſt Trial of the Hand appears to 


7 Have no Subſtance ; ſo all human Enjoyments fink away 


anto nothing at the firſt Approach of a ſerious Thought. 


1 We muſt not cherefore complain of the Weakneſs and 


gnorance of our Nature, or the deceitful Appearances 
f worldly Enjoyments, becauſe the loweſt Degree of 


7 Reaſon, if liſten'd to, is ſufficient to diſcover. the Cheat. 


If you will, you may blindly do what the reſt of the 
World are doing; you may follow the Ci, and run 


| JFourſelf out of Breath for you know nat what : But if 


# 
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V. Suppole that Sri Sebriery was the dale End of 


u will but ſhew ſo much Senſe, as to, aſk why you 


; ſhould take ſuch a Chace, you will need ne deeper a 
Reflection than this to make you leave the Broad Way; 


and let the Wiſe. and Learned, the Rich and Great, be 
mad. by themſelves. Thus much common Senſe will. 


turn your Eyes towards Go p, will ſeparate you from 


all the Appearances of worldly Felicity, nd. fill you 
With one only Ambition after eternal Happineſs. 


„ 1 


Man, 


( 13 
2 Man, the neceſſary Condition of Happineſs, What 


h would you think of thoſe 3 who, knowing and 
8. believing this to be true, ſhould yet ſpend their Time in 
getting Quantities. of all Sorts of the frongeft Liquors ? 
What 1 — you think if you ſaw them conſtantly en- 


larging their Cellars, filling ever gom with Dram, 
and contending who ſhould have largeſt Quantities 
of the ſtrongeſt Liquors? Now is the Folly and 
Madneſs of the Lives of Chriſtig 4 they are as wiſe 
and reaſonable, as they are who F always providing 


ſtrong Liquors, in order to be früh ſober, For all the 
Enjoyments of human Life, unh Chriſtians ſo aſpire 
after, whether of Riches, Greatneſs, Honours, or Plea- 
fore, are as much the Dangers and 'Temptations of a 
as ſtrong and plefant Liquors are the Temp- 
ba — * Man that is to drink only Water. Now if 
you was to aſk ſuch a Man, why he is continually in- 
creaſing his Stock of Liquors, when he is to ab- 
Rain from them all, and only to drink Water, he can 
e you as good a Reaſon, as thoſe Chriſtians, whe- 
are no Pains to acquire Riches, Greatneſs, and Plea- 
fures,, at the ſame Time that their Salvation depends 
upon their renouncing them all, upon their Heavenly- 
mindedneſs, Humility, and conſtant Self-denial. 
VI. But it may be you are not devoted to theſe 
Things; 1 , have a greater Soul than to be taken with. 
Riches, Equipage, or the Pageantry of State; you are 
deeply engaged in Learning and Sciences. 
You are, it may be, ſquaring the Circle, or ſettling. 
. the Diſtances of the, n, or buſy in the Study * 
exotick Plants. 
| You, it may be, are comparing the ancient Lan- 
guages, have made deep Diſcoveries in the Change of 
Letters, and perhaps know how to write. an Laſcription 
in as obſcure Characters as if you had lived above Two: 
Thouſand Years ago: Or, perhaps you are meditatin . N 
upon. the Heathen Theology, collecting the Hiſtory of 
their. Gods and Goddeſſes; or, you are ſcanning ſome an- 


lection of their ſcattered Remains. Seraps of Sentences, | 
Und broken Words. 


— cgnbs your Life in the Field like a mad 
* 2 


cient Greek or Roman Poet, and making an exact Cot. - 


( 164 ) 
Alexander or Ceſar ; but you are fighting over all thet 
'Battles in your Study; you are collecting the Names of 
their Generali, the Number of their 2 the Man- 
ner of their Arms, and can give the World a more 
exact Account of the Times, Places, and. Circumſtances 
of their Battles, than has yet been ſeen. | 
VII. You will perhaps aſk, Whether this be not a 
very commendable Enquiry ? An excellent Uſe of our 
Time and Parts * Whether People may not be very 
reaſonably exhorted to theſe: kind of Studies? It may be 
anſwered, that all Enquires (however learned they may 
be reckoned) which do not improve the Mind in ſome 
uſeful Knowledge, that do not make ns wiſe in religious 
Wiſdom, are to be reckoned, amongſt our greateft Vani- 
ties and Follies: All Speculations that will not ftand 
this Trial, are to be looked upon as the Wanderings and 
Impertinencies of a diſardered Under flanding. | 
It is ſtrange want of Thought to imagine, that an En- 
quiry is ever the better; becauſe it is taken up in Greet 
and Latin. Why is it not as wiſe and reaſonable for a 
Scholar to dwell in the Kitchen and converſe with Cooks, 
as to go into his Study, to meditate upon the "Roman 
Art of Cootery, and learn their Variety of Sauces ? | 
A grave Doctor in Divinity would perhaps think his 
Time very ill employed, that he was acting below his 
Character, if he was to be an Amanuenfis to ſome mo- 
dern Poet, Why then does he think it ſuitable with the 
Weight of his Calling, to have been a Drudge to ſome 
ancient Poet, counting his Syllables for ſeveral Years, 
enly to help the World to; read what ſome irreligicus 
wanton, Or epicurenn Poet has wrote? 
It is certainly a much more reaſonable Employment 
to be making Cloaths, than to ſpend one's Time in read» 
ing or writing Volumes upon the Grecian or Roman 


ts: 

VIII. If yqu can ſhew me a Learning that makes 
Man truly ſenſible of his Duty, that fills the Mind with 
true Light, that reforms the Heart, that diſpoſes it right 
towards Gop, that makes us more reaſonable in all our 
Actions; that inſpires us with Fortitude, Humility, Dewo- 
tion, and Contempt of the World; that gives us right 
Notions of the- Greatneſs of Religion, the Sandfity of 
1 SPI EE Morality. 


* 
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Morality, the Liztlenzf of every Thing but G op, the 
Vanity of our Paſſions, and the Miſery and Corruption 
of our Nature, I will own myſelf an Advocate for ſuch 
Learning. But to think that 'Time is well employed, 


| becauſe it is ſpent in ſuch Speculations as the Vulgas 


cannot reach, or becauſe they are fetch'd from Anti- 


quity, or found in Greek or Latin, is a Folly that may 


be called as great as any in human Life, _ 
They who think that theſe Enquiries are conſiſtent. 
with a Heart entirely devoted toGop, have not enough 
conſidered human Nature ; they would do well to con- 
{ult our Saviouf's Rebuke of Martha. She did not fee. 
to have wandered far from her proper Buſineſs ; ſhe was 
not buſy in the Hiſtory of Houſe-wifery, or enquiring 
into the Original of the Diftaff ;. ſhe was only taken up 
with preſent Affairs, and cumber'd about much ſerving : 
But our bleſſed Saviour ſaid unto her, Martha, Martha, 
thou art careful and troubled about many Things. But 
one Thing is needful. | | 
Now if Scholars and Diwines can ſhew, that they only 
apply to ſuch Studies as are ſerviceable to the one Thing 
needfut ; if they are buſy in a Philoſophy and Learn- 
ing that has a neceſſary Connection with the Devotion 
of the Heart to G op, ſuch. Learning becomes the Fol- 
lowers of Chriſt : But, if they trifle in Greef and Latin, 
and only aſſiſt other People to follow them in the ſame 


Impertinence, ſuch Learning may be reckoned am ongſt 


the Corruptions of the Age. For all the Arguments 
againſt Pride, Covetouſneſs,. and Vanity, are as good Ar- 
guments againſt /uch Learning; it being the ſame Irreli- 


gion to be devoted to any falſe Learning, as to be dee 


yoted to any other falſe Gold. 2 | 

A Satisfaction in any vain Ornaments of the Body, 
whether of Cloaths or Paint, is no greater a Miſtake,, 
th =o Satisfaction in the vain Accompliſbments of the 
IX. A Man that is eager and laborious in the Search 
and Study of that which does him 20 Good, is the ſame 
Poor, little Soul, as the Miſer who is happy. in his Bags 


that are laid by in Duſt. A ridiculous Application. 


of our Money, Time, and Under/tanding, is the ſame: 
Fault, whether it be found amongſt the Finery * 
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Cros J | 
Hoards of Miſers, or the Trinkets of Virtusſo's. It is 
the ſame falſe Turn of Mind, the ſame Miſtake of the 
_ Uſe of Things, the ſame Ignorance of the State of 
Man, and the ſame Offence againſt Religion. 
When we ſee a Man brooding over Bag, of Wealth, 
and labouring to die rich, we do not only accuſe him 
of a poor Littleneſs of Mind; but we charge him with 
great Guilt; we do not allow ſuch a one to be in a State 
of Religion, Let us therefore ſuppoſe that this covetous 
Man was on a ſudden changed into another 'Temper ; 
that he was grown polite and curious; that he was fond 
and eager after the moſt uſeleſs I hings, if they were 
but ancient and ſcarce: Let us ſuppoſe that he is now 
as greedy of ariginal Paintings, as he was before of 
Money; that he will give more for a Dog's Head, or a 
Snuff of a Candle done by a good Hand, than he ever gave 
in Charity all his Life; is he a wiſer Man, or a better 
Chriſtian than he was before? Has he more overcome 
the World, or is he more devoted to Go p, than when 
his Soul was lock' d up with his Money ? Alas! his Heart 
is in the ſame falſe Satisfaction; he is in the ſanfe State 
ef Ignorance, is as far from the true Good, as much ſe- 
RF from Gop, as he whoſe Soul is cleaving to.the 
uſt.; he lives in the ſame Vanity, and muſt die in the 
fame Miſery, as he that lives and dies in Foppery or Co- 
vetouſneſß. : ; „ ; 8 
X. Here therefore E place my Argument for Chrifion 
Perfection. I exhort thee to labour after it, becauſe 
there is nothing elſe for thee to labour after ; there is 
nothing elſe that the Reaſon of Man can exhort thee to. 
The whole World has nothing to offer thee in its Stead ; 
chuſe what other Way thou wilt, thou haſt: choſen no- 
thing but Vanity and Miſery ; for all the different Ways 
or the World are only different Ways of deluding thyſelf: 
this only excells that as one Vanity can excel another. 
If thou wilt make thyſelf more happy than thoſe who 
- purſue their own Deſtruction, if thou wilt ſhew thyſelf 
wiſer than Fops, more reaſonable than /ordid Mifers, thou 
muſt purſue that Happineſs, and ſtudy that Wiſdom 
which leads to Go p; for every other Purſuit, every 
ether Way of Life, however polite or plauſible in the O- 
Pjaions' of the World, has a Folly and Supidity * 
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that is. equal to the Folly and Stupidity of Fops and 


Miſers. 3 . 
i: For a while ſhut thine Eyes, and think of the //7:f 


he Creature in human Life; imagine to thyſelf, ſomething 
of that thou thinkeſt the moſt poor and vain in the Way of 
the World. Now thou art thyſelf that poor and vain 
th Creature, unleſs thou art devoted to Goo, and labouring 
8 after Chriſtian Perfection; unleſs this be thy Difference 
ith from the World, thou can'ſt not think of any Creature 
ats more filly than thyſelf. For it is not any Poſt, or Condi- 
1 tion, or Figure in Life, that makes one Man wiſer or bet- 
ter than another; if thou art a proud Scholar, a worldly 
Prieſt, an indevout Philoſopher, a crafty Politician, an 
ambitious State/man, thy Imagination cannot invent a 
Vay of Life that has more of Vanity or Folly than thine 
Own. 5 | 
_ XT. Every one has Wiſdom enough to ſee what Va- 
riety of Fools and Madmen there are in the World, _ 
Now perhaps we cannot do better, than to find out 
the true Reaſon of the Folly and Madneſs of any ſort of 
Life. Aſe thyſelf therefore wherein conſiſts the Folly of 
any ſort of Life, which is moſt condemned in thy 
Judgment. | - 
Is a drunken Fox-hunter leading a fooliſh Life? 
Wherein conſiſts the Folly of it ? Is it becauſe he is not 
getting Money upon the Eæchange? Or becauſe he is 
not wrangling at the Bar? Or not waiting at Court? 
No; the Folly of it conſiſts in this, that he is not living 
hien like a reaſonable Creature; that he is not acting like a 
cauſe Being that has a Salvation to work out with Fear and 
res WM 7rembling ; that he is throwing away his Time among 
Dogs, and Noiſe, and Intemperance, which he ſhould de- 
vote to Watching and Prayer, and the Improvement of 
his Soul in all holy Tempers. Now, it this is the Folly 
(as it moſt certainly is) of an intemperate Fox-hunter, it 
mews us an equal Folly in every other Way of Life, 
where the ſame great Ends of Living are neglected. 
Tho' we are ſhining at the Bar, making a Figure at 
Court, great at the Exchange, or famous in the School. 
of Philoſophy, we are yet the fame deſpicable Creatures 
as the intemperate Fox-hunter, if theſe Things keep us 
25 far from Holineſs and heavenly ws, There is 
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Mothing greater in any Way vf Life than Fox-huntingy | 
It is all the ſame Folly, unleſs Religion be the Beginning 
and Ending, the Rule and Meaſure of it all. For it is as 
noble a Wiſdom, and'ſhews as great a Soul, to die leſ 
holy and heavenly for the Sake of Hunting and Noiſe, as 
For the Sake of any thing that the World can give us. 
XII. If we will judge Things by our Fancie:, we 
may think ſome Ways of Life mighty wiſe, and others 
anighty fooliſh; we may think it glorious to be pur- 
ſuing Methods of Fame and Wealth, and fooliſh to be 
killing Foxes. . But if we will let Reaſon and Religion 
ſhew us the Folly and Wiſdom of Things, we ſhall eaſily 
ſee that all Ways of Life are equally little and fooliſh, 
but thoſe that perfect and exalt our Souls in Holineſs: 

No one therefore can complain of want of Under- 
Aanding in the Conduct of his Life, for a ſmall Share of 
Senſe 1s ſufficient to condemn /ome Degrees of Vanity 
which we ſee in the World; every one is able and ready 
to do it. And if we are but able to condemn the vaineſt 
ſort of Life upon true Reafons, the ſame Reaſons will 
ſerve to ſhew, that all ſorts of Life are equally -vain, 
but the one Life of Religion. Thou haſt therefore, as Ml. 
J obſerved before, no Choice of any thing to labour MW 

after inſtead of Chriſtian Perfection. If thou can'ft be 
content to be the pooreſt, vaineſt, miſcrableſt Creature 
on Earth, thou may*ſt neglect Chriſtian Perfection: 
But if thou ſeeſt any thing in human Life that thou 40 
Horreſt and deſpiſ:ft; if there be any Perſon that lives fo, 
as thou ſhouldeſt fear to live, thou muft turn thy Heart 
to Gop, thou muſt labour after CHriſtian Perfection; for 
there is nothing in Nature but this, that can ſet thee . 
above. the vaineft, pooreſt, and moſt miſerable of human 
Creatures. Thou art every thing that thou can'ſt abhor 
and deſpiſe, every thing that thou can'ft.fear ; thou art 
Full of every Folly that thy Mind can imagine, unk 
thou art all devoted tv Gop. . . 
XIII. Another Motive to induce you to aſpire after 
 Chriftian Penfectian, may be taken from the double Ad- 
Vantage of it in this Life, and that which is to come. 
The Apoſtle thus exhorts the Corinthians, Wherefort 
any beloved Brethren, be ye ſledfaſt, immoyeatble, always 
alaurding iz the Work of the Lord; for ds much as ge 
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gi Wl row that our Labour will not be in dain in tht 
ng Lord (a). z 3 
as i This is an Exhortation founded upon ſolid Reaſon: 
eſs For what can be ſo wiſe and reaſonable, as td be always 
as Wl abounding in that Work which will never be in vain 3: 
85 Whilſt we are pleaſed with ourſelves, or pleaſed with 
we Bl the World, we are pleaſed with Vanity; and our moſt 
proſperous. Labours of this:kind are but Vanity of V ani- 


pur- Wl ies: But whilſt we are labouring after Chriſtian Per- 
> be fection, we are labouring for Eternity, and building to 
2101 +l ourſelves higher Stations in the Joys of Heaven. As one 
alily Wl Star differeth from another Star in Glory, ſo alſo is the Re- 
ſurrection of the Dead. We ſhall ſurely riſe to different 
$ 


Degrees of Glory, of Joy and Happineſs in Go p, ac- 


re of Wl neſs, and good Works. 5 

mit No Degrees of Mortification and Self-denial, no pri- 
e vate Prayers, no ſecret Mournings, no Inſtances of 
1 Charity, no Labour of Love, will ever be forgotten, 
1 


but all treaſured up to our everlaſting Comfort and Re- 


Val, Wt freſhment. For tho* the Rewards of the other Life art 
free Gifts of Gop; yet ſince he has aſſured us, that 

every Man ſhall be rewarded according to his Works, it 
'f be Bi is certain that our Rewards will be as different as our 
eature Works have been. OE | 


uon: WY XIV. Now ſtand ſtill here a while, and alk yourſelt, 
Ju 2 whether you really believe this to be true, that the more 
ves 10, 


perfect we are here, the more happy we ſhall behereafter Þ 
Heart W if you do not believe this to be ſtrictly true, you know 


3 for nothing of God and Religion. And if you do believe it 
et thee to be true, is it poſſible to be awake and not aſpiring 
human after Chriſtian Perfection? What can you think of, what 
: abbO! I can the World ſhew you, that can make you any Amends 
20u for the Loſs of any Degree of Virtue ? Can any Way of 
une Life make it reaſonable for you to die 1% perfect than you 
ate might have done? But if you would now devote your- 
1 1. ard Goo, perhaps you muſt part with ſome Friendsz 


1 you muſt diſpleaſe ſome Relations, you muſt lay aſide 


3 ſome Deſigns, you muſt refrain from fome Pleaſures, you 
ng oj „muſt alter your Life; nay, perhaps you muſt do more 
01%, dan this, you mult expoſe yourſelf to the Hatred of 


$9080 


la) 1 Cor. xv, 38. . 


cording to our different Advancements in Purity, Holi- 


" x70 3 


Friends, to the Jeſt and Ridicule of Nit, and to, 


the Scorn and Deriſion of worldly. Men. But had you 
mot better do and ſuffer all this, than die 4% perfect, 
leis prepared for eternal Glory? And indeed the ſuffer. 
ang all this is ſuffering nothing. For why ſhould it 
Kgnify any thing to you, what Fools and Maamen think 


of you? And ſurely it can be no wrong or raſh Judg- 


ment to think thoſe both Fools and mad, who condemn 

what Goo approves, and like that which Gov condemns; 

But if you think this too much to be done, to obtain 

eternal Glory, think, on the other hand, what can be 
gained inſtead of it. 

Fancy yourſelf living in all the Eaſe and Pleaſure that 

the Worl id can give you, eſteemed by your Friends, un- 

* diſturbed by your Enemies, and gratifying all your 

natural Tempers. If you could fand fill in ſuch a State, 

you might ſay that you had got Something 3 but alas 


2 Day that is adaed to ſuch a Life, is the ſame 


| TY as a Day taken from it, and ſhews you that fo 

much Happineſs is gone from you. For be as happy as 
you will, you muſt ſee it all ſinking away from you; 
n muſt feel yourſelf decline; you muſt ſee that your 

ime V ortens apace ; you muſt hear of ſudden Death: ; 
you muſt fear Sickn5 3 you muſt both dread and deſire 
old Age; you muſt fall into the Hands of Death; you 


muſt either die in the painful, bitter Sorrows of a deep 


Repentance, or in fad, gloamy Deſpair, wiſhing for 


Mountains to fall upon you, and Seas to cover you. And 


zs this a Happineſs to be choſen ? Is this all that you 
Can gain by neglecting Gon, by following your own 
Deſires, and not labourin "g after Chriſtian Perfection! 
Is it worth your while to ſeparate yourſelf from Goo, 
to looſe your Share in the Keane of Light, to be 25, 
happy, or, I may better ſay, to be thus miſerable even 
in this Life? You may be ſo blind and fooliſh, as not 
£0 think of theſe Things ; but it is impoſſible to think or 
them, without labouring after Chriſtian Perfection. 
XVI. It may be, you are too young, too happy, or 
400 buſy to be: affected with theſe Reflections; but let 
me tell you, that a// will be over before you are aware; 
Naur Day will be ſpent, and leave you to ſuch a Night, 


* ich tas the foolifh Virging, Aud at we 
x. 
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night there was a Cry made, behold the Bridegroom cometh, 
go ye out to meet him (a). 
The /aft Hour will ſoon be with you, when you wilf 

have nothing to look for, but your Reward in another” 
Life; when you will ſtand with nothing but Eternity, 
before you, and muſt. begin to be ſomething that wilk. 
be your State for ever. I can no more reach Heaven 
with my Hands, than F can deſcribe the Sentiments that 
you will then have; you will then feel Motions of” 
Hear that you never felt before; all your Thoughts 
and Reflections will pierce your Soul in a manner, that 
you never before experienced; and you will feel the 
Immortality of your Nature, by the Depth and piercing. 
Vigour of your Thoughts. You will then know what: 
it is to die; you will then know that you never knew 
it before, that you never thought worthily of it; but that 
dying Thoughts are as new and amaxing, as that State 
which follows them. x 1 
Let me therefore exhort you to come prepared to this 
Time of Trial; to look out for Comfort, whilſt the 
Day is before you; to treaſure up ſuch a Fund of good 
and pious Works, as may make you able to bear that 
State, which cannot be. borne: without them. Could E 
any way make you apprehend,. how dying Men feel 
the want of a pious Life ; how they lament Time loſt,. 
Health and. Strength. ſquander'd. away in Folly ; how 
they look at Eternity, and what they think of the Re- 
wards of another Life, you would ſoon find yourſelf one- 
of thoſe, who deſire to live in the higheſt State of Piety 
and Perfection, that by this Means you may grow old 
in Peace, and die in full Hope of eternal Glory. 

XVII. Conſider again, that beſides the Rewards of” 
the other Life, the devoting yourſelf wholly to- Gop has: 
a great Reward even in this Life, as it makes Religion 
goubly pleaſant to you. Whilſt you are divided betwixt 
Gon and the World, you have neither the Pleaſures of 
Religion, nor the Pleaſures of the World; but are al- 
ways in the Uneaſineſs of a: divided State of Heart. 
You have only ſo much Religion as ſerves to diſquiet 
vou; to check your-Enjoyments ; to ſhew you a Hand 
writing upon the Wall; to interrupt. your Pleaſures ; to- 
Kproach you with your Follies ;. and to appear as 3. 
TT „„ Death e 

(a] Matth. XXV. 6. 3 | 
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Deatb's Head at all your Feaſts; but not Religion 
enough to give you a Taſte and Feeling of its proper 


Pleaſures and Satisfactions. Vou dare not wholly ne- 
glect Religion; but then, you take no more of it than 
3 juſt ſufficient to keep you from being a Terror to 
ourſelf ; and you are as loth to be very good, as you are 
arful to be very bad. So that you are juſt as happy 


_ as the Slave, that dares not run away from his Maſter, 


and yet always ſerves him againſt his Will, Inſtead of 
having a Religion that is your Comfort in all Troubles, 
your Religion is itſelf a: Trouble, under which you want 


to be comforted ;, and thoſe Days and Times hang 


heavieſt on your Hands, which leave you only to the 
Offices and Duties of Religion. Sunday would be very 
dull and tireſome, but that it is but one Day in ver, 
and is made a Day of dr://ing and viſiting, as well as 
of divine Service. You don't care to keep away from 
the Publick Worſhip, but are always glad when it i 
over. This is the State of half Piety; thus they live 
who add Religion to a worldly Life; all their Religion 
is mere Toꝶe and Burden, and is only made tolerable by 
having but little of their Time. 
XVIII. Urbanus goes to Church, but he hardly 
knows whether he goes out of a Senſe of Duty, or ta 
meet his Friends. He wonders at thoſe People who 
are prophane, and what Pleaſure they can find in Irre- 
hgion ; but then, he is in as great a Wonder at thoſe 
who would make every Day a Day of divine Worſhip. 
He feels no more of the Pleaſures of Piety, than of tle 
Pleafures of Prophaneneſs. As Religion has every 
thing from him but his Heart, fo he Jas every. thing 
from Religion but its Comforts. Urbanus likes Religion, 
becauſe it ſeems an eaſy Way of pleaſing Gop; a decent 


Thing, that takes up but little of our Time, and is a 


proper Mixture in Life: But if he was reduced to take 
Comfort in it, he would be as much at a Loſs, as thoſe 


_ who have lived without Gop in the World. When 


Urbanus thinks of Joy, and Pleaſure, and Happinek, 


| he does not think at all of Religion. He has gone 


thro' a hundred Misfortunes, fallen into Variety of 
Hardſhips ; but never thought of making Religion his 


Comfort in any of them, He makes himſelf quiet and 


happ) 
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| Manner, He is content with his: 
Chriſtianity, not becauſe he is pious, but becauſe he is n 
prophane. He continues in the ſame Courſe of Reli- 
gion, not becauſe of any real Good he ever found in it, 
but becauſe it does him no Hurt. | 

To ſuch poor Purpoſes as theſe. do Numbers of Peo- 
ple profeſs Chriſtianity, Let. me therefore exhort you 
to a ſolid Piety, to devote yourſelf wholly unto GO p; 
that entering deep into Religion, you may enter deep 
into its Comforts ; that ferving Gop with all your Heart, 
you may have the Peace and Pleaſure of a Heart that is 
at Unity with itſelf. When your Conſcience once bears. 
you witneſs, that you are ffeafuſt, immaveable, and al- 
ways abounding in the Work of the Lord, you will find: 
that your Reward is already begun, and tliat you could 
not be lefs devout, leſs holy, leſs charitable, or leſs hum: 


= 


| ble, without leſſening the moſt ſubſtantial Pleauire that 


ever you felt in your Life. So that to be content with 

any lower Attainments in Piety, is to rob ourſelves of a 

preſent Happineſs,, which nothing elſe can give us. 
'XIX. You would perhaps devote yourſelf to Per- 


fection but for this or that /izr/e Difficulty that lies in your 


Way ; you are not in ſo convenient a State for the full. 
Practice of Piety as you could wiſh : But confider that 
this is Nonfenſe, becauſe Perfection conſiſts in conquering, 
Difficulties. You could not be perfect as the preſent 
State of Trial requires, had you not thoſe Difficulties and 
Inconveniences to ſtruggle with. Theſe Things there- 
fore which you would have removed, are laid in your 
—4 that you may make them ſo many Steps to. 

ory. C 
As you could not exerciſe your Charity, unleſs you 
met with Objects; ſo neither could you ſhew, that you 
had overcome the World, unleſs you had many worldly 
Engagements to overcome. If all your Friends and 

cquaintance were devout, humble, heavenly-minded,, 
and wholly intent upon the one End of Life, it. would 
be leſs Perkection in you to be like them: But if you are 
humble amongft thoſe that * in Pride, heawenly- 
minded amongſt the worldly, ſober amongſt the intem- 
perate, devout amongſt the irreligious, and labouring 
after Perfection amongſt thoſe that deſpiſe and ridicule. 
DT K 3 your: | 


( 114 ) 

your Labours, then are you truly devoted unto: G op. 
Conſider therefore, that you can have no Difficulty, but 
ſuch as the World lays in your Way; and that Perfec- 
tion is never to be had, but by parting with the World. 
It conſiſts in nothing elſe. I o ſtay therefore to be per- 
Fe till it ſuits with your Condition in the World, is like 
Raying to be charitable till there were no Objecis of Cha- 
rity, It is as if a Man ſhould intend to be courageou; 
fome Time or other, when there is nothing left to try 
„„ „„ No oo et i - | 
XX. Again, you perhaps turn your Eyes upon the 
World; 8 — RA Orders of People full of other. Cares. 
and Pleaſures; you ſee the Generality of Clergy and 
Laity, Learned and Unlearned, your and Ac- 
- Quaintance, moſtly living according t | 5pirit that 
veigneth in the World; you are there titent with 
uch a Piety as yau think contents gi olars and. 
Famous Fs and it may be you;canno! t|:11 4 that Goo 
will reject ſuch Numbers of rte No, all ths i 
amuſing yourſelf with nothing; it is o ug yourſelf 
in vain Imaginations ; it is making tt eule which 
is no Rule, and cheating vourſelf in“ ':''e Satisfac- 
tion. As you are not cenforiouſly to daun ner People; 
ſo neither are you to think your own Salvation ſecure, 
becauſe you are like the generality of the World. | 
The Ffooli/b Virgins that had provided no Oil in thes 
Lamps, and, fo were, ſhut out ;of the Marriage Feaſt, 
were only thus far Fooliſb, that they truſted to the 4 
fiance of thoſe that were w/e. But you are more fooliſh 
than they; for you truſt to be ſaved by the Folly of 
others; you imagine yourſelf ſafe in the Negligence, Va- 
zity, and /rregularity of the World; you take Confidence: 
in the Broad May, becauſe it is broad; you are content 
with yourſelf, becauſe you ſeem to be along with he 
many, tho Gov. himſelf has told yon, that zarrow is the 
Way that leadeth unta Life, and few there be that find. 


. N F 
XXI. One Word more and I have done. Think 
with yourſelf, what a Happineſs it is, that you have it 
in your Power to ſecure a Share in the Glories of Hea- 
ven, and make yourſelf one of thoſe bleſſed Beings that 


are to live with Gon for ever, Reflect upon the Ge: 
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4b. Ines of bright Angels, that ſhine about the Throne of 


5 but Heaven. Think upon that F ulneſs of J OY, which 15 the 5 g 
erfec- I gtate of Chriſt at the Right Hand of Gov; and re. : 
orld. ¶ member that it is this ſame State of Glory. and Joy that a! 8 
her les open for you. You are leſs, it may be, in worldly : 
5 like M Ditinctions than many others; but as to your Relation 

Cha-. Ho Gop, you have no Superior upen Earth. Let your 

8 Condition be what it will, let your Life be ever ſo mean, 


you may make the End of it the Beginning of eternal 
Glory. Be often therefore in theſe Reflections, that 
they may fill you with a wiſe Ambition of all that Glory 
waich Gop in Chrift hath called you to. For it is im- 
poſſible to underſtand and feel any thing of this, without 
eeling your Heart affected with ſtrong Defires after it. 
There are many Things in human Life which it would 
e in vain for you to aſpire after; but the Happineſs of 


Sia e next, the Sum of all Happineſs, is ſecure and ſafe to 
on againſt all Accidents. Here no Chances or Miſ- 
may tunes can prevent your Succeſs; neither can the 


Treachery of Friends, nor the Malice of Enemies diſ- 
2ppoint you; it is only your own falſe Heart that can 
od you of this Happineſs. Be but your own true 
rend, and then you have nothing to fear from your 
Enemies. Do but you fincerely labour in the Lord, and 
en neither Heighth nor Depth, neither Life nor Death, 
kither Men or Devils, can make your Labour in vain. 
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